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MONDAY, AUGUST 15th 1955 

Our Admi ttance 

In our first circular letter concerning this Summer School we 
said that the subject would be the Gospel of Mark, presenting the 
Christ as that spiritual impulsion which resolves the apparent dual
ism in humanity and brings out the fact that ma~'s only nature is 
divinity. This is a point that many of us have seen and have lov
ed,- that the Christ is that spiritual impulsion which establishes 
man in the divine identity and so rules out the self-contradictory 
human selfhood. ' 

As we go through Mark's Gospel this week we shall see this 
more and more clearly, but before we come to think about the subject 
itself let's remember why we come to talks of this kind, and try to 
keep in mind all this week the reason why we're here. Do we come 
to get something? Do we come to hear something fresh and unfamil
iar? Do we come to give something? ~o, it isn't exactly any of' 
those ,things. The whole purpose of this sort of work, whether it 
be our private study or a talk of this type, is to enable each one 
of us to listen more clearly to the Christ speaking within. All 
that we are ever really doing even in conversation, is to listen 
for that Christ voice, speaking from within, welling up from within 
us, - it's not from outside. The outside agency seems to stimul
ate it and give it birth, but it's one's own divinity, it's one's 
own Christ-selfhood speaking, always. So what the Christ is always 
doing for us is to unfold the nature of God as the nature of man. 
It is an axiom in Christian Science that if we know what God is, we 
know what man is, but we can never know what man is if we don't 
first have some sense of what God is. Hence the Christ unfolds to 
us th'e nature of God as the true nature of man. This word "nature" 
comes again and again-rn all that Mark tells us. 

We "re meeting ourselves face to face, not as a stranger, but 
as an old friend; perhaps we haven't seen him for a while, but it 
is a life-long friend, someone we know intimately, and it is a r,e
cognition of what we have always known ourselves to be. The 
Christ is introducing us to our own true being; it is saying, 
Meet yourself, be introduced to your$elf, recognize yourself and 
your own true being. 
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In connection with "being," it is a happy sign of the times 
that we are all of us awake to the fact that this subject we love, 
and which we call the Science of Christian Science, is not a method 
of overcoming difficulties,not a jack-up, not a momentary inspirat
ion that helps one over a stile, but is an absolute Science of Being. 
In the same way, what we call the practice of Christian Science 
isn't so much healing a this or a that, but it is practising the 
presence of divinity in our own being. One is practising the pres
ence of God. It becomes so much more a matter of being. 

Now, in line with that, let's take a re£erence that clears the 
ground for what we are going to do. 

S. and H. 90:24-27. Mrs. Eddy says, "The admission to one's 
self that man is God's own likeness sets man free to master the in
finite idea." Isn't that what we want to know, how to master the 
infinite idea? What sets us free to do that? Well, she says, it 
is the admission to one's self that man is God's own likeness. 
This acknowledgment admits us to the divine presence. The ability 
to make that admission when everything around seems to shout the 
opposite may not be easy, but it is always the fundamental starting
point. "The admission to one's self that man is God's own likeness 
sets man free to master the infinite idea." And she goes on, "This 
conviction shuts the door on death, and opens it wide towards immort
ality." Let us then admit to ourselves that man is God's own 
likeness; God's own, not man's own, not one's parent's own~ot the 
human own. The only ownership that applies or has any value in 
Science is God's own, and this sets man free to master the infinite 
idea. So let us with all our hearts, all through this week, make 
the admission that we are here because we are meeting ourselves as 
we truly are, as we have always known ourselves to be at the dUOP8st 
possible level, and this divine nature is coming to birth in con
sciousness in a fresh and lovely way. 

Now if we'll do that and admit that we are here for that pur
pose, and if we'll admit that 'we love the spiritual above all else, 
then we can be open and receptive to the Christ message and to the 
transformation it is going to make in us. Anything in the nature 
of a human objection .that may find lodgment in our thought will 
simply slip away, and will not interfere with the sweet reCiprocity 
of seeking and finding that is taking place. We find, too, on 
occasions like this that we hear statements that strike home like a 
sword, and if we're wise we're grateful for them and we take those 
truths in and pray for them to do their cleansing and reformatory 
work. There is nothing in man that can make him reject his divine 
heritage. So then let's re~olve that anything which the Christ 
tells us we'll accept, even if it makes us uncomfortable, that we 
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will take it home and welcome it and love it and give it free rein 
to transform human nature within. 

I'm reminded of that lovely prayer which perhaps we don't so 
often use to-day, - the Daily Prayer for the members of the Mother 
Church, which is found on page 41 of the Manual. 11 'Thy kingdom 
come;' let the reign of divine Truth, IJife, and Love be establish
ed in me, and rule out of me all sinj" - a wonderful welcome which, 
if we'll make that admission with all our hearts, will .prove to be 
true. 

Mark's Standpoint 

So, to Mark's wonderful Gospel! It is so right that this 
Gospel should be the shortest of the four, because the whole char
acter of his presentation is crisp, dynamic, and quick and clean as 
a sword; he wastes no words, but is short and direct and practical 
and right to the point. As somebody said to me a little while ago, 
he hits the mark, he makes his mark, and he leaves his mark. 

It is helpful to have some idea of the historical background 
of the story. They say that Mark's Gospel was written in about 
A.D. 50 and that Mark was the companion of Peter in Rome. When 
Peter in the very earliest days of Christianity was preaching in 
Rome, he presented the idea of Christ to the Romans in the way in 
which they were used to thinking, namely, in terms of what it will 
do. The Romans were practical people, men of affairs, military 
conquerors and colonial administrators. Mark stood at Peter's 
elbow and often heard him preach the Christ and recount the life of 
Jesus as it had appeared to him; and later, when Peter had gone, 
the Church pursuaded him to write down for posterity the story he 
had heard so often from Peter. That's why his Gospel is so crisp 
and practical and clean, and why it spends so little time on teach
ing. You wouldn't go to a business man and start to give him 
something airy and abstract and metaphysical. What he wants to 
know is, What will it do for me if I bl~ it? How can I use it, 
how will it increase my business? And so Mark's presentation is 
telling us what it will do for us if we buy it, - if we accept it. 
It's packed full of factual incidents, full of practical and help-
ful detail, . 

Dr. Scroggie says an interesting thing in his "A Guide to the 
Gospels." He writes, "Matthew is methodical and massive. Luke 
is artistic and graceful. John is abstract and profound.· And 
Mark, in contrast to these, is conversational, colloqUial, graphic, 
concise, abrupt, vigorous, forceful, realistic." Isn't that a 
lovely sense? Mark is on tiptoe all the way. Now that is just 
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what we would expect. We people have this wonderful privilege 
of realizing that the four Gospels present the one story of the 
man Christ Jesus from the four different standpoints which we call 
the Word, the Christ, Christianity, and Science. Matthew presents 
his story of the Messiah for the Jews as the king of all they had 
hoped for; Matthew's Jesus was the fulfilment of the Messianic 
hope, and his account follows the Word sequence of thought. Mark 
presents the same story for the Gentile Romans, from the lips of 
Peter, with the idea of what it will do for us in practice; his in
terest is the factual message rather than its theoretical background, 
and so he presents his Messiah, not as king, but as servant. This 
is the attitude we call the Christ. Luke, of course, presents his 
picture not just to the Gentiles, but to the whole world, the univer
sal scholarly or spiritualized thought wherever it is. So he de
picts his Messiah as man, - a new conception of man, a spiritualized 
or Christianized conception of man. This represents the Christian
ity attitude. Finally, John in his Gospel wrote again from an en
tirely individual standpoint: he wasn't writing for any particular 
readership, but was recording his story for its own sake, which is 
always the hall-mark of Science; he presents his Messiah as God's 
own expression. Now, out of that, let's recollect that Mark pre
sents the Messiah as the servant, he's writing for the Gentiles, and 
his standpoint is the Christ. 

What, Who, How and Why 

Let's put that in our modern idiom. We could say that 
Matthew answers the question, What? Mark answers the question, 
Who? Luke answers the question, How? And John, in Science, ans
wers the question, Why? Thought in the Word is seeking, and asks, 
What is God? What is man? What is the story all about? What is 
the way of Life? and Matthew answers that by unfolding his story 
through the Word order. Then when we've found out a little about 
what God is and what man is, the human heart says, Where do I come 
in this picture? In other words, Who am I? Whose son am I? 
What or who is my true being, my true sonship, my true identity? 
All through Mark we get this lovely new Christ sense of who we are. 
It's a case of, "I have called thee by thy name; thou art mine." 
It's no longer "Blessed are they," but, "Blessed are ~," - as you 
remember the Sermon on the Mount has it where the Word changes into 
the Christ. Next, in Luke, which is Christianity, that who becomes 
a larger and more delicate thing, it becomes how. When through 
the Word we've learnt what we are, and througn-the Christ. we identi
fy ourselves with that and learn who we are, then we come to Christ
ianity and through reflection learn how we be who we are. What we 
are could merely be written down on a-piece of paper, and un~that 
becomes how, or life experience, it might have very little real 
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value. The Word, then, answers what, the Christ answers who, and 
Christianity answers how; finally, Science, which is divine-inter
pretation, explains allthings, and so it answers why. 

Human Na ture 

This lovely question, then, of who: Mark .presents our real 
"who-ness," or whatever it might be; he tells us who is the only 
Person or our real personality; "who" is our real individuality; 
who is the only Son, - our sonship or manhood; who is our real 
Mother, and what is our creative background and .'real conception; 
who is our real self and identity; "who" is our real nature; and 
"who" is our real mentality. One is always struck, when preparing 
work of this kind, with the enormous number of possibilities and 
channels that open up in front of one's thought; and one has to re
sist the temptation to collect everything one has seen and bring it 
all into one vision, lest we confuse ourselves. It is always 
possible to take any Gospel in anyone of a hundred different ways; 
I want, this time, to confine myself to one single narrow line of 
thought so that it will be consistent and easy to understand all the 
way through, and that line is 'this aspect of who, man's real nature, 
the divine Who. That is what we meant in that circular letter by 
saying that .Mark presents the Christ as the spiritual impulsion that 
resolves the. apparent dualism in humanity, and brings out the fact 
that man's orily nature is divinity. That's really the who. The 
human "who" in us says, The evil that I would not, that no; and 
the good that I would, that I do not. We say, Well, you see, that 
is my nature; or, that's human nature, or the nature of the beast. 
So in the mortal we start out with the proposition that our "who" .or 
our selfhood is a matter of conflict, that it has an angelic side 
and a bestial side, that man is half the Son of God and half the 
daughter of Adam, and the two are perpetually at war. This claim 
is answered so cleanly and dynamically by the Christ in Mark's Gos
pel. It isn't the picture at all, although it may look like it. 
Truly, man is the Son of God, and. this Christ fact overturns the 
mortal illusion of being the son of Adam. Because this overturning 
process takes place in what we call human consciousness, it seems as 
though it is our own .two halves at war with each other. Actually, 
the liuman status is a disappearing point - the disappearing of the 
illusion under 'the eternal manifestating of the Christ-fact. Although 
this exchange seems to take place in us, we are only spectators, 
not participants. Mark, then, in presenting our real nature, takes 
away the dualism and conflict and leaves only the divine fact. 

Mark shows us not only Principle's Christ, but also the Christ
status, the Christ-character, the Christ-nature, the Christ-tempera
ment, the Christ-spirit, - all those associated ideas which to-
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gether depict the true character of man. And in presenting those, 
Mark opposes and disallows that proposition called human nature. 
One is often reminded of that wise and lovely provision that we have 
in human law, where we are required to swear on the Bible that we 
will tell "the truth, the whole truth, and nothing but the truth." 
The bare words, "the truth" are not enough to cover the human predic
ament, and so even human wisdom expands it to make it all-inclusive 
and to cut out any loopholes. !ruth, then, involves not only the 
truth and the whole truth at that, but in addition it involves noth
ing but the truth. To frame it like that is being wise ~ the 
serpent, isn't it? And that's just what Mark does, he states the 
divine Truth, he states the whole truth about man's nature, and he 
states nothing but the truth by disallowing any other proposition. 
He shows us how to cut it away, how to dissolve it, how to be free 
of this hideous sense. of conflict within. 

"Christ" in Mrs. Eddy's Writings 

So we know that Mark presents the Christ. What do we know 
about the Christ in our studies? Mrs. Eddy, of course, summarizes 
the Christ in many different ways. She says, for instance, "Christ 
is the ideal Truth," (S. and H. 473) .. which is a very absolute def
inition. Again, she says, "Christ ... is the ideal of God" (361). 
Bringing it down a little more relatively she says, "Christ is the 
true idea voicing good, the divine message from God to men speaking 
to the human consciousness" 032:9-11). There we can discern that 
message within, which we discussed a little earlier, - "the divine 
message from God to men speaking to the human consciousness." The 
Christ, then, is not only the divine ideal, it is also the means by 
which that ideal itself speaks to the human consciousness. For ex
ample, in practical terms,.if you are helping someone and are not in 
a position to convey to them in words what you can see is the truth 
about that situation, that truth has its own way of finding accept
ance in consciousness. If what you have seen represents the Christ 
ideal, then that ideal is also its own messenger, it voices itselt: 
without wires or letters or words, so that suddenly some message will 
speak in·that individual's own consciousness because the Christ is 
dir~ct, . and needs no. human intermediary or agency. It is both the 
divine fact and the means by which that fact operates. 

Perhaps the most lovely and all-inclusive reference of Mrs. 
Eddy's to the Christ is the well-loved statement in the Glossary, -
the Bible sense of the Christ, - where she defines it as, "The div
ine manifestation of God, which comes to the t:lesh to destroy incar
nate error." How many times have we read and repeated that? The 
divine manifestation of God comma, pause, which comes to the flesh 
to destroy incarnate error. Can you feel that that is a double 
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statement? "The divine manifestation of God," is all a top line 
sense, the ideal; it makes no reckoning of the human problem; as 
far as the comma it is simply the divine manifestation of God. 
But the nature of the Christ is that it does take stock-of~e hum
an proposition, it is practical, it is operative, it doesn't ~tate 
divine oneness and leave the mortal proposition of twoness unresol
ved. It comes down from its high level, past the comma, so that. 
it comes to the flesh to destroy incarnate error. Could we say 
then that the definition shows how divine oneness is not only a 
fact but is also operative to dissolve mortal dualism? That may 
sound very metaphysical, but anything that you have ever seen to be 
true, in mathematics, the right way of making a cake or driving a. 
car, has both its right actual ideal and it also has its operation 
in terms of how not to do it, how to correct mistakes. The comma 
stands between. 

That comma in the middle of the definition is, as Irene Oppen
heim points out, Mrs. Eddy's most important piece of punctuation. 
We shall see the significance of .it again and again in this story of 
Mark's. It shows us how to let our thought rest in the divine 
ideal, how to work with Principle, how to be the Son of God, and 
yet how at the same time to be able to look at the mortal picture 
and look it away, or see it dissolved. We shan't need to be 
such battle-axes, getting embroiled in the struggle with mortality. 
Instead we gain a sense of detachment, because, whatever may seem 
to be the overturning of the moment, our feet are planted above the 
comma, and we are not in the medley. The two halves of the defin
ition correspond to the Christ and the Jesus, the Son of God and the 
Son of man. The Son of God is the divine ideal, whereas the Son 
of man is the demonstration of that ideal in terms of human exper
ience, liberating man from mortality. Again, the definition is 
akin to Jeslls' great statement, "I came forth from the Father, and 
am come into the world: again, I leave the world, and go to the 
Father" (John 16:28). I came forth from the Father, - that's the 
divine manifestation of God; and am come into the world, - that's 
the comma, the hinge. Again, I leave the world, and go to the 
Father, - there is the destroying of incarnate error, for in going 
to the Father we disprove that belief of separation between God and 
God's idea. 

The Two Scientific Translations 

The Christ, then, is both that which comes forth from the 
Father, and also that which impels the return to the Father. This 
invites us to think once more about that wonderful passage on pages 
115-116, the two scientific translations, the "Scientific Translat
ion of Immortal Mind," and the equally "Scientific Translation of 
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Mortal Mind." The first is the coming forth from, the second is 
what. foll.ows after the comma, - the returning to the divine by oblit
eratl.ngthe supposed obstacle of mortality. (See p. vii) 

The first Scientific Translation is stated under three heads, -
God, man, .and idea. Actually, there are only two categories, God 
and man, ornoumenon and phenomenon; the third item describes the 
relationship between these two, and defines it as "Divine reflection." 
Mrs. Eddy begins with "God: Divine Principle, Life, Truth, Love, 
Soul, Spirit, Mind." We call this sequence of the synonyms the 
Christ order, and it is charactexized by the term divine, that is, 
from G{)d, or of the nature of God. Next, she definesman as "God's 
spiritual idea, individual, perfect, eternal." The marginal head
ing is "Divine image." Then the third item quickly makes it clear 
that this image is a reflex image in the Mind which is God: "Idea: 
An image in Mind; the immediate object of understanding." The 
immediate object of God's understanding of Himself. Immediate not 
only in time but in space and in quality. Immediate really means 
having no intermediary, having no gap, no fallen man, no separate 
existence, but God's natu:re and man's natu:re one, one in quality, one 
in substance, one in flow. 

All that statement is the equivalent of what lies above the 
comma; we might now say, Yes alxight, I see that is divinely txue, 
I can see it intellectually, but what about this mortal picture 
which presents itself through the senses? Well, the Christ doesn't 
tell us not to bother about that, but comes beyond the comma to help 
us to resolve the picture simply as that which is not, although it 
may appear to be. And so through the three degrees of the second 
Translation that picture is dissolved; the physical is analysed as 
unreality; the moral or mental stage affords a transit,ion of val
ues, until in the third degree the spiritual is seen to be the only 
xeality. In the third degree one has retu:rned to the starting
.l?oint, - "Understanding," where man is the "immediate object of 
(God's) understanding." 

What is always such a lovely thing to realize is that this old 
familiar Word order of the third degree, - wisdom, purity, spiritual 
understanding, spiritual power, love, health, holiness, - is not the 
beginning of the story but the end. We are accustomed to regard 
it as the way of ascending thought, the path of the seeker, which 
sometimes seems heavy going. And although it does come first in 
human thought, it is really a secondary thing, - the effect of the 
Christ-impulsion of the first Translation. The beginning of the 
story is this Christ translation of God, divine Principle, Life, 
Truth, Love, Soul, Spirit, Mind, and that divine impulsion, like the 
hands going round the clock-.face, swings .forth .from the summit, comes 
down through the bottom of the picture and, by its own diVine impetus, 
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carries on round again to the top; So there is the Christ coming 
forth from, and through the Jesus, - the working out of the mortal 
concept, - we get the return to; but the Jesus in you and me, the 
Son of man in you and me, could never possibly begin to make that 
journey unless it were for this great kick in the pants which we 
call the Christ. The divine impetus forces us to become and to be 
what we really are. 

All and Nothing 

The first translation presents the divine All, while the sec
ond translation shows how that divine All analyses, uncovers and 
annihilates the supposition that there is something beyond the All. 
We could say that the first translation presents the divine All, 
and the second translation. presents the nothingness of nothing. 
Mrs. Eddy says that if we could only understand the meaning of those 
words all and nothing, we'd have the whole answer. All and nothing. 
We often find ourselves saying, Oh, it's nothing, it isn't true, it 
isn't real: we know the nothing, but where is the counterfact, 
where is our sense of the All that obliterates it? Or sometimes it 
is the other way round and we say, God is All, or Life is All, and 
then perhaps we don't see the nothingness of the nothing. So our 
great task in the Christ is to see that All involves nothing. 
That's not two things, not even two statements, but is the two 
halves of the same fact, that Truth is true and that it is not un
true. The All and the nothing is the keynote of this whole Gospel. 

No. 35:28-18 "Jesus taught and demonstrated the infinite as 
one, and not as two. He did not teach that there are two deities, -
one infinite and the other finite; for that would be impossible. 
He knew God as infinite, and therefore as the All-in-all; and we 
shall know this truth when we awake in the divine likeness." There 
we see the whole story; do you feel the touch of it? Isn't that 
the two translations? "He knew God as infinite, and therefore as 
the All-in-all;" - that's the equivalent of the first Scientific 
Translation; it's what lies above the comma. Now below the comma 
we get - "and we shall know this truth when we awake in the divine 
likeness." Let's have no sense in Science that we've got a hell of 
a struggle in laying down the mortal concept. We haven't. It's 
a task, it's something to put off, like a bad dream, but it's not a 
struggle between two realities. The serpent's whisper is that we 
don't want to give up the dream of material existence, and it is 
only that which wants to hold onto unreality that tells us it is a 
struggle. But if the first fact is true, namely, that we are the 
Christ nature, that we are God's own likeness, what is there in us 
that can object to that and force us to pay a terrible price? 
Humanly, I know, we sometimes tread a stony path, yet it leads up-
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wards, and we are wise if we'll not resist each new experience. 

Mrs. Eddy goes on, "Jesus' true and conscious being never left 
heaven for earth. It abode forever above, even while mortals be
lieved it was here." So that's the story, his true and conscious 
being never left heaven for earth. All and nothing. Yea, yea; 
and nay, nay, What wisdom Jesus employed when he said, Let your 
conversation be yea, yea; and nay, nay! He indicated that if we 
understood what was meant in such statements, no other conversation 
would be needed. He said that whatsoever is more than these cometh 
of evil. Our platform is yea to the all-inclusiveness of divinity 
and nay to the belief that there is something besides All. That's 
why we are monotheists, and that is why we are able to deal effect
ively with dualism in any form. 

From such a basis the Christ shows us not only .how to resolve 
this problem of opposites in ourselves called human nature, - desir
ing the right thing and doing the wrong, and all the perversity that 
plays havoc with us. The Christ nature certainly does resolve that, 
but it does so through having dissolved that proposition eternally; 
it was disallowed before we were born:- Man is not half beast and 
half angel, - which was the temptation Jesus faced in the wilderness 
in Mark. Man is only the beloved Son, and so that dissolves this 
problem of dualism at source, and allows us to go ah.ead and resolve 
the beast in ourselves in relative human experience. We shall find 
ourselves more able to take charge of the situation. The Christ 
nature is divinity only, whereas animal nature is evil only, and 
what we call human nature is half and half; it isn't always fifty
fifty, it may be a sliding scale; we seem to have an eye on both 
sides of the story, and if our eye isn't single we are seeing two 
realities and we pay the penalty for it. 

Human nature is just a mass of contradictory beliefs, suicid
ally contradictory tendencies, internal conflicts and struggles, in 
which the right often has a hard job to triumph. As Mrs. Eddy says, 
mortal man is a kingdom divided against himself. But when we leave 
that dream basis and adopt the Christ nature, we see that man's nat
ure is only Christliness, that he is only that which is Principled. 
Because this is a divine truth, it becomes real to us and forces the 
other supposition to pass away effortlessly and painlessly, without 
chemicalization or violent upheaval. It should be painless extrac
tion. If we'll honestly work from above the comma, the rest of the 
divine translation will carry us with it. 

The struggle then becomes not so much a struggle to overcome 
as a struggle to be. It is like our friend Jacob: when he start
ed wrestling with a man until the breaking of the day, it was the 
struggle to overcome the Jacob in himself; but halfway through the 
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night the true issue touched him, and the sinew or strength of his 
error turned to water. He went on struggling,· not now so much to 
overcome, for he had let that part gD and its hollowness had appear
ed to him, but he struggled to gain the new, true nature, tD grasp 
his ... own Israel, his real selfhood. That's really the truth about 
any struggle that any of us gD thrDugh. SD the Christ-fact that 
Mark brings Dut SD strDngly is that each Dne Df us is devDted tD the 
divine idea, that each Dne of us is Principled, that each Dne of us 
loves the spiritual abDve all else, and that manifests as nD inner 
cDnflict, no civil war, nD internal struggle, nD inconsistency with~ 
in, nothing incDngruDus in our make-up. 

The Plan Df Mark 

SD we turn to the structure of Mark's Gospel. WDuld YDU IDok 
at your skeleton notes that YDU have there? (See p.iii) We call it 
a skeleton because, - accDrding to that film called "DDctDr in the 
House, I) _ the first item Df equipment the YDung medical student has 
to buy is a skeleton. The first item that any student Df divine 
anatomy needs is a skeletDn; he wants a wDrking lay-out, he must gD 
beneath the surface and be shown in half a dDzen crisp outlines what 
the .whole big picture is all about. YDU know hDW cDnfusing it is 
tD hear sDmebDdy talk if they don't first put YDU in the picture! 
We are really divine medical students, studying the structure and 
functiDning of man under the Christ whD is the great Physician, the 
great Surgeon, the great healer. Divine anatomy is whD and what 
we are, and physiology is the study of our true processes, activities 
and functions. 

In this structure are laid out briefly the component parts of 
Mark's GDspel, and by running through all the headings in a moment 
we shall see the whDl~ clear design of Mark in terms of his text. 
It is divided up into seven major groups. 

Principle presents its ideal, man. 
The ideal ever at one with its SDurce. 
The ideal fully revealed, as the Christ-character. 
The ideal encompassed in Love. 
The ideal resolving human nature through the Science of Soul. 
The ideal appearing through the Science of Spirit. 
The ideal fully manifested through the Science Df Mind. 

From your knowledge of the structure of Science you will re-
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cognize that those headings correspond to the synonyms in the Christ 
order, - PrinCiple, Life, Truth, Love, Soul, Spirit, Mind. What do 
w~ mean when we say, Oh yes, I know the Christ order - PrinCiple, 
L~fe, Truth, Love, Soul, Spirit, Mind? We can rattle these things 
off, but what do they mean to us? How real are they? How sub
stantial are they? Can-we clothe those bare bones with real spirit
ual sentiment and tangibility? 

Let's take a moment to ask ourselves, What does it all mean to 
me'? What does Principle say in the Christ? . What do Life , Truth, 
and Love say? Well, what does Principle say to .each of us in the 
Christ? We could all choose a different word and yet over all those 
diverse terms there would be one dominant tone, - that there is only 
.~ factor ever going on, and that is divinity, Principle itself. 
All our individual stUdies would climax in this great point, that 
the divine PrinCiple is the, one and only factor, the one and only 
will, the one and only doer.. Now what is this factor doing? Well, 
it is unfolding or revealing its own ideal. What is the nature of 
this ideal? Principle's ideal is Life, Truth and Love, or one Fath
er, one Son, one Mother. So Life in the Christ presents the being 
of that ideal, and maintains it absolutely at one with its Source. 
It lives because G.od lives, showing that Life and the living are 
absolutely one, - one in quality, one in flow, one in time, one in 
space, one in everything; through that oneness of Life and the 
living we find the concept of indivisibility, which becomes individ
uality. So we say that the ideal is forever at one with its 
Source: 

What do we mean by Truth in the Christ? Well, it gives us 
the tone of the Christ fact, the Christ ideal itself, the Christ 
stature. It portrays the nature of man in Christ, the fulness of 
the stature of the divine man. Then the third member of this trin
ity, which we can Love, means that the nature of that divine ideal 
is not embryonic, or-aDstract, or unfilfilled, but is forever divine
ly consummated and at the point of fruitfulness. It isn't some
thing that is going to happen, because it is forever at home, its 
purpose achieved, within the womb of its mother; it is always con
tained within the infinity of divine Love. The wedding of the 
ideal to its Principle is forever consummated, is what Love says. 
Next we come to a pause in thought, and this is where the comma 
comes. Principle, Life, Truth, Love; then after the comma we say, 
Alright, that's a lovely, though abstract, idealism. ~ there
fore now reduces that vision, brings it down to the relative, trans
lates it and makes it practical. Through Soul we can employ that 
divine idealism both to gather us into the picture and also to rule 
out and burn out the supposition that we don't belong to that pic
ture. Soul exchanges at this point our false sense of a separate 
selfhood for our divine identity as the Son of God in Christ. 
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Then, having exchanged the concept, Spirit now comes into the 
picture and brings it to birth. Spirit makes it apparent; as the 
reality of this true birth appears, so the unreality of the mortal 
concept disappears. And so through Spirit we get the divinity of 
man's real nature becoming more and more clear, more real, more 
substantial; it becomes more and more the only thing in conscious
ness. Finally, at the end of the sequence.we have the word Mind, 
whose office is to manifest all that exists in the infinitude-or
Truth. Mind reveals the divine man as the all and the only of ex
istence. Mind manifests the allness of Mind and the nothingness of 
any mist or mortal mind. It manifests the allness of divinity and 
the .nothingness, - indeed the impossibility, - of mortality. 

To summarize: PrinCiple projects its own divine ideal; ~ 
is the being and continuity of that ideal, and Truth is its form and 
character. Love maintains the ideal at the peak of perfection and 
achievement. Soul makes this divine idealism practical, and shows 
how the abstraction always has its correlative. The mortal self
hood is exchanged for the divine. In Spirit we have the new birth 
through the falling away of material beliefs and values; the real 
man becomes apparent. Lastly, Mind manifests the all-power of God, 
and reveals man as the image in Mind. 

Principle Presents its Ideal, Man 

Let us now run through the text headings that we have here on 
this skeleton so that we shall have a good pre-view of what the Gos
pel story is going to tell us. I want to share with you a sense 
of the sequence and rhythm and swing of this narrative, regardless 
for a moment of the tones of the synonyms. 

Mark starts out with that lovely prophecy, "Behold, I send my 
messenger before thy face, which shall prepare thy way before thee." 
Behold, I send my messenger! But the divine impetus doesn't leave 
it just like that: the Chris.t not only projects its own message, 
it also confers on us the ability to accept that message. It is 
like music played with both hands: one plays the melody and the 
other the underlying rhythm. Or it could be likened to a conversat
ion where one person speaks and the other person listens. And so 
Mark starts out with that lovely dual statement that not only does 
the divine announce its message, but also that which we call the 
human accepts the message, and in accepting the message we are no 
longer human but we become what we really are, divine. Can you 
visualize that? If what we call the human mind really accepts 
spirituality, it cannot remain the human mind, any more than one 
could put the ocean into a pint pot. So the divine message comes 
continually, and the human mind accepts it continually, becoming 
less human and material as it does so, until at the end of the 
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story there is no human concept in it. 

Do you recoilect Mrs. Eddy's first statement in her exegesis 
of the first day of creation,and her last statement with the last 
day of creation? She begins the first day, " ••. Mind presents the 
i4ea of God:" And her last statement is, "and thought accepts the 
divine infinite calculus." Those are the two ends of the circle. 
Mind presents, - (only here it is Principle as Mind presenting the 
message, because behind Mind presenting it is the forever impulsion 
of PrinCiple,) - Mind presents the idea. Now idea may be a bald 
and abstract thing, which you could write down on a piece of paper, 
but what thought accepts is not the idea. She says that thought 
accepts the divine infinite calculus. In other words, thought 
accepts the way that idea works. If you present .a man with an idea 
that has meant something to you, he won't necessarily accept it in 
the way that it has appealed to you, but will accept it in a way 
that will be practical for him. So Mind presents the idea of God, 
but thought accepts the practical implications of that idea, thought 
accepts the ability to put that idea to work and to reason with it. 
and to live with it. This, then, is Mark's story of the Christ 
impe~ling the Word. 

"Behold, I send my messenger" - the divine presents its plat
form of salvation., and the moment thought accepts that message, it 
begins to baptize itself in the divine natQre; we immerse ourselves 
in the announcement of divinity. We love to be at one with it, to 
bathe ourselves in it; so we get the baptism. Then as we come up 
from our immersion in the nature of Spirit the voice says, Thou art 
my Son, the beloved One. By baptizing ourselves, by becoming at 
one with that divine message, we're no longer a stranger or a hire
ling, but we become the Son, the beloved One. And at once that ad
mission drives us into the wilderness where we come face to face with 
the proposition that our identity or sonship is half beast and half 
angel. You'll recollect that at this point Mark presents Jesus as 
being with the wild beasts, and the angels ministered unto him; he 
was tempted with the belief that man can partake of both. So that 
dualism is resolved when the angels come and minister unto him, and 
immediately he goes forth and starts to gather his first disciples. 
In other words, when we've really faced up to the proposition that 
we are constituted half angelic and half animal characteristics, 
and we say, No, that isn't the truth about man, man is angelic, then 
we go forth from our wilderness and we start to gather for ourselves 
the first fruits of what we've just stated; we can put on our Simon 
and Andrew and James and John - those great and lovely qualities 
through which our Christ can begin to be externalized. 

The moment we have gathered round us the first few Christ char
acteristiCS, we are suddenly clothed upon with divine authority, and 
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so we go forth and can teach and preach and heal with a measure of 
authority; man is no longer a wanderer out on his own, he is the 
Son, the beloved One; he's God-gathe.red, God-endowed, God-ordained; 
and so one teaches with the authority of the divine One, which is 
our basis. Then, without looking at the text, what's going to come 
up? It's perfectly obvious that if we are teaching and living from 
the basis of the divine One, what that is going to call up (in order 
to dissolve it) is the belief in the unholy two, - the dualism of 
human nature. So the unclean spirit rises up here and says, What 
have we to' do with thee? It's the most lovely point that all the 
way through the Gospel, the moment the divine One is postulated, 
that unholy two of our dualistic human nature is called to the sur
face in order to pass away as so much nonsense. So we see the un
clean spirit healed. 

All right, we say, I can accept that intellectually, but it's 
an awful business laying down the mortal, it's an awful struggle 
having to resolve this dualism in myself, I'd almost sooner hang onto 
the unclean spirit than take up such a task. And so the Mrs. 
Peter-in-Iaw in us lies down and declares she's had enough and can't 
cope any more; somebody else can carry the baby. So she lies 
down and enjoys a fever. But at that very point the Christ comes 
and takes us by the hand, and enables us to see that man is lifted 
forever above the struggle; from e'verlasting to everlasting the 
battle is the Lord's, and you and I are absolved from the personal 
burden of trying to make the real come true. And so Peter's Wife's 
mother loses all that sense of struggle and the fever leaves her and 
she rises up. ' 

That was an individual instance of salvation. Now the mess
age goes ahead and becomes collective so that all may share it. 
Mark says that they brought many to him, "And all the city was 
gathered together at the door." Figuratively this is the city of 
our God, the city of divine calculation. So there now comes to 
the door of consciousness the ability to reckon man in Science; 
every man can say, My God, how wonderful! I Can calculate man 
Christianly and scientifically. And there were many healed, in
cluding the devils of perverse human nature. 

Finally, the last little SUb-section in this first chapter is 
where he retired to a solitary place to pray, and the disciples 
sought him. When they eventually found him, they exclaimed, All 
men seek for thee. The universal longing for the Christ is generat
ed by the fact that man is forever included in divine Love, anyway. 
So of course "all men seek for thee," both in one little incident in 
history and universally through time and space, because of the fact 
that from everlasting all men are included in the benediction of 
Love and nobody has ever been outside the circle. Then in order to 
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make that statement practical, Jesus heals the leper, illustrating 
t~at there's nothing unworthy or ungodly enough to be outside this 
c~rclej we all belong, we're in the family, and so that Christlike 
touch draws in the self-made leper of the human mind and heals it. 

Is that obvious? This first chapter is a self-complete micro
cosm of its own. In a sense it doesn't belong to the Gospel because 
it could be detached and still keep its own unity and self-complete
ness, rather like an overture to an opera. It's Principle announc
ing its plan of salvation; it's Mark presenting Principle's plat
form. A platform is something that you stand upon and are prepared 
to go forth from; if we accept that first chapter as a basis of 
operations, what happens if we go forth from there? 

The Ideal Ever at One With its Source 

Mark tells us next about the man borne of four let down through 
the roof before Jesus, who healed him of palsy through dealing with 
sin. Most of this incident is taken up with Jesus nullifying sin; 
he was dealing with a false sense of man's origin, or original sin~ 
Now the first chapter has already explained true origin by showing 
that man is what proceeds from divinity. If we really proceed from 
divinity and know it, then we can't take time off to believe that we 
are materially created; no false sense of origin comes into the 
picture. If we preserve the continuity of the divine source and 
ourselves then evil can't get its word in edgeways to try to say, 
I'm a creator, too. It's like some people one knows who talk so 
much that you can't get a word in edgeways! Well, if we will let 
the divine message talk so continually with us, then evil can't get 
its word in edgeways and introduce a false sense of origin. 

Next, that new sense of origin gives us a new sense of life 
and nature and possibilities, and so Matthew is called from sitting 
at a place where he was dealing in material values and material 
profit and loss. He was no longer called Levi, but became a new 
man. A new man appears, a new individuality; a new origin results 
in a new nature. And the text expands this idea through the para
bles of the new cloth and new garment, and the new wine and new bot
tles. In other words, it says to us, When this new sense of origin 
comes, resist the temptation to take your new vision and put it back 
into the old circumstance; let your new wine be put into a new 
bottle, a new conception of things; and let your new piece of cloth 
not be grafted upon what you were yesterday; but grow and catch up 
with your new piece of cloth. With new vision and new circumstance, 
all things become new. 

At once Mark illustrates this precept with something practical. 
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If we live with this new vision, what does it do? Why, it liber
ates us i'rom all those restrictions oi' yesterday called the sabbath. 
It says that the Son of man is lord of the sabbath; he is lord of 
the belief that his age or nationality or religion can limit him 
and tie him down. But rather, it says, if we will accept this new
ness, we are not only free from all those old restrictions, but we 
are free to stretch forth the right hand of power, free to express 
spiritual understanding and dominion and control. Nothing from 
outside can hamper man; your own new vision gives you a new grasp 
of the nature of the spiritual. Is it clear, this continuity? 
What is so thrilling about Mark is that the sequence of events is 
without a hitch, every little statement leads on inevitably to the 
next one. That's what we mean by the consistency and coherency of 
man in the Christ. 

So Jesus withdrew to the sea, and while he was healing multi
tudes on the shore, they pressed upon him, and it seems as if the 
temptation of a sense of human responsibility crept in, or the people 
were taking it as if he were the healer, and so to avoid that sense 
of pressure or personal doing, he prepared to push off onto the sea 
in a small boat. That's really a lovely thing, - let's just run 
back a moment and pick up the threads. When our false paralysed 
sense of material origins is healed, and we put on the new man and 
become Matthew, that confers upon us the freedom of enablement, and 
dissolves the restriction of "mustn't" and "can't" and so on. It 
also takes away from us that false restricted sense that person has 
anything to do with it; it is only Principle doing anything, and so 
Jesus dissociates himself from human responsibility and feeds them 
from the elements, from the basic system. The unclean spirits cry 
out, as they always do at that point of postulating only one Prin
ciple. And, still with Principle, he ordains the twelve. When 
you can really see, as Jesus knew at that point, that the works 
follow from understanding Principle and not from human achievement 
or Circumstance, you begin to ordain your twelve. Your Christ
divinity covers you with a garment of twelvei'old demonstration. 
Your Christ is onefold but your Jesus is twelvefold, for your Jesus 
is·youri'ruits of the Christ as demonstrated in human experience. 

So the question now comes up, whence is his power? Is he 
casting out Beelzebub through Beelzebub? Is he using the human 
mind to d.eal with the errors of the human mind? Is he dealing with 
the human will through the human will? Why of course not, comes 
the answer; How could Satan cast out Satan? If we're really work
ing from a divine basis, Mark is saying, the works can only be absol
utely consistent, and the belief that Satan can cast out Satan or 
that the human mind can deal with the errors of the human mind is 
inconsistent and would be suicidal. Because there is only the one 
power, and that one the divine, what you are seeing in terms oi' 
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healing and manifestation is the one power dissolving that which is 
not. It's not Satan casting out Satan. 

Next, he says that if you'll see that, you'll be able to bind 
the strong man; by recognizing that there is only the one power dis
solving that which is not, you are lifted above the labour of having 
to deal with a little error here and a little there. Mark makes it 
clear that by going to the home of the strong man and disallowing his 
claim, one is no longer dealing with it in sixpenny packets. More
over, he says that if we will do that, we shall avoid blaspheming 
against the Holy Ghost. Now blasphemy against the Holy Ghost amounts 
in practice to the supposition that a man can spiritualize his thought 
and do something with it in terms of spiritual power. It's saying 
that it is something to do with man, whereas the HOLY Ghost is the 
unfolding activity of God, - the development of eternal Life, Truth 
and Love. In other words, Mark is pointing out that we must know 
that all that is going on is the power of the divine One dissolving 
away that which is not; that binds the strong man at source, and 
it also shows that man is simply the activity of the Holy Ghost. So 
we deal with the belief that it is anything to do with ~ human or ~ 
man using spiritual power. 

Finally this statement of oneness with our Source is covered by 
the text, Who is my mother? While Jesus was teaching indoors, they 
came and told him that his mother and brethren stood without and 
called him. He wouldn't go~; his attitude was, If I'm in and 
they're out, it is up to them to come in, but you can't pull man out 
of the divine circle. Who is my mother or my brethren, anyway? 
Why, it's anyone or any event or circumstance which is working in 
accord with the divine - that's what I'm related to; but I'm by no 
means related to anything that would try to stay outside the divine 
plan. 

So through those seven sub-sections, what do we have? We see 
the ideal at one with its 'Source, one in origin. Then newness of 
life follows; next, the freedom that come from this newness of life; 
then we gain an impersonal sense, and human responsibility goes out. 
This introduces the consistency of how Life demonstrates life, follow
ed by the binding of the strong man at base by virtue of the fact that 
divine manhood is simply the activity of the Holy Gho.st; and finally, 
because all men are working from that basis and in that activity, we 
are all related to each other within the divine economy. 

The Ideal Fully Revealed, as the Christ Character 

Now the text changes tone radically, and we get another great 
group of incidents which together show us what is the nature of this 
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divine man, what is his character and structure, - the stature of 
man in Christ. It starts with the parable of the sower, through 
which we learn that man is mental. The parables are always used 
to jerk thought out of literal reading, to raise thought up from the 
material habit of reading from matter. Simply to read a parable 
doesn't tell us any more about God than reading the story of Little 
Red Ridinghood, but it is the significance and inner meaning of it 
which leads to illumination. However, to gain the meaning, one 
has to employ mental activity, so parables are introduced here to 
show that the first thing in man's divine nature is his mentality: 
man is a thinker, he has the Mind of Christ and the ability to use 
it. In a way, man is the Mind of Christ. 

This truth is unfolded further through the explanation of the 
parable. In other words, the. fact that man is mental now unfolds 
as the fact that he is spiritually mental; he can reason with the 
divine mentality, and it will lead him to logical conclusions. 
Hence, with the explanation of the parable of the sower we have the 
parable of the seed growing secretly; this shows that once the 
seed of Truth is planted and begins to germinate, the matter is 
virtually out of our hands: it will grow of its own accord, and 
indeed (through the parable of the mustard seed) it will grow to 
such proportions that it will afford lodgment for all the uplifted 
desires of the human heart. 

Now what is the connection between these parables and the 
stilling of the storm? The link lies in this concept of the seed 
of Truth. First of all the sower sows the seed in man, then that 
seed germinates in man and is understood. Now the third group of 
verses shows that this seed brings forth fruit from within itself. 
The mortal belief is that we can't bring forth fruit from within 
but that we need our other half, - the male or the female, - to en
able us to be fruitful. This is precisely what the Gospel deals 
with here. Through the storm stilled, the legion healed, Jairus' 
daughter and the woman with the issue healed, we see that false 
sense of identity as being half male and half female dealt with 
radically. The storm, which is "tempest.,.tossed human concepts 
advancing and receding," is rebuked and stilled. Then we have the 
raging male healed, - the man who lived in the tombs; and then the 
suffering female healed, through Jairus' daughter and the woman 
with the haemorrage; it's all one coherent story. 

Can you see that the first thing is that Mind sows the seed of 
Truth in man? Spirit develops that seed so that it germinates and 
leads him to spiritual understanding; Soul shows him that that 
seed of Truth within him brings forth from within, brings forth 
fruit subjectively, effortlessly and painlessly, and without need
ing something outside, because man's wholeness and completeness is 
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an established thing. If now we'll go forward and realize that 
man is self-complete, we shall accept people as they are divinely 
and not as we think they are. 

This is shown negatively through the incident of the prophet 
not received in his own country. Because they knew him personally, 
they couldn't accept him divinely, and so he moves out and brushes 
all that experience aside. Immediately, in sending forth the twelve, 
he points out that they are not concerned with whether they are per
sonally accepted or personally rejected; they are all resting upon 
an understood Principle. Therefore take a staff, and be shod with 
sandals. Don't take a scrip, don't rely upon material provision, 
but take with you a divine measuring rod, - not man's measure, but 
the divine measure, - and be shod with such sandals that you are 
willing to go the whole way of the Christ right from the divine mani
festation of God down to the flesh to destroy incarnate error, and 
don't pause on yOUl:' journey, go ahead, and be the divine message. 
And you can do it, this section says, because you are based upon an 
understood Principle. Personal considerations no longer weigh with 
you any more. 

So he shows next, through the death of John the Baptist, how 
personal considerations, if they weigh with us in the wrong sense, 
cause us to lose our joy and to lose our heads. John the Baptist 
had been denouncing the abuses of life, and it had seemed as if those 
evils were so much more real to him than the true counterfacts with 
which Jesus later healed them; and because he was appalled at the 
iniquity of evil it bit him. And so Jesus says in effect to the 
disciples, Well, come away. Let's show mankind that life is not 
degraded and murdexous, but that it is rich and exalting and reward
ing; so he feeds the five thousand with the five loaves and the two 
small fishes. They gather up as a result the twelve baskets full: 
they gain a wonderful sense not of the desolation of mortality which 
John the Baptist experienced, but of the infinite fruitfulness of 
living the Life which is God. 

Immediately, as that becomes real to us, we can now walk on 
that very water which before had been a tempest-tossed human concept. 
Because he had stilled the storm, - he had rebuked the false concept 
of the sea, - Jesus had been enabled to feed thought with this ex
alted sense of life, and so the water of Life now supported his for
ward footsteps. 

So he goes on and comes across to the other side to show just 
what it is that constitutes this fulfilled divine man. As many as 
touched the garment of Truth were healed. But he points out that 
it isn't touching the outside of the thing that heals because what 
comes from outside can neither cleanse nor defile. Through the 
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discoW::'se on the traditions of men he says that pot-washing and mere 
human acts and obligations do not touch being, because they are all 
on the surface. The defilement, the same as the good, is that 
which comes from the heart. Are you heart-whole? Are you sound 
through and through? And this precept is made practical through 
the story of the Syrophenician woman. She was au absolute outsider 
to the Jewish thought, yet this woman was the occasion for the 
statement that even the dogs have their place. Now the dog on the 
table wouldn't be the right thing, whereas the dog under the table 
is. Hence it appears that in this great compound idea man, every
thing has its right place and its proper part to play, for all ideas 
are equal in quality. Now the moment we have the receptiveness to 
accept that fact, we are no longer shutting out from "over there" 
things that we don't want to hear or are afraid of hearing, and so 
the deaf man in us is healed; and as the deaf man is healed, the 
man who was dumb can start to voice the things of God, for we can't 
voice the things of God until we have first heard them. So the 
deafness is healed first, and then "the string of his tongue was 
loosed." So it leads on straightway to the feeding of the four 
thOUsand, which is different from the other feeding, and reflects 
what the deaf man has heard and is now voicing. What has the deaf 
man in us heard? Why, he's heard that if we will accept that God 
is the sevenfold divine Principle of man, we will get the divine 
answer that man also is sevenfold and complete. So they feed the 
four thousand with seven loaves, and they gather up seven baskets 
of fragments. In other words, it is no longer merely feeding a 
little hunger with the daily bread, but it is the actual substance 
of Truth itself, - perfect God and perfect man. Then the Pharisees 
come and seek a sign, - as if that wasn't enough! Apparently they 
wanted something spectacular, in the form of matter manifestation. 
But this, says Jesus, is the leaven of the Pharisees, and he bids 
the disciples beware of it. The leaven of the Pharisees, like the 
traditions of men mentioned earlier, is the notion that we can bor
row spiritual power for material gain or betterment. By opening 
their eyes to the subtlety of that misconception of Science, the 
blind man in them is healed. The dualism of Spirit and matter is 
transformed as we work from the divinity of man. The moment the 
blind man in us is healed, our Peter exclaims to the highest visible 
idea of God, I see! You're not the Jesus any more, I can see now 
what you really are, Thou art the Christ! And the vision opens. 

Now Love comes in, insisting on spiritual perfection. Our 
acknowledgment of the Christ is true, but Love bids us watch that 
we don't try to hold onto the material garment in which that Christ 
first presents itself. You will remember that Peter recognized the 
Christ; then Jesus taught them that the Son of man has to go, and 
immediately Peter takes him to task. The human in us would like 
to have its cake and eat it. But Love points out that if we have 
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tbe vision to discern tbe divine actuality, we don't need to bold 
onto the lower thing, even if it is a good human concept. Rather, 
"Let him deny himself," and go ahead, go up into Jerusalem. In do
ing so. we'll lose nothing, - and here is the touch of comfort, -
"there be some of them that stand here, which shall not taste of 
death, till they have seen the kingdom of God" already come. In 
other words, he is saying that if we have the vision to see what the 
Christ is, and we also have that willingness to let the human con
cept go, even the good human concept, then we shall see that right 
at this very moment the kingdom of God is already come with power, 
and that's all the death there is! 

So in that structure we see the seven tones of Truth, all deal
ing with the nature of man in Christ, the nature and the stature of 
the divine man. 

The Ideal Encompassed in Love 

Mark now continues and presents another group of subjects 
which are all to do with the absolute divinity and untouchability 
and supremacy of this divine ideal within the Mother Love. It 
starts with the transfiguration, where we learn that man is the 
image of Love. It carries forward from Peter's vision, when Jesus 
showed them that it isn't the outside things that matter, but wbat 
is within. That withinness healed our blind man so that we could 
see the Christ in everybody, and moreover we're prepared to let the 
mortal concept go; this now gives rise to a transfigured conception 
of man; we see things in a more figurative and metaphysical way, 
less solidly material. So the man of yesterday and of to-day, and 
the man of tomorrow, are all one in the now: we gain a transfigured 
sense. The Moses, who is our own earnest effort to conform to the 
divine, and the Elias, who is the spiritual promise of what man is 
to be, are seen to be both present facts contained in our Jesus as 
we are at this moment. The transfiguration reveals the one Son of 
all the ages. 

So they come down from the mountain glowing with that vision, 
and at once there is presented to them its very opposite, namely, 
the nightmare of believing that man is born of blood, and of the 
will of the flesh, and of the will of man, and the epileptic boy is 
healed. As you know, the underlying claim is very often a belief 
of false generation. So the brightness of our transfigured concept
ion brings about a new birth and a healing. 

Now it might seem to the human.that this cuts out all our in
dividuality, that it's all too impersonal and abstract. And so the 
human starts to jockey for place and position, and to be offended at 
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someone else doing the work when he doesn't belong to the union, and. 
so on. Jesus rebukes all that, and lays it down that to gain the 
blessedness of the new birth, we must let the mortal concept of 
things go; . but in doing so, we will find our real identity and our 
real selfhood in serving Love's compound idea. We'll find that we 
have a niche and a place and a meaning that is quite unique and 
satisfying, provided we love to serve the compound scheme of things. 
If thy right hand, or foot, or eye offend thee, he says, cast them 
ofr. It is the controlling hand, the ambitious foot, and the roving 
eye that would rupture the compound idea and deprive us of finding 
satisfaction in service. So he says it is better to cut off those 
erring elements than to spoil one's own salvation, for we are all 
wedded to each other, members one of another. 

The next section explains how it is that we are members of one 
another, and wedded to each other, through the question of Moses and 
divorce. They come and ask him if it is lawful for a man to put 
away his wife. Jesus answers by asking, What did Moses command 
you? That is, what material provision is laid down for the "suffer 
it to be so now" of mortal marriage? But he makes it clear that 
this doesn't hold good for man, for the true morale of marriage is 
that each one of us is divinely wedded to his Principle. Therefore 
he bids them be as little children in these thing~, and not be full 
of the sophisticated adult behaviour which leads to so much trouble 
in relationships; let us be as little children and accept our place 
in the family of man. 

But still, apparently, they didn't quite accept what Jesus was 
telling them, and the rich young ruler next comes along and asks how 
to inherit eternal life. It's as if that man wanted to make a 
single cash-down payment and buy the whole in one transaction. He 
thought that if he could do just one thing, even if it were a big 
thing, he would do it and wouldn't have to bother any more. But 
eternal life is something that we live. It's not like a fact that 
you can have, but is only something that you can express. So Jesus 
gets him to face up to a calamitous proposition, namely, that he 
should sell all his goods and come in the way and follow him, which 
was more than he was prepared to do at that point. Jesus then 
foretells his death and resurrection, which is a way of saying that 
we don't gain eternal life except by living out of mortality and 
laying down the mortal concept. This provokes James and John to 
speak up and ask Jesus for preferential treatment when he shall 
come into his glory, - You've got the best seats, and we want them. 
He replies that they just don't understand; life isn't gained as a 
possession, but is found in expressing the divine, and no special 
privilege or struggling for position will ever get you one footstep 
along the way. Then, to show the blindness of the belief that 
spiritual salvation or eternal life can be bought or given, Earti-
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maeus is healed. Bartimaeus was physically blind but spiritually 
very wide awake: he sat there begging, yet he knew that Jesus was 
the son of David and was a great deal more than an ordinary prophet. 
He could see that Jesus had got something dynamic, but it was as if 
he said, Yes, I can see that you've got something marvellous, yet I 
can't see it for myself; I'm cut off from that glory by the sack
cloth in front of my eyes. Jesus stood still and commanded him to 
be called, and Bartimaeus got up, threw away his garment, and came 
to Jesus; and the moment he threw away that old veil, he could see 
that the way of Life was to live the way; so Jesus restored his 
sight, "and he followed Jesus in the way," - which is the only meth
od of finding Life. 

What is this way in which he followed Jesus? We now come to 
a closely allied group of seven subjects which tell us what it is: 
he rides into Jerusalem on the colt, which signifies the fulfilling 
of the right use of every quality in one's universe. We have the 
fig tree cursed, showing that the material, although it may promise 
much fruit, is perpetually barren. The temple is cleansed, show..: 
ing that corporate human worship, or the body of man, must fulfil 
its proper function, which is to spiritualize man and is not for 
materi~l trafficking. He goes on to show that man's authority, 
whether it be Jesus' authority or John the Baptist's, springs from 
a divine source and does not reside in persons. He shows through 
the parable of the wicked husbandmen that if we want the fruit of 
the gard.en we must be prepared to pay the rent. The wicked hus
bandmen thought that they could evade paying the rent by killing 
the agents of the owner and finally even his son. "Render unto 
Caesar" comes in next, showing that if we are willing to pay the rent 
we shall be able not only to fulfil our divine obligations, but our 
human financial, domestiC, and religious obligations also, for they 
will follow from the first. This point is further emphasized by 
the incident of the woman who had seven husbands and yet died child
less, showing that wedding thought to successive human ideals, in
stead of to the living God, never bears fruit. 

Next, by giving them the great commandment he shows the dynamic 
truth that underlies this ability to fulfil the right uses of human 
experience. The scribe asked what is the great commandment (in the 
singular), but he gives him as answer a double one - Thou shalt 
love the Lord thy God, and thy neighbour as thyself. It is really 
one commandment stated in a dual way, - our love for God is measured 
by our love for man. So the question comes up, How can we fulfil 
it? Can the human better itself and spiritualize itself until it 
becomes Godlike? That is, How say the scribes that Christ is Dav
id's son? How is the divine, he asks them, the son of a better 
human concept? He explains that it isn't. Christ is not David's 
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son, as David himself makes clear. David saw that the Christ is 
Lord of where he had got to. The divine is not derived from the 
human, nor is it arrived at by bettering or spiritualizing the mat
erial, but by putting our allan the side of Spirit. He bids them 
look, for example, at the rich men casting their riches into the 
treasury and the widow throwing in her two mites. The rich men 
throw in out of their abundance and it hasn't really cost them much; 
but the widow, who is you and me if we have been faithful so far, 
throws in everything that she has got; she acknowledges the allness 
of .the spiritual and the nothingness of the material. Then natur
ally, we come to the signs of the coming of the end of the world, 
for if we have been a widow to material values, those things to 
which we are no longer wedded will start to pass out of our exper
ience. It is the coming of the end of a material sense of the 
world. Halfway through that passage he says, Be not dismayed, for 
all these things are the beginnings of sorrows. There we might 
think, the beginnings of sorrows! My goodness, what else is there 
to come? It reminds me of the man on a very rough passage across 
the Atlantic: he was leaning over the rail and his friend came and 
slapped him on the back and said, "Cheer up, old man, the moon'll 
be up soon!" And he said, "Oh God, has that got to come up too?" 
Now where it says that all these things are the beginnings of sor
rows, the word "sorrows" means "birthpangs." In other words, he 
is saying that all the turmoil and overturning of material values 
is simply evidence that the birth of our real selfhood is taking 
place, wherefore rejoice and don't be miserable over it. As he 
says in John (16:21), the woman in labour travails, but remembers 
no more her anguish, for joy that a man is born into the world. 
But, as the text brings out, the coming of the end of the world in
volves also the coming of the new sense of the Son of man. There
fore, he said, Watch! Watch, not for the turmoil, - there'll be 
a measure of it anyhow, though it won't touch you, - but watch 
rather for the signs of the coming of the Son of man. 

Now that was another group of topics complete in itself, and 
it takes the story as far as the comma, climaxing in the widow wh,o 
put her all into the divine conception and gained the whole treas
ury. And so Mark now abruptly alters his standpoint, and leaves 
Jesus encompassed in the divine ideal. The rest of the story is 
as clean and as slick as a sword. It is as if Jesus wasn't there 
any more, as though he remained up here above the comma in the 
divine ideal and sent his body off to be betrayed and crucified and 
to resurrect itself, for mankind's sake. But the Jesus that really 
counts, which is the divine character, no more entered into that 
betrayal and crucifixion and resurrection than God could. There 
is now a wonderful sense of detachment from the human picture. 
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The Ideal Resolving Human Nature 
Through the Science of Soul 

Look at how the next group begins. The conspiracy to put 
Jesus to death, on the one hand, and on the other, Jesus anointed in 
Bethany. "Love never loses sight of loveliness. Its halo rests 
upon its object" was what we learned in the previous big section, 
where we saw the ideal encompassed in Love. So Mary anointing his 
head here was a little human confirmation of that tremendous divine 
fact. He knew that he perpetually received God's benediction, and 
therefore on its side the carnal mind could make all its play about 
betrayal and cruci~ixion, but somehow it didn't belong to him, he 
was no longer identified with that sense of man. 

So it continues with Judas going to the priests, and the way 
is opened for all the hate and antagonism and murderousness of evil 
to spend itself, but Jesus goes his way and makes the preparation 
for the passover, through the man bearing a pitcher of water. It's 
as if we have here a translation of the language, as if Jesus were 
saying, You call it a betrayal, but I call it a pass-over from self 
to Soul; it's an exchange of concepts. 

Now what is it, he asks, that is going on at this betrayal? 
Who betrays what? And so he illustrates, through the "one that 
dippeth with me in the dish," that there's only one factor which 
ever could betray our Christ-ideal, and that is the thing in one
self and not the thing outside. It is that which eats with you. 
Judas was deliberately chosen as one of the twelve because Jesus had 
to show mankind that it is the sin one has made one's bosom compan
ion that finally pulls out the plug and sinks the ship. Jesus 
himself was the one without sin and so could no more betray himself 
than God could. Hence he carried along this symbol or character 
called Judas, who represents a different belief in each Gospel; 
here in Mark it is the lethal belief of holding a conflicting dual 
nature within ourselves, the theory that man is half beast and half 
angel; that is our fifth column in the Christ. It is just an 
illustration in which Jesus had no part, that it is the enemy within 
and not the one without that betrays. So his attitude was, Never 
mind, let that go; on the other hand let us take and eat, let us 
assimilate the Christ-character, let us partake of the primal ele
ments of Truth and Love. 

Then when the Gethsemane experience comes it is quickly over, 
a brief, brave struggle. Mark records the minimum of human agony, 
and what there is, is largely the opinion of the people who wrote 
the story, as it was inconceivable to a human beholder that Jesus 
should suffer no agony. At this point Judas arrives on the scene, 
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and with him a great multitude with swords and staves. 

Then when the betrayal comes Peter rushes to cut off the ser
vant's ear, and Jesus shows up the futility of trying to employ 
physical methods to deal with a mental proposition. You can't take 
a material sword to an error of belief. So Mark now introduces the 
young man who comes and sees what's going on and flees naked, leav
ing his garment in the hands of the soldiers, showing that the prop
osition of mortal man is just a naked, bald imposition. There's 
nothing to cover it any more, because Jesus' life-work had stripped 
the disguise off it. In another sense, of course, that young man 
represents Jesus' real selfhood: he left them with the empty shell 
of material man, and his pure and naked spirituality took itself out 
of the picture; it was no longer there to be mocked or persecuted 
or crucified. So when they led him before the High Priest he ans
wered nothing: there was nobody at home. He wasn't there to de
fend Truth or to justify himself - the ideal looks after its own. 

So it is that the buffetings and mockery and Peter's three 
denials illustrate his constancy and imperturbability. Through the 
negative we see how Love perpetually cares for its own beloved. 

The Ideal Appearing Through the Science of Spirit 

The fact that we've adopted the divine standpoint, that we 
work from the divine ideal, is what really matters, and therefore 
what passes away as a result, through tribulation or demonstration, 
will follow naturally, but is no longer important. So now we come 
to another group showing that this Christ ideal is entirely separate 
from any material sense of things. Jesus before Pilate shows how 
the jurisdiction of the world is in Mind and not in Roman law or 
human justice. He was quite detached; he didn't need the author
ity of good human law, and indeed it was helpless anyway. 

Then Pilate releases Barabbas, illustrating that the pervert
ed human nature will usually choose the flesh instead of the Spir
it. Jesus is showing that it doesn't matter whether they choose 
the Jesus or the Barabbas, as from a material basis either would be 
wrong. There is only one thing that is real and that is the spir
itual, so let them choose the perverse way if they like; it still 
won't interfere with the demonstration of the supremacy of Spirit. 

Next the soldiers mock him. As someone pointed out, at this 
stage the shadow and the fact are so close together that they are 
almost the same thing: they mock him with a purple robe and crown 
him with thorns, - the insignia of royalty, - showing that while in 
fact Jesus was the divinely royal man, the material lie patters 
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along behind saying the same thing but in reverse. Jesus was un
touched by it; and they put his own garment on him because me mock
ery and traducing of the world can never take one's garment from 
one. So he goes out, and Simon carries his cross, for in the 
Christ that burdened sense of bitter struggle is no longer a real 
thing to you. If Simon thinks it a real thing, let him carry the 
cross, but it is no part of your experience. 

Then follows the crucifixion and the parting of the garments, 
wherein Jesus was entirely separate from personal triumph or personal 
failure, knowing that the way he was going would prove to be the way 
of triumph. 

So they come around and mock him and cry, Save thyself, and 
come down from the cross. Here Jesus was entirely separate from 
the temptation to save material life. He knew that life could only 
be demonstrated not by preserving it materially, but by voluntarily 
going through the murder and reproducing life untouched by death and 
the grave. That was really saving himself in a new and profound 
way. 

So he gave up the ghost of the belief in material living and 
dying, and because it was a voluntary yielding up, it took place so 
quickly that even the centurion sensed that there was something dif
ferent about this passing, and said, Truly this man was the Son of 
God. As Jesus voluntarily relinquished the ghost, - that flimsy 
veil of believing that man was a material conception, - that act of 
his rent the veil of material theology which holds that God dwells 
in the mly of holies while man stands outside. It split that 
asunder from top to bottom and opened the way for man to enter the 
divine presence, for he is not a corporeal mortal but the Son of God. 

Following this we get a touch of womanhood and motherhood put
ting a benediction upon that picture, with the women and Joseph of 
Arimathea coming and taking away the body. 

The Ideal Fully Manifested 
Through the Science of Mind 

Now the last chapter is very quick. The human mind says, Well, 
that's wonderful, but where is our Saviour? Who shall roll us away 
this sense of a barrier between me here and a risen Christ? Still, 
we go on up, journeying towards the highest and best as we see it in 
the human, and as we go, suddenly we see that the stone is rolled 
away. There isn't a barrier, in fact there never was a barrier, 
but we've only just begun to recognize it. In that very place we 
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thought was a sepulchre and an end, new hope arises. 

Far from being the end of the story, it is a new beginning, 
and we gain a bright new vision of man sitting clothed in a long 
white garment and on the right side. 

Then this risen sense of man, who never had a wrong side to 
him, says to us, You're not looking in the right direction at all: 
he is risen, he is not here; he goeth before you into Galilee. 
Galilee means a circle, and it is that eternal round of being where, 
through the highlights of human experience, we see Emmanuel, God 
with us. Therefore if we will rise from the mortal sepulchre and 
go ahead into the Galilee state of thought, there shall we see him. 

Who sees him first? It is Mary out of whom he has cast sev
en devils; in other words, that window-pane which has been most 
cleansed and polished is the one who most readily becomes a trans
parency for Truth. 

Who sees him next? The two, on their walk; there was active 
thought - they were walking, going somewhere. The divine manifest
ation has infinite modes and appearances, and he appeared to them 

"in another form." 

Who sees him last? The eleven, as they sat at meat. These 
dear old eleven were probably saying, Well, it's finished now; and 
they weren't doing a thing about it, but sat. Nevertheless, the 
Christ manifests even to inactive thought, though later rather than 
sooner. 

So our thought has risen to apprehend the divine man in a new 
way, and the Christ impulsion says to us, Go ye into all the world, 
- that is, go ahead and make it collective; express it, and so 
you'll gain it. "And these signs shall follow them that believe," -
and he gives them four wonderful promises. We are now divinely 
empowered, and enjoy the ability to reckon man in Christ. 

Finally there is the experience called the ascension, wherein 
man is Godlike. The disciples go forth, the Lord working with them, 
and confirming the word with signs following. The full manifestat
ion of Mind endows man with the Christ-power, and leads him forward 
into Christianity. 

INTERVAL 

The point that struck us most in preparing this work was the 
absolute coherency of Mark's story, not only in the logical sequence 
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of the incidents in the text, which is a joy in itself, but in the 
simple consistency of his message that the only nature is the divine 
nature, and because man rejoices in the divine nature, that fact dis
solves for him the self-contradictory belief of human nature. 

Let us summarize those seven headings again. The seven major 
tones running right through Mark in the Christ order are, Principle: 
the divine impulsion, the divine message, Principle presenting its 
own ideal. Then Life: the impartation or individualization of 
that message; we might call it the divine flow in which the being 
of the ideal is at one with its Source. Then under Truth the great 
tone is the revelation of that ideal, the structure or the stature 
of man in Chri,st stands forth fully revealed. With Love we get the 
sense that this ideal is held in the matrix of Love, its unity with 
Principle is a consummated wedding and it is forever at the point of 
fruition. The whole divine idealism rests upon that statement of 
Principle, Life, Truth, Love; then thought pauses and we get the 
comma. 

Next Soul gives us the office of translation. It is where 
the divine ideal is reduced or translated to the point where it ex~ 
changes the mortal concept for the divine sonship, false identity 
for real identity, material selfhood for the Christ selfhood; and 
as it translates the divine outwards, it transforms the human appear
ance so that it becomes more lovely, more healthy, more normal, more 
free of limitation. 

Through Spirit we get the realization of the spiritual man; 
Spirit actualizes or makes real the divine conception as the only 
possibility, and simultaneously the material misconception has to 
pass away. Mrs. Eddy says that as the reality of Spirit appears in 
Christian Science the nothingness of matter will be realized. This 
process of making real is somewhat like a birth because it is the 
appearing of the new idea and the disappearing of that which clouded 
it over. Finally through Mind this appearing continues and we have 
the term manifestation, - a full showing forth. The birth has 
fully taken place and it is a case of, Behold the man! So Mind 
presents or manifests the divine in terms of man, and power, and 
being, and inspiration; it reveals the divine ideal with which we 
started. 

Regarding that comma in the middle of the Christ definition: 
you may have seen published recently a wonderful book.called Trial 
by Basswood, by an American woman, Esther Warner. It is an account 
of an experience in Liberia with her African boy, Comma. Comma 
loved learning and had been to a Mission School, and because he had 
different ideas from his fellows and had branded a row of commas 
down his arm, they tended to mock him about it. "A comma," they 
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s~id, "mea~s, 'hang head, think. "' They explained that the comma is 
l~ke the b~g round head of a man on his little thin neck, and the 
more thinks packed into his head the bigger the round bit and the 
thinner the neck, until eventually it falls right over and all the 
sense runs out. So they chaffed him about his scholastic educat
ion. But it is an excellent point that a comma does mean, Hang 
head, think! Of course that's reading from the material symbol, 
but spiritually speaking it is true; in Mrs. Eddy's definition, it 
does mean pause, wait on God, think, rest your thought there with 
the divine ideal; then thought goes forward with the Christ and the 
mortal concept dissolves itself away painlessly and effortlessly, 
and we're not involved in that passing; we remain above the comma. 

The Self Tones 

To show you how absolutely consistent this story is, let us 
take from the skeleton lay-out the tones which we could call the 
self tones in the same way that we refer to self colours, - that is 
to say, Principle as Principle, Life as Life, Truth as Truth, and so 
on. Each one has the stamp of the very essence of Mark's message. 

Look at Principle ~ Principle, for instance: teaching with 
authority from the divine One showed up the incompatibility of be
lieving at the same time in dualistic human nature; the Holy.One 
disallows the unholy two. That is the consistency of the Christ 
which disallows inconsistency or incongruity. All the way through, 
these self tones have this same sense of consistency and no inner 
contradiction. Life as Life was .the question, How can Satan cast 
out Satan? T~ey-nad saia-that by Beelzebub he casts out the prince 
of the devils. Jesus pointed out that such a notion was absurd 
and inconsistent. If the devil could cast out the devil it would 
be a house divided against itself and could not stand. But the 
consistency ·of the one Life disallows the belief in mortality, and 
there is no contradiction about it. 

Through Truth as Truth we have the same thing. It is a long 
section, showing us that it is not the things from outside that de
file but what comes forth from within; Also it is the things that 
come forth from within that make the man, that heal our atrophied 
faculties, feed our hunger, remove our blindness, and reveal the 
Christ. So it shows that it would be inconsistent to believe that 
something from without can disturb that which is within. That 
which is without can neither help us nor harm us, it can neither 
make us nor destroy us, give us peace nor rob us of it. The essence 
of manhood in Truth is that it is "the truth, the whole truth, and 
nothing but the truth," having no contradiction. 
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In the Love as ~ sections, Jesus is asked what is the great 
commandment of the-raw, and he answers that it is to love God suprem
ely, but to make that consistent with human behaviour he adds a sec
ond one, - "and thor neighbour as thyself." This relates God and man 
in the coincidence of the divine and the human. He then shows how 
consistent this is by pointing out that Christ is not David's son, 
that is, the spiritUal is not an improved material generation, but 
is something apart,. underived, peerless, without human parentage or 
sanction. The widow perceived this absolute divinity, and threw 
into it all her living. If we'll cast all our living into that 
treasury, our gains will be commensurate with what we put in, that 
is consistent. But to throw in only a measure and not to put our 
whole selves in, is inconsistent and we reap only a partial reward. 
So finally he tells them to watch with the divine, to be consistent. 

Then again Soul as Soul shows the consistency of the divine 
character. The JUais-Within represents the fifth column, the en
emy within thy gates, illustrating the fatal inconsistency of believ
ing that within us is an unspiritual element. Judas was the symbol 
Jesus used to show that if we accept both a divine side to our nat
ure and an enemy within which militates against the divine, that is 
inconsistent and it would betray one's Christ, for truly the Christ 
will not allow that there is another side to man's nature. 

Spirit as Spirit is where Pilate offered the people the choice 
of Barabbas or-Jesus; should he release to them the material values 
that Barabbas stood for, or the Son of the spiritual, which is what 
Jesus stood for? The perversity and wrong-headedness of mortals 
will always plump for Barabbas. Of course, it had to be that way, 
for if Pilate had made a mistake and delivered up Jesus to the peo
ple and crucified Barabbas, Jesus would have had to find some other 
way of forcing the carnal mind to its limit in order to prove his 
supremacy. But here he made the picture betray its own basic error, 
- the inconsequence of mortal choice which chooses the wrong thing. 

And finally Mind as Mind: the stone rolled away shows that 
although to human sense~here might be difficulty in apprehending 
Mind's presentation of God, although there might be a barrier be
tween man and his Maker, or an intermediary between salvation and 
me, Mind reveals that there's nothing inconsistent or divided about 
it; there is no stone, no veil - to infinite everpresent light, all 
is light. And so the stone is forever rolled away, not just once, 
but throughout time and eternity. 

We could go through all these tones, and indeed you can easily 
find for yourselves how each. sub-tone, right the way through, carries 
a similar theme. All the Mind tones have the sense of Cause or 
Origin; all the Spirit ones have the sense of atonement, of making 
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your at-one-ment with the divine Cause; all the Soul ones have 
the flavour of divine self-completeness; all the Principle ones 
are characterized by the divine One; all the Life ones have 
the tone that man is lifted up above the struggle; the Truth 
tones are always radical; and the Love ones have the tone of 
All-in-all. 
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Now we don't really need anyone to tell us these things; we 
can come to know them from our own studies. As we learn our 
spiritual fundamentals and culture the feel of the tones, the text 
will confirm the underlying spiritual structure. Our sense of the 
principle should be just like that of the engineer designing a 
bridge and making the blue-prints. He doesn't actually need to 
see the finished bridge, or to be told that it carries its load 
successfully. He says, of course it does, because it is worked 
out from first principles. Einstein, working in pure mathematics, 
postulated that space is curved and this would be found by observat-

.ion to be so. When astronomers later came to him delightedly and 
confirmed it, he was not in the least impressed, but rather irritat
ed at their need for empirical corroboration. So it is with divine 
Science; we can to-day get to know the principles and rules of 
Being so exactly that our texts will yield their treasures natur
ally, and moreover we shan't be unduly elated at healings but will 
rather be puzzled if they don't take place quickly. 

So we have seen that the seven main sections of Mark follow 
the Christ sequence of the synonyms, whereas the sub-tones are in 
what we call the Word order, as is usually the case in the structure 
of the books of the Bible. This is a beautiful and wonderful 
thing, because it shows that the divine impUlsion confers also upon 
man the ability to accept that impulsion. In other words, there 
never was any such thing as a man who wasn't receptive to God. 
There is nothing in us that can reject or refuse to accept the 
spiritual message. Man is the acceptance of divinity. He is 
that which flows from and that which flows to divinity. Hence all 
these sub-tones represent the human journey impelled by the divine 
out-flowing; and because it is impelled by the divine it is natur
ally acceptable and easy for us to follow. 

PRINCIPLE 
(Chapter 1:1 - 1:45) 

Principle presents its ideal, man. 

Now let's start on Mark's text. Chapter one contains the 
entire Principle section. The whole attitude of the chapter is a 
coming forth from, - divine "from-ness." Moreover this dynamic 
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Principle impelling its own manifestation is at the same time en
suring a Godlike response in man. There's no question of chance 
about it: man cann~t abrogate his divine sonship Dr refuse to accept 
his heritage. This section unfolds the pattern of Principle and the 
nature of its idea or manifestation. It tells us how to be Prin
cipled~ how to adopt the divine standpoint. As Mrs. Eddy-Says (My. 
306:18), "Divinity alone solves the problem of humanity, ... " Again, 
we read on S. and H. 259:11-14, "The Christlike understanding of 
scientific being and divine healing includes a perfect Principle 
and idea, - perfect God and perfect man, - as the basis of thought 
and demonstration." 

To summarize the seven aspects of Principle as it appears here 
in Mark: Principle as Mind: the divine impulsion announces its 
message and prepares the way for thought to accept. Principle ~ 
Spirit: the divine impulsion baptizes man in the divine nature. 
Principle ~ Soul: the divine impulsion identifies its ideal and 
enforces transformation. Principle ~ Principle: the divine impul
sion empowers man with the authority of the divine One. Principle 
~ Life: the divine impulsion lifts man above the struggle and con
fers effortless individuality. Principle §~ Truth: the divine im
pulsion effects universal health and healing. Finally, Principle 
~ Love: the divine impulsion includes all in the divine plan. 

PRINCIPLE as MIND 

(Ch. 1:1-3) 

The divine impulsion proclaims the Messiah 
and prepares thought to accept the Christ message. 

V. 1. "The beginning of the gospel of Jesus Christ, the Son of 
God; " How charac teristic of Mark is this start of his Gospel! 
He is not concerned with getting there, has no long genealogies, 
no lengthy process of schooling thought, but presents the plai~ 
fact. The Christ always deals in divine facts, it is dynamic. 

Vv. 2,3. "As it is written in the prophets, Behold, I send my 
messenger before thy face, which shall prepare thy way before thee. 
The voice of one crying in the wilderness, Prepare ye the way of 
the Lord, make his paths straight." There is Principle as Mind 
impelling both the message and the acceptance of that message; it 
projects the divine idea and opens the way for its birth. That 
messenger at one time in human history was represented by John 
the Baptist, and at another it might ,have been the church in which 
we were brought up, or a scrap of encouragement you've given to 
a complete stranger - a million different things have prepared 
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"thy way before thee," before the full Christ recognition can 
dawn in consciousness. 
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S. and H. 195:15-18 "Whatever furnishes the semblance of an 
idea governed by its Principle, furnishes food for thought." There 
have been many human steps like wise laws and good government, 
higher standards, or votes for women, or gadgets in the kitchen, 
which have all lifted mankind higher. Every civilizing impulse the 
world has ever known has really been the Christ message impelling 
itself, and transforming the material picture as it does so. That 
doesn't mean to say that human improvements and the better things 
we enjoy in life to-day will necessarily go on and lead to spiritual 
perfection: they won't. The tendency is too often tD regard such 
things as material gains, and so to bury thought more and more in 
human good and the perfectibility of mortal man. We should look 
upon them rather as the effect upon human life of the impact of the 
eternal Christ, causing the material to be less gross and more lib
erated, until eventually there is no material at all in conscious
ness. So it is that Mark says, "Prepare ye the way of the Lord," -
not prepare ye the way of human betterment, but open thought for 
the birth of a spiritual idealism, come into line, adopt the divine 
standpoint, be Principled in thought and in deed. 

No. 1:1-6 "To kindle in all minds a common sentiment of re
gard for the spiritual idea emanating from the infinite, is a most 
needful work; but this must be done gradually, for Truth is as 'the 
still, small voice,' which comes to our recognition only as our 
natures are changed by its silent influence." To kindle in all 
minds a common sentiment of regard for the spiritual idea, - that 
is the first prophecy, I send my messenger before thy face, to pre
pare the way. But she also says that this Truth comes to our re
cognition only as our natures are changed, and that is like the 
second prophecy, "make his paths straight." This is Mark's whole 
story; the divine is changing one's nature, and it is going to do 
so whether we like it or not, so we might just as well like it! 
Thus the Gospel opens with the first few soft piping notes of what 
is going to swell into a tremendous symphony. 

The Christ mission and message is to state and prove man's 
oneness with the Father. This wonderful oneness is his eternal 
status. There has never been anything else true about anyone of 
us; but that oneness is realized or actualized in practice only as 
those beliefs of separateness, - separate mind, separate nature, 
separate being, se·parate selfhood and so on, - are faced up to and 
resolved. 

The Christ message turns out to be somewhat different from 
what one had expected it to be. We sometimes think that the Christ 
is going to tell us about the divinity of mall; well, it certainly 
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is, but not. primarily. First and foremost it is telling us about 
the divinity of God, and as that becomes real and substantial and 
meaningful to us, it constitutes the divinity of man. The Christ 
isn't talking about man, it is talking about God. I feel that we 
often make a fundamental mistake when we say, for example, that man 
is spiritual. The statement is undoubtedly true, yet the very way 
we frame it can be misleading. Because we start with the word man 
the tendency of the human creature is to pop up and say, Oh yes, man, 
that's me, where do I come in? And so we get interested on the 
false basis of a wrong kind of man. If, rather, we reverse the 
statement, and instead of saying man is spiritual, we say, The spir
itual is man; the spiritual, through all ages, whether it appears 
in terms of man or music or mathematics or civilization, that is man, 
then we are gaining a liberated, impersonal, universal sense-of what 
we really are. Thought is expanded and gains a new conception of 
body and structure and power that does not immediately appear from 
saying that man is spiritual. 

PRINCIPLE as SPIRIT 

CCh. 1:4-10) 

The divine impulsion baptizes man 
in the divine nature. 

V. 4. "John did baptize in the wilderness, and preached the baptism 
of repentance for the remission of sins." He preached in the 
wilderness, showing that thought begins to hear the voice of the 
forerunner when material values prove barren and profitless. The 
Greek word translated "repentance" can loosely be said to mean "to 
think again;" yet it has a much richer meaning as lOa change in our 
principle of action." In other words it involves a complete re
orientation; it makes one ask, Why am I a Christian Scientist? 
Why do I study the Bible? Why do I like to be kind or happy or 
fit? It invites, - indeed, it demands, - us to investigate our 
motive; to ask, What's my basis of operation? What's my line? 
So we find a change of base, a change of heart, a new principle of 
action. 

Vv. 5-7. "And there went out unto him all the land of Judaea, and 
they of Jerusalem, and were all baptized of him in the river 
Jordan, confessing their sins. And John was clothed with camel's 
hair, and with a girdle of a skin about his loins; and he did eat 
locusts and wild honey; And preached, saying, There cometh one 
mightier than I after me, the latchet of whose shoes I am not 
worthy to stoop down and unloose." The divine impulsion impels 
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a spiritualization of thought and method. John represents that 
admirable and essential discipline of the Word, without which the 
Christ does not come to any of us direct; yet we see here some
thing of John's character, and the reason for his early decease. 
He saw that the Christ standpoint was infinitely higher than his, 
yet he wouldn't adopt it, rather as one might admire a beautiful 
garment and refuse to put it on. 

V. 8. "I indeed have baptized you with water: but he shall bap
tize you with the Holy Ghost." Both Matthew and Luke add, "and 
with fire;" Mark doesn't mention this, for if in the Christ 
Gospel we will accept the baptism of the Holy Ghost, we shall not 
need to go through the 'fire. The fire comes only if we will not 
let that Holy Ghost purge us of what is not divine. It's a sort 
of cauterizing of what is unreal, yet the burning-out process 
doesn't belong to the Christ but is the effect of human reluctance 
or resistance. 

The word there translated "Holy Ghost" doesn't mean the Holy 
Ghost, but "power from on high." In other words we gain Mother 
altitude, a new outlook, through this baptism of Principle as Spirit; 
it shows, too, that in the Christ all is qualitative and generic, 
and not quantitative. 

V. 9. "And it came to pass in those days, that Jesus came from 
Nazareth of Galilee, and was baptized of John in Jordan." Jesus 
started from Galilee and returned to Galilee because he was always 
on the Circle, moving in God's orbits. Jesus' baptism by John 
was such a lovely sense of concession, of not violently breaking 
all that was normal and humanly good at that point but of saying, 
Suffer it to be so now; if that's your highest sense of purity 
and of spiritualization, I'll conform to it for your sake, for I 
am come not to destroy but to fulfil. Spirit is always gentle, 
although it leads irresistibly upward. 

S. and H. 333:23-27 "Abraham, Jacob, Moses, and the prophets 
caught glorious glimpses of the Messiah, or Christ, which baptized 
these seers in the divine nature, the essence of Love." The sense 
of baptizing man in the divine nature dominates this whole tone. 
Could we imagine anything more worthwhile or desirable than so to 
accept the message of Mind that we bathe ourselves in it, immerse 
ourselves in it? Where we really welcome it and say, Not my feet 
only, but my whole body. Mrs. Eddy goes on, "The divine image, 
idea, or Christ was, is, and ever will be inseparable from the div
ine Principle, God." That baptism repres6'llts an atonement, and is 
a symbolical way of saying that man is inseparable from Spirit. 

V. 10. "And straightway coming up out of the water, he saw the 
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heavens opened, and the Spirit like a dove descending upon him:" 
Straightway! Mark continually uses "straightway" and "immediate
ly," because his Gospel presents man as "the immediate object of 
(God's) understanding." Everything about him is crisp and quick, 
with no time-lag, no division of time or space. Coming up out of 
the water! It is good to bathe oneself in the conviction that 
man is that which is spiritual, but it is also good to come up out 
of that water and not to wallow in it and feel good about it for 
too long, but to come up and say, Now what does that demand of me, 
what comes next? I'm willing. 

As he came up out of the water, John saw the heavens opened. 
You remember that at the end of the Gospel, the veil of the temple 
was rent, and the holy of holies, which is man's real home, was open 
for all to see and to apprehend. It is the same story here at the 
beginning; in the Greek, "opened" and "rent" are the same word. 
At this stage, this is true uncovering, true unfolding. "And the 
Spirit like a dove descending upon him:" when we first met the dove 
in the Noah story, Noah sent the dove out while the floods still 
covered the earth, and as the dove found no rest for the sole of her 
foot Noah had to take her in again. The dove, then, is the symbol 
of that which is so spiritual that it has no resting-place in the 
material, and has nothing in common with the flood of material con
ceptions. Further, the dove as a symbol is as unlike a wild beast 
as could be, - the wild beast being the next creature we read about. 

Let's consider for a moment this sense of purity which the bap
tism unfolds to us. Purity means infinitely more than not being 
impure. Our human sense of it, like our human sense of honesty, is 
very much a moral affair, and is largely a matter of not being impure 
or dishonest, - merely abstaining from them. As Mrs. Eddy points 
out, human purity and impurity are much the same thing as they are 
both built upon the same conception, whereas the purity of Spirit 
isn't opposed to something else, but is simply the absolute onliness 
of spiritual being which has no knowledge of anything unlike Spirit, 
which disallows anything unspiritual, and which never had an opposite 
or an alternative. This leads us to discern a distinction between 
the tones of Spirit in the Word and Spirit in the Christ. In the 
Word,Spirit has a sense of separating, where our adVancing thought 
has to learn to choose or to separate or to discern between one 
course and another, between the spiritual and the material. But in 
the Christ,Spirit has quite a different sense altogether. There 
its great tone is that of development in the sense of unfoldment, 
where God's innate spirituality and divinity unfolds and reveals it
self more and more clearly as the only possible reality of man's 
nature. 

Misc. 360:30-2 "No advancing modes of human mind made Jesus; 
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rather was it their subjugation, and the pure heart that sees God." 
"No-advancing modes of human mind" indicates that our baptism is not 
in spiritualizing a human mind, but the subjugation of the human 
mind and all it stands for through total immersion in Spirit. 

PRINCIPLE as SOUL 

(Ch. 1:11-20) 

The divine impulsion transforms our nature, 
exchanging animal characteristics for Christ qualities. 

What have we seen so far? First of all, under Principle as 
Mind, the divine impulsion introduces the Christ message and prepares 
the way for thought to accept it. Then under Spirit, through our 
baptism in the substance of Spirit man finds a new birth, a new 
principle of action. P~d now, under Soul, this new principle of 
action is applied, and transforms our human sense of man's nature, 
exchanging animal characteristics for Christ qualities. Qualities 
is a wonderful word: ideas come to life through qualities, and it 
is through qualities that we learn to live and to externalize and 
actualize those things that we learn about Gpd theoretically. With
out qualities man is just a hunk, for they clothe him, and give 
warmth and feeling and livingness and meaning to our being and our 
consciousness. 

V. 11. "And there came a voice from heaven, saying, Thou art my 
beloved Son, in whom I am well pleased." This is more truly ren
dered in E.V. Rieu's translation, "Thou art My Son, the Beloved 
One. In thee I rejoice." The title of Beloved One serves to 
identify man with the divine One; that tremendous conception 
called One runs all through this Gospel. 

Isaiah says, (43:1), "I have called thee by thy name; thou 
art mine." What has happened is that we have now changed ownership. 
Through the baptism and repentance, which is a new principle of 
action or reorientation of thought and motive, we change ownership; 
we relinquish the sense that we own ourselves or anyone else, -
"thou art mine," and man is God's own beloved. I don't know any
thing that~akes the fear out of life more radically than this con
cept of ownership. The things that we are afraid for are ~ life, 
~ future, ~ income, ~ home, ~ loved one and so on, but the mom
ent we can see that man has no ownership, but my life is God's Life, 
and my happiness is the divine harmony, and my income is the divine 
incoming, and my home is the presence of infinite Love, we don't 
fear for them any more. 
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V. 12. 
ness." 
ym for 
Christ 

MARK 1:12,13 

"And immediately the spirit driveth him into the wilder
Again, there's tl+at word, "immediately;" it, or a synon

it, come thirty or forty times in this Gospel, because the 
is perpetual newness and instantaneity. 

The spirit driveth him! What a sense of impulsion, - of how 
man is jet-propelled along the divine way! We can't avoid being 
brought face to face with the fundamental beliefs of mortality, al
though not necessarily through a negative experience. Very often 
it can be through the sunshine and not through the storm, but inevit
ably we do have to face and resolve the basic lies just as a mathe
matician has to be able to solve every type of problem. So the 
metaphysician, as he comes forth from Principle and immerses himself 
willingly in God's nature and receives the divine name and identity, 
is now enabled to see that the really fundamental thing about his 
identity is that he is not a mixture of beast and angel in perpetual 
internal confl~ct, but that he is simply divinity. 

So the spirit driveth him into the wilderness. Matthew puts 
it more gently in conformity with the Word sense of things: he says 
that he "was led up of the spirit into the wilderness." That's what 
we would expect, for his attitude is, "Shepherd, show me how to go." 
In Luke it says, "Jesus being full of the Holy Ghost ••• was led by 
the Spirit into the wilderness." The characteristic of Christianity 
is that man is full of the Holy Ghost, that he does reflect the glory 
of the spiritual. But here in Mark it is that impulse which drives 
him. 

V. 13. "And he was there in the wilderness forty days,tempted of 
Satan; and was with the wild beasts; and the angels. ministered 
unto him." Notice that in this Gospel it does not say forty days 
and forty nights. If we are at work in the Christ, we. don't have 
to have the night experience. Mark does not give a long account 
of the temptation, such as we find in Matthew and Luke at this 
point. The only temptation here in the Christ is the invitation 
to believe that man's nature is both beast and angel. Isn.' t that 
what we are each of us faced with morning, noon and night - that 
one minute we are spiritually inclined and the next we are attract
ed by that which is not spiritual? The claim is that one minute 
we are the beast, and then sometimes the angel; certainly one 
could not be both simultaneously. But the Christ, .thank heaven, 
gives us that wonderful conviction that the angel is first, last 
and always, and the beast is nowhere and nothing. This is Prin
ciple's platform, establishing the rule Df Soul. Only a dozen 
verses from the start of this Gospel it presents this basic postu
late that man is not both beast. and angel. 

"And was with the wild beasts: and the angels ministered 
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unto him." A wonderful and most characteristic verse. Although 
you may be in the middle of the v.'ild beasts of fear or hate or 
discord, ~ the angels minister unto you. Although it looks 
like a wild beast, the Christ translates it so that it becomes an 
angel entertained unawares. This is a wonderful point and the 
very eSS3nce of how the Christ deals with things. (See S. and H. 
574:6-30) 

. Do you remember Daniel in the lion's den? It says that he 
wasn't touched by the lions because, as he told Darius, "My God hath 
sent his angel, and hath shut the lions' mouths." The fact of the 
matter was that Daniel wasn't touched by the physical lions because 
he had already himself been a true lion, and so the false lion had 
nothing on him. If he had been just a Daniel, and the lion had 
been ~ lion, he might have had quite a-time, but all through the 
first chapters of that Book Daniel had been a shining example of 
moral courage, which is the lion of the tribe of Judah (S. and H. 
514:10). 

Now that's the way the Christ deals with animality, or with 
any wrong characteristic, - by translation. It takes up the thing 
that we were afraid of, translates it in front of our very eyes, and 
shows it in its true colours. That thing we had thought was a wild 
beast was really the quality of tremendous courage which we need if 
we are going to lead the Christ life. The trait we had thought was 
animality or aggressiveness or belligerence, the Christ translates 
and shows to be courage and purposefulness and guts; we had seen 
it through a glass,darkly, but now all is transformed. The wild 
beasts are simply the rough aspects of those qualities we need for 
being man. Ferocity may be the lowest sense of courage. In the 
sixth day of creation Mrs. Eddy shows very clearly how the concept 
of the beast, the cattle and the creeping thing undergoes progress
ive changes until it is no longer a physical concept, it is a mental 
or moral concept, and how even that is further translated until it 
is seen as it really is, a spiritual value. 

So it is that at once after this wilderness experience he 
says to four great characters, Come after me, I can use you. When 
a strong human characteristic is transformed, it is seen in its 
real light, as a Christ-quality. An individual may have many 
forceful attributes that are not very noble, but if he has the init
iative and the honesty to express those qualities freely, the Christ 
can always use them and convert them to the purposes of good. It's 
when the individual has got nothing and is lukewarm like the Laodi
ceans that he gets spewed out of the mouth. What is so wonderful 
here, then, is that Principle as Soul doesn't destroy anything but 
redeems and translates and converts and exchanges. All the time 
we get this divine impulsion enforcing transformation. 
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Vv. 14,15. "Now after that John was put in prison, Jesus came into 
Galilee, preaching the gospel of the kingdom of God, And saying, 
The time is fulfilled, and the kingdom of God is at hand: repent 
ye, ~nd.believe the gospel." John began his mission with "repent," 
and ~t ~s rather surprising to find that Jesus begins his likewise; 
when he sends out the twelve they, too, begin their mission with 
the same word. Therefore it exalts that thing called repentance 
and shows us that it is not simply a moral improvement or being 
sorry, but is a completely new change of base and motive. 

Vv. 16,17. "Now as he walked by the sea of Galilee, he saw Simon 
and Andrew his brother casting a net into the sea: for they were 
fishers. And Jesus said unto them, Come yf:! a.t'ter me, and I_will 
make you to become fishers of men." The Christ call always utili
zes our human experience. It's not like the army where perhaps 
you've been an artist all your life, they"make you a butcher; 
there are no square pegs in round holes, for the Christ is always 
appropriate, always consistent; it will take up and utilize in a 
diviner way the things to which you've already given thought and 
love. 

Can you see here that we get the distinction between the false 
beasts and the true? Jesus had just faced and rejected the physi
cally animal qualities; they are no part of the real man. So now, 
at once, we see the gathering of his true characteristics, or Christ
qualities which are the real animals. The moment the divine voice 
says, Thou art my Son, the Beloved One, that bestowal of sonship also 
confers upon us all the concomitants, all the qualities that go with 
being the Son. Moreover these constituent elements come forth from 
within; we don't acquire them from outside. Simon and Andrew were 
casting a net. It seems as though they were trying to gather those 
qualities from outside, on the basis that they hadn't already got 
them. But in Principle as Soul this necessity of gathering is 
transformed by the realization of the seed within itself, where our 
own Christ-qualities are there in abundance within, and if we will 
give them expression, - just as Jesus had already given expression to 
his courage and steadfastness in the wilderness, - that gathers into 
our experience everything that we need to do the Father's work. 

Vv. 18-20. "And straightway they forsook their nets, and followed 
him. And when he had gone a little further thence, he saw James 
the son of Zebedee, and John his brother, who also were in the ship 
mending their nets. And straightway he called them: and they 
left their father Zebedee in the ship with the hired servants, and 
went after him." Old Zebedee must have been pretty sore, I should 
think! What we get here is a change of fathers. They no longer 
work for the old man; in fact, they put off the old man and put 
on a new sense of the Christ man. 
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They left Zebedee with the hired servants: the Gospels fre
quently distinguish between the son and the servant; the servant 
works for wages, whereas the son enjoys the possession by inheri
tance. So they ceased working for wages and started working for 
Principle. They put off that old man of traditions and human back
ground and mental causes, and started to work out afresh from 
Principle as the only Father and the only Cause. 

Zebedee means "giving" - that's the wage packet every Friday 
night. Mortal mind gives you a little bit and it gives you anoth
er little bit but it always keeps you on a string, and there is all 
the difference in the world between giving and life. For example, 
in John's Gospel, when Jesus sat down by the well of Samaria, the 
woman there thought that he wanted a drink, but said that he could 
not get one without a bucket. In other words, the human mind says 
about the well of Life that it's there alright, but you can only 
have it in a bucketful or a cupful; and it gives it to you in small 
doses. But Jesus overturned that limited conception with, "Whoso
ever drinketh of this water shall thirst again: But whosoever 
drinketh of the water that I shall give him shall never thirst; but 
(it) shall be in him a well of water springing up into everlasting 
life." 

And so Zebedee here is that same sense of quantitative and not 
qualitative life; under the divine impulsion of Principle, Soul 
transforms the whole picture., and the hired servants were all left 
behind. Man is identified as "the beloved One." 

PRINCIPLE as PRINCIPLE 

CCh. 1:21-27) 

The divine impulsion gives man 
the authority of the divine One. 

Vv. 21,22. "And they went into Capernaum; and straightway on the 
sabbath day he entered into the synagogue, and taught. And they 
were astonished at his doctrine: for he taught them as one that 
had authority, and not as the scribes." At once we can see that 
teaching and authority now introduce the tone of Principle. Be
cause man is God-named and God-gathered and God-constituted, it 
follows that he is divinely authorized and empowered. 

Vv. 23-27. "And there was in their synagogue a man with an unclean 
spirit; and he cried out, Saying, Let us alone; what have we to 
do with thee, thou Jesus of Nazareth? art thou come to destroy 
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us? I know thee who thou art, the Holy One of God. And Jesus 
rebuked him saying, Hold thy peace, and come out of him. And 
when the unclean spirit had torn him, and cried with a loud voice, 
he came out of him. And they were all amazed, insomuch that 
they questioned among themselves, saying, What thing is this? 
what new doctrine is this? for with authority commandeth he even 
the unclean spirits, and they do obey him." 

Here we have the outcome of what we have just seen in the pre
vious section: because man is the Son, the Beloved One, he is lord 
of the belief in dualism, and can deal with it practically. Man 
rests upon the basis of the divine One, and because his Principle is 
forever demonstrating itself, this at once shows up the hypocrisy of 
believing that his basis is the unholy two, - which is the unclean 
spirit. Jesus had resolved for himself the beast and angel complex; 
now he meets it for his neighbour. You see, it's ~ man with an un
clean spirit and he cried out - all in the singular - Let ~ aTOne, 
what have ~ to do with thee! Ridiculous, isn't it? How can ~ 
cry out, Let us alone? That's the inconsistency of the belief in 
the unholy twO: the two men within us. Of course there aren't two, 
but this is the serpent's whisper, and it is here provoked into com
ing to the surface to be healed by virtue of Jesus' having ruled it 
out of himself. He taught them as ~ that had authority, and so 
revealed as untenable the favourite belief of mortals. 

S. and H. 252:7,8 "When false human beliefs learn even a 
little of their own falsity, they begin to disappear." This is what 
is happening here. The Christ dynamic impulsion is always at work 
in us, through us and around us, always spiritualizing our basis, 
overturning and regenerating. Its effect may be gentle and hardly 
noticGuble,and at other times, as with this healing, the situation 
may boil up quickly. It never need be violent, however; the dirt 
doesn't belong to the shirt; and as we throw our weight onto the 
side of Spirit, the cleansing process takes place qUietly and harmon
iously. Considering the mass of beliefs that slip away, it is 
really very lovely that we have as little disturbance as we do. 

Now we must stop there for to-day, and let us rest our thought 
in the conviction that man is God's own beloved, and that nothing 
antagonistic to the divine has any place in us or in our make-up. 
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Let us always bear in mind that this Gospel message, the 
Christ message, is not something that comes to us from outside, but 
is what wells up from within; and because it's within, we are 
already familiar with it. It's our old friend; it is what we are 
and what we were before the world began; it is our same old Christ 
identity clothing itself in a different garb. But it is nothing 
divergent from what we've heard before. It is what we know at our 
deepest level, and therefore it is acceptable to us, we can love it 
and welcome it, and whatever work it is going to do within us, can 
be done quietly and effortlessly and sweetly. 

The Christ Sequence 

Let's recall, too, that the Christ pattern, as it comes to us 
symbolized by the synonyms Principle, Life, Truth, Love, Soul, Spir
it, Mind, is one coherent whole; it's not seven natures, or seven 
Christs, it is the oneness of divine Being unfolding itself as the 
oneness of man; God is One and indivisible, and so is man. We saw 
yesterday that if we were to take a single word to epitomize each 
of the seven great sections of the story, we would have impulsion, 
individualization, revelation, consummation, translation, realizat
ion, and manifestation. The impulsion of Principle; the individ
ualization of Life, - because in Life the-impulsion of divinity in
dividualizesitself as the divine Life, as your life, as my life, 
as Christ Jesus' life, as the only Life infinitely individualized 
and inseparable from the impulsion behind it. The Truth tone is 
fundamentally the revelation of Truth, in that it represents God's 
ideal of Himself fully revealed, fully explained, the stature of 
Christ, and the stature of man in Christ standing foursquare, made 
evident and available for all. It's the divine expression, the div
ine idealization; perhaps the term, the divine revelation, includes 
all those aspects. Under Love we would take that word consummation, 
indicating that Principle's idealis consummated; wedded to its 
PrinCiple, complete and entire in itself, infinitely fruitful, and 
its mission forever accomplished, for it is contained within the 
infinite matrix of Love. 

All that is, as it 
comma perfectly plain? 
accepted that Principle, 

were, above the comma. Is Mrs. Eddy's 
It is that halfway point where, having 
Life, Truth and Love is the ideal truth 
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about us, it must now overflow so that it is also humanly true about 
us otherwise we have two truths and two universes, one antagonistic 
to the other. But, thank God, the Christ is the divine manifestat
ion of God, which comes to the flesh to destroy incarnate error and 
to resolve the apparent dualism. So after the point of the comma, 
the impUlsion reduces the divine idealism and brings it down, so that 
that ideal translates itself - and there's our word- translation. 
Soul translate.s from the absolute into the. relative, from the divine 
into the so-called. human. It translates itself from what we did 
not understand into what we do understand, from the infinite unseen 
into the seen.. It's forever reducing and applying and making' appli
cable and bringing to us, forcefully and cogently, the divine ident .... 
ity. But as it does that som.ething happens, for if one were to try 
to plaster holiness upon unholiness it would peel off, and so as 
this divine translation .bestows upon us our only true identity, sim
ultaneously our old false sense of identity slips away. Soul not 
only translates the divine selfhood, but it also transforms what we 
call our human selfhood so that we no longer think of it as our hum
an selfhood any more, but as our own divinity. Next, this O1iice 
of Soul has to come to birth, it has to be made real,. or be realized; 
it. has to bec .. ome to us the all and the only of our being else we: are 
still left with a sense of conflict; so the next synonym, Spirit, . 
gives us the wo.rdrealization. It's where the onliness of Spirit is 
realized in prop)rtion that the apparent substance of materiality be
comes ~real to us. Then the rest happens quickly: the divine 
mani.fests itself, or reveals itsel.f, as the All-in-all, as the All-. 
power, as the All-Mind, as the All-status; and so we have that word 
manifestation where Mind unfolds the fact that. man and the universe 
is nothing but the p'ilre""light, of the Christ. "Mind manifests all 
that exists in the infinitude of Truth," as we read on.page 258 of 
Science and Health. At this point of Mind the phenoinenon we call 
man is fully manifested as divine, and notane pGr c3nt human any 
more'. 

Oneness. 

This story of the Christ coming is one coherent whole, and 
what we are going to see together this week so clearly is that the 
sections lead on inevitably from one to the next; that the sequence 
and flow, and the development of the ideas and notions.involved in 
it, are so consistent that there is no interruption whatever; and 
because there's no interruption in the sequence, there is no place 
where false belief can edge itself in, as it were, to make us be
lieve that we are divided from Principle. If we could be made to 
believe that man can be divided from Principle, the outcome would be 
that we should believe that man is divided from man, not only in in
dividual relationships, but in one's own mental and physical make-up 
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also. It is obvious that because Principle and its idea is one 
that the idea is one and entire in itself. It has within-rt, re
flected in minIature, the same consistency and coherency and homo
geneity that exists between Principle and idea in a larger scale. 

If we want our sense of ourselves, our conception of man's 
nature and character and manhood, to be wholly coherent and spirit
ual, this can only come about if we will start by seeing that Prin
ciple and its idea is one, - not really one in number, but one in 
quality; having one substance means oneness in quality. Let us 
think about this. Oneness in quantity, in the sense that two six
pences make a shilling, for instance, or that "two's company," can 
always be divided again into its component parts because that unity 
was arrived at from a basis of separate units. On the other hand, 
oneness in quality can never, never be divided. Take the obvious 
example of sun and sunshine. It is inconceivable to have the shine 
without the sun, and the sun without the shine is unexpressed. 
There you have the relationship of oneness in quality. The Sermon 
on the Mount illustrates it by the salt and the savour, salt and 
saltness; and that ness defines the nature of man. In relation 
to the salt of God, manis the "-ness" of it. Now to feel this 
oneness in quality is something that we can only find for ourselves 
as we make that divine oneness our own starting-point; from the 
basis that God and man is one, let us look around and see how much 
unity is evident to us.-- We cannot learn this from a book or pick 
it up secondhand from somebody else's experience or vision; it is 
our own conviction that being is one, Which overflows so that it 
obtains right here at this present moment. 

Example of Mark's Consistency 

Before we go back to the Principle text, could I take an ex
ample of this wonderful line of consistency which runs all through 
Mark? For instance, look at those sub-sections ending with Life, -
Principle as Life, Life as Life, Truth as Life, and so on. Each 
one has the common theme that man is lifted above the struggle. 
We saw earlier that the Christ helps us to resolve this struggle 
with dualistic human nature by reminding us that before we get to 
grips with it the struggle is forever disallowed by God. Love 
knows no struggle, and therefore that struggle through which we 
apparently have to resolve the human picture is really dissolved be
fore we become involved in it. Look at how it begins. In Prin
ciple ~ Life Simon's wife's mother is healed. The human side of 
it m~ simply be that she had been unfairly landed with the burden 
of the home, b'lt metaphorically it seems that she was appalled at 
the prospect of having to resolve this dualism in human nature. 
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And as with all of us from time to time, it was more than she was 
prepared to do, and so she just lay down. At that pOint the Christ 
came and took her by the hand and lifted her up above the sense of 
having to struggle. 

A similar tone comes in Life as Life with the question, How 
can Satan cast out Satan? We may have-a-sense of labour and person
al responsibility, and then we wonder if our disciples, (our own 
Christ-characteristics,) are properly equipped for the task; or if 
perhaps our approach is just the human mind dealing with the human 
mind. Suddenly the conviction comes, No, Satan can't cast out Sat
an. Unless Life were forever exalted, nobody could cast out any 
element of mortality at all. So we are absolved from the conflict. 

Again, we see it in Truth as Life, where the negative side of 
the picture was John the Baptist:-wno-liad such a sense of struggling 
with iniquity that finally it turned round and cut off his head. 
Then Jesus made his disciples retire, and he gave them ~ higher 
sense of prayer and of how to denounce iniquity in a more serene 
way where one is proof against the sting; he did it by showing them 
how to feed exalted thought with the bread of Life" rather than how 
to go down into the muck-heap and denounce the abuses of life. 
Man is lifted above the struggle, and so he walks on the water. 
Then in ~ as Life, the rich young man wanted to~ow how to in
herit eternal-rire;- James and John wanted it on the hire-purchase 
system; blind Bal'timaeus could see that that way of life was won
derful but it wasn't for him. All of them had a sense that they 
were not there yet. Jesus, by healing the blind man, lifted man 
above the sense of struggle. You don't have to struggle to buy it, 
he says, but simply live it. 

Next, in Soul as Life, in Gethsemane there seemed to be a 
short period of agonY-in-wfiich the human struggled with the divine, 
but the moment his thought got to the point of saying, Nevertheless, 
not my will, but Thine be done, the struggle went out. Siiirit as 
Life is, Save thyself, and come down from the cross. Alt ough he 
could have done so, he wouldn't come down, but remained lifted 
above the human belief of the necessity for struggle. Finally in 
Mind ~ Life Mary had no difficulty in seeing the risen Saviour be
cause sherad- been healed of those seven dense elements of personal 
sense which would militate against the Christ. The Christ appears 
first to that thought which is lifted above its feeling of loss and 
struggle. The consistency of these tones is just amazing. 

Again, we see a similarly consistent thought running through 
all the tones ending with Truth, - Principle as Truth, Life as Truth, 
and so on. There the thread is, Truth is radical. Let us take 
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them all quickly. Under Principle ~ Truth you get the whole city 
gathered together at the door, and Jesus shows them that what heals 
isn't just employing the power of Mind to heal the sick, but that it 
is Truth-healing, taking hold of the calculus of Truth in the door 
of consciousness and reckoning man radically in Science. 

Life ~ Truth is the possibility of binding the strong man 
radically because our own basis is the Holy Ghost forever unfolding 
divinity. Truth as Truth gives us the radical sense that the stat
ure of true marihooU-is what lies within, not the result of external 
forces, and this fact feeds man with the divine equation, - i.e. be
cause God is divine, man is divine. 

Love as Truth is radical because it goes to the roots of the 
misuse-of aII tFe-things of God, and it cleanses away the material 
misconception of them and establishes them in their right usage and 
proper function. The radical stone or Ghrist_calculus which the 
builders rejected is become the head of the corner. Then Soul ~ 
Truth was where Jesus was being led up for trial, and the young man 
fled away naked. Truth is radical, and so it strips the disguise 
off material manhood, leaving it a hollow, naked supposition. 

Spirit. as Truth: Jesus gives up the ghost and simultaneously 
the veil of the temple is rent. His demonstration of the onliness 
of Spirit was radical to the point that it opened the way for man to 
enter the holy of holies and took away the supposition of any other 
SUbstance. And Mind as Truth: through the commands, Go ye into all 
the world, and so-OU: he gave them the Christ-calculus from the 
standpoint of Mind, - the radical power of Mind. 

The Principle Tones 

Now let us return to what we saw yesterday in Principle. There 
are seven clean, crisp tones of Principle. First, the proclamation, 
Behold, I send my messenger; then the purification or baptism; 
next the identification, Thou art my beloved Son, and the gathering 
of one's true christ-characteristics which rules out the beast; 
that's transformation. Fourthly we come to the statement of 
authorization, healing and teaching from authority, and that author
ity deals at root with the fundamental issue of dualism, - the un
clean spirit within. Then Simon's wife's mother healed, which we 
haven't yet dcne in detail; she illustrates that uplifted, effort
less individuality which Principle as Life bestows; individualiz
ation. After that comesPrinciple as Truth, where there are many 
healed, including unclean spirits, and the devils cried out that 
they knew him; that's exemplification or application; it says also 
that "all the city was gathered together at the door"- a richly 
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significant point. Lastly we come to Principle as Love, or univers
alization, and even without reading the text we would know what it 
says: it would tell us that the divine impulsion includes all in 
one benediction and that there never was anybody outside, there nev
er was anything sufficiently unworthy in man to be excluded from 
Principle's benediction, and that's why "all men seek for thee," and 
is what enabled Jesus to heal the leper. 

Let's return to Principle as Principle and conclude what we 
were doing there. Chapter 1:21-27. By the way, the lay-out that 
we have here on these sheets is identical with the familiar one 
that Mr. Doorly used when he showed the structure of Mark in his 
1949 Oxford Summer School except for two minor divergences which 
I will explain when we come to them. 

PRINCIPLE as PRINCIPLE (contd.) 
(Ch. 1:21-27) 

The divine impulsion gives man 
the authority of the divine One. 

Principle as Principle - The divine impulsion gives man the 
authority of the divine One. That One runs all through. In the 
previous section, Principle as Soul, the voice had said, Thou art 
my Son, the Beloved One. If we can feel what ~ means as quality 
rather than as quantity, it is going to mean so much to us. As man 
partakes of the nature of the infinite One, he is of the quality of 
oneness, and is therefore proof against the invitation to believe in 
twoness, or split personalitYi this is the great lesson brought out 
here. 

In verses 21 and 22 we have the standpoint of Principle. In 
every little detail of human work and relationship, where an indiv
idual is standing on Principle and is doing what's right regardless 
of personal considerations, that one carries a weight and an author
ity quite out of proportion to who or what they may be in the human. 
Being Principled carries weight. 

In verses 23-26 we saw the fact that it was a man and he cried 
out, Let us alone, - so revealing the error of the-situation:- This 
singlenesS-of man is tempted to believe that he is an £§ and not an 
I. The divine one of manhood is not divided up into £§i there's 
no plurality, no divided personality, no conflicting human nature 
within. 
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One and All 

S. and H. 588:9-12 "I, or Ego ..• There is but one I, or Us, 
but one divine Principle, or Mind, governing all existence;" It 
seems to me that the "I" there is the One, and the "Us" is the All. 
All is the universalization of the One or the I. It must be bas
ed upon the One. All is not plurality. All is the universal 
quality of One. That may sound rather abstract and metaphysical, 
yet it is very simple. We do not arrive at all by totting up all 
the little units, any more than one could gain-a true view of man 
merely from regarding the peculiarities of the thousand million bod
ies running about on the earth. There's no all except from the 
one, just as there's no universal except from the individual. All 
there is, is based upon the divine One, and from that standpoint 
"all" is simply that divine One filling all space with its own in
finite individualization and diversification. Is that obvious? 
That brings us together, for however many "all" may seem to be in 
terms of number, it is yet one in quality, in substance, in motive, 
purpDse and so forth. 

The Unclean Spirit 

In verse 24 this unclean spirit cries out, "What have we to do 
with thee, thou Jesus of Nazareth? art thou come to destroy us? 
I know thee who thou art, the Holy One of God." It would seem 
that the devil not only recognized the divinity of Jesus, but also 
could see the coincidence between the Jesus of Nazareth in his 
first statement and the Holy One of God in his second statement. 
Now that's something that perhaps the devil can sometimes do, while 
we fail to recognize the coincidence of Bill or Joe with the Holy 
One of God; we still seem to think Df them as two. Why is it 
that the devil cries out, I know thee who thou art? Four times 
in the Gospel of Mark does the devil bear witness to the divinity 
of man. Isn't it because that de,il is neither sDmething to do 
with God nor something to do with man, but is a supposition inter
polated between the oneness Df God and man, and therefore it claims 
to divide God frDm man? It is a lie which knows itself; it is a 
self-created suppositiDn. As John puts it in his Gospel, He is a 
liar and the father of it, - the father of his own lie. Therefore 
he fathers himself, he believes in himself, he witnesses to himself, 
he talks about himself, and he hears what he talks about; the whole 
thing is going on within this unclean spirit, and therefore it is 
because it creates and. sustains itself that the moment the divine 
One is made evident, as here, by Jesus teaching with authority, it 
immediately brings to the surface this underground supposition that 
God and man are two, and so the presence of real oneness ca~ses any 
pretence to be self-betrayed. The divine One, the oneness of God 
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and man and the oneness of man and man, rebukes that supposition and 
dissolves it. 

"The wisdom of a serpent is to hide itself" we read on Misc. 
210. "The wisdom of God, as revealed in Christian Science, brings 
the serpent out of its hole, handles it, and takes away its sting." 
So it is that here in the central part of the Principle sections 
~e?us' supreme adherence to the divine One lays the axe at this prim
~t~ve root-error, and causes it to be self-seen and so destroyed. 

"All that error asks is to be let alone," as Mrs. Eddy says on 
My. 211, and as we've been reminded many a time. Well, we can 
leave it alone, of course, up to a point, but the time comes when it 
won't leave.!:!§. alone and then we say, My goodness, why didn't I 
handle this earlier? Some time or other it all has to be faced, 
not as something to be afraid of or something to battle against, but 
simply as that which is not, - not God, not true, not one's self. 

"The evil in human nature foams at the touch of good;" we read 
in Mess. '01. 9:19-26 "The Holy Spirit takes of the things of God 
and showeth them unto the creature; and these things being spiritual, 
they disturb the carnal and destroy it; they are rAvolutionary, re
formatory, and - now, as aforetime - they cast out evils and heal 
the sick." The evil in human nature foams at the touch of good. 
'rhe term "foams" gives a good picture of the insubstantial nature of 
the disturbance, - a frothy chemical reaction. 

Misc. 348:13,14 "Error, left to itself, accumulates." Well, 
why leave it to itself? Why do we? Only because we are induced 
to believe that it is easier that way, or more comfortable, or that 
it's not necessary for us to deal with our secret shortcomings. 
Through one channel or another, animal magnetism tries to put us ,to 
sleep, and frequently its argl~ents are dressed up in the guise of 
good. But if we will lovingly practise this divine One, and really 
get ourselves to understand and to realize that this oneness of God 
and man and the oneness of man and man, is the only thing we love and 
value, we shall naturally dislike and detect quickly anything that 
would militate against that oneness, and we shan't want to hold on 
to anything. The belief about sin is always that man loves his sin, 
and we know from our own experience that we cannot get rid of a sin 
while we believe that we love it. Sooner or later, of course, it 
hurts us so much that we do want to get rid of it, but by then per
haps it is not so easy. That there's no pleasure in sin is an axiom 
of Science; there can be no pleasure in it because it is unreal. 
The temptation comes to us to believe that we are in love with our 
own shortcomings, and we need to stand back and see how impossible 
this is. This wonderful divine One always throws it up, rebukes it 
and brings it out. "Jesus rebuked him, saying, Hold thy peace, and 
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come 
sin, 

out of him." Jesus was tough and vigorous with the claim of 
both for himself and for others. 

Misc. 364:10,11 "Christian Science refutes everything that 
is riot a postulate of the divine Principle, God." Simple, direct, 
straightforward. Therefore it shows up the incongruity of human 
nature, causes it to bubble to the surface and to pass away. Prin
ciple and Principle's ideal have nothing in common with human nat
ure at all. Paul states very clearly this utter incompatibility, 
in II Corinthians 6:14 "Be ye not unequally yoked together with 
unbelievers: for what fellowship hath righteousness with unright
eousness? and What communion hath light with darkness? And what 
concord hath Christ with Belial? or what part hath he that believ
eth with an infidel? And what agreement hath the temple of God 
with idols? for ye are the temple of the living God, .•• Wherefore 
come out from among them, and be ye separate, saith the Lord, and 
touch not the unclean thing; and I will receive you, And will be a 
Father unto you, and ye shall be my sons and. daughters, saith the 
Lord Almighty." There's a perfect Word sequence in those last 
few verses. "Wherefore come out from among them," is the command 
of Mind; "and be ye separate, saith the Lord," is the tone of 
Spirit; "and touch not the unclean thing," is the rule of Soul; 
"and I will receive you," unity with Principle; "and will be a 
Father unto you," Life bestows its heritage; "and ye shall be my 
sons and daughters," the manhood and sonship of the sixth day; 
"saith the Lord Almighty," the whole statement is held within the 
womb of Love. 

It's wonderful that the first healing Mark gives is this one 
of the unclean spirit. The first healing Matthew quotes is the 
healing of the leper, which we might expect", as the Word comes 
along gently and gathers up like a shepherd, leaving no one outside, 
no one unworthy;. Mark shows first this healing of the unclean spir
it because he is writing from the standpoint of Principle. It's 
divine oneness versus the unclean twoness, the Holy One versus the 
unholy two. As John puts it in his Epistle, "For this purpose the 
Son of God Was manifested, that he might destroy the works of the 
devil. " So that's Mark's standpoint. Luke's first healing is, 
again, the healing of a spirit of an unclean devil; Christianity 
and the Christ have much the same standpoint, and he is sh~wing 
that man's real nature is the reflection of the divine. The first 
healing or miracle in John's Gospel is that of the water turned in
to wine at the marriage feast in Cana. That again is typical of 
his standpoint, for. Science is showing that ordinary human exper
ience rightly interpreted is, in fact, scientific being; what we 
had thought was water Science shows to be wine. So it is clear, 
that Mark's special standpoint makes him.present first this healing 
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of the unclean spirit. 

In Rud. 2:22-7, Mrs. Eddy is asked, "Is healing the sick the 
whole of Science?" She replies, "Healing physical sickness is the 
smallest part of Christian Science. It is only the bugle-call to 
thought and action., in the higher range of infinite goodness. The 
emphatic purpose of Christian Science is the nealing of sin; and 
this task, sometimes, may be harder than the cure of disease; be
cause, while mortals love to sin, they do not love to be sick." It 
is of enormous value to remember that the empnatic purpose of Christ
ian Science is the healing of sin; however, let's never acquire a 
guilt complex about sin. Sin is its own sinner; it may seem to 
victimize you and me, but thank God it is never any part of you and 
me. Sin and sinner are one but they are never one with us; and so 
when we talk in Christian Science about sin, we don't mean merely 
moral shortcomings or things of that kind, although they come under 
the term and have to be faced. What we mean fundamentally is the 
belief that existence is ~ existence and that it is separate from 
divinity, - separate being, missing the mark. It is made very 
plain on page 522 of S. and H., referring to the two records of crea
tion - "The second record chronicles man as mutable and mortal, - as 
having broken away from Deity and as revolving in an orbit of his 
own." That's sin,- original sin; a false sense of origin. 

Now, as we saw yesterday, as the Christ comes to you and me, 
something is going to have to yield within. If we were wholly 
Christlike in practice we wouldn't be here, so there's obviously 
something that needs to be dissolved. And as we saw, it should be 
painless extraction, we have a right to expect it; and if we're 
honest and sincere and we love the spiritual, and moreover, if we 
will move forward with our vision, then it is painless extraction. 
But this first healing in Mark appears to have been a tough exper
ience, for the unclean spirit tore him and cried with a loud voiee 
before it came out. In a way, that sets the stage for the rest of 
the story; the Christ impulsion is tough and dynamic, and it is 
going to get the devil out regardless. It cannot tolerate the dev
il of twoness and is going to extract it by hook or by crook, and we 
should be grateful. However the other healings are much more 
gentle, so don't be alarmed! 

v. 27. "And they were all amazed, insomuch that they questioned 
among themselves, saying, What thing is this? what new doctrine 
is this? for with authority commandeth he even the unclean spir
its, and they do obey him." That's characteristic of Principle 
in the Christ. 

So much, then, for Principle as Principle. Now let us recap
itUlate. Principle ~ Mind starts by telling us that the divine 
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impulsion proclaims the Messiah and prepares thought for the Christ 
message. Then Principle ~ Spirit, the divine impulsion baptizes 
man in the divine nature. Then Principle as Soul, the divine im
pulsion gathers into the one identIty-every~hrist-characteristic 
and therefore enforces transformation. They had a change of fath
er, you remember, and left the old man in the boat. Then Prin
ciple ~ PrinCiple, the divine impulsion gives man authority of the 
divine One, theJffoly One. Now we come to Principle ~ Life. 

PRINCIPLE as LIFE 

(Ch. 1:28-31) 

The divine impulsion confers effortless individuality. 

Vv. 28-31. ;'And immediately his fame spread abroad throughout all 
the region round about Galilee. And forthwith," - isn't it amaz
ing, these "straightways" and "forthwiths" all through this Gospel? 
The Christ follows on instantly from one point to another and does 
not give the belief of mortality a chance to get its word in edge
ways. "And forthwith, when they were come out of the synagogue, 
they entered into the house of Simon and Andrew, with James and 
John. But Simon's wife's mother lay sick of a fever, and anon 
they tell him of her. And he came and took her by the hand, and 
lifted her up; and immediately the fever left her, and she min
istered unto them." It seems to hinge upon that word "but" in 
verse 30: they all came into the house but Simon's wife's mother 
lay sick of a fever. 

Taking this first in quite a relative way, it often seems as 
if a fever is that which is hot and cold, up and do~n, hasty and 
torpid; it has to do with opposites, or polarity. It might seem 
as if Peter's mother-in-law was suffering from a belief that to dem
onstrate the divine Life involves much rushing about and feverish 
activity,- so much to do, so little done, as Rhodes said. In 
belief what seems to be one of the common causes of fever is two 
factors, being pulled both ways. A common distress to-day is to be 
influenced by your desire to be humanly active as well as your wish 
to be spiritually quiet, so that whatever you do you feel you ought 
to be doing something else! Now that is the fevered sense, and so 
Jesus came and took her by the hand and lifted her up out of it. 
What heals the fever in us is when the Christ lifts us out of that 
sense of strife and struggle, and contemplating what we've got to do 
and the little time left in which to accomplish it; it liberates 
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and exalts us, and takes us out of the struggle. Being Principled 
is what we learnt in the last section. Now, being Principled, 
one's activity is not feverish or hasty, but is spontaneous, unlab
oured and methodical. It's working in quiet and without haste, for 
Principle unfolds its activity with no consciousness of opposition. 

Humanly, it's very probable that these four disciples and Jesus 
sat down and talked metaphysics while poor Mrs. Peter-in-Iaw was 
left carrying the baby, which isn't always a Christian way of going 
about it; quite possibly she felt a sense of resentment or that this 
wasn't fair, and what healed her was this marvellous fact that Prin
ciple as Life is the only load-carrier, Principle is the only burden
bearer; that lifts from us a fevered personal responsibility. The 
pOint is very beautifully brought out, by implication, in this ref
erence: 

S. and H. 259:6-11 "The divine nature was best expressed in 
Christ Jesus, who threw upon mortals the truer reflection of God and 
lifted their lives higher than their poor thought-models would 
allow ••• " What he threw upon them was the truer reflection of God, 
whereas what human life often throws upon us is-Some burden that we 
don't really want and that we feel is unfair when it's dumped upon 
us. We may be right in thinking that it is not fair, but it is 
also very much"righter" not to resent it but to say, Alright, I'll 
accept it even if it isn't my job, and I'll make the best of it. Be
cause Principle as Life lifts the burden from man, we should not try 
to shuffle it off quickly before learning the good ends of that ex
perience, or to pass the buck rapidly on to someone else. Principle 
as Life throws upon mortals not a burden that they can't cope with, 
but the truer reflection of God, so that we suddenly rise to see 
that we can-Cope with the immediate issue, and that it is an oppor
tunity to show that only Principle carries the load. So when Jesus 
took her by the hand and lifted her up, immediately that fevered 
sense of being over-burdened left her, and she ministered unto them. 
Perhaps she suddenly realized that she had a part to play, and that 
Principle as Life enables us to do it easily and graciously. If 
the task of the moment is not our job, Principle will remove it; 
but in the meantime let us take it as an opportunity to claim the 
fact that we have effortless individuality. 

Mark presented the essential issue of the divine One in the 
previous section, showing up the mortal and its claim. So here we 
see the sense of strain and burden induced by having to face up to 
this unclean spirit within. The good human feels that he can't 
break it down or rise above it, and so he has a "lie down" with a 
fevered sense. The whisperer says for us, I can't be bothered, it's 
too much for me, or, I'm not spiritually-minded enough, or, I'm not 
really a student, or, I haven't been in Science veI'y long, - there's 
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quite a selection to choose from! But Principle as Life confers 
effortless individuality because it shows one's individual being to 
be the living individualization of the divine One, the effortless 
flow of the power of God. What does the hymn say? -

"Then His unveiled, sweet mercies show 
Life's burdens light. 
I kiss the cross, and wake to know 
A world more bright." 

In Principle as Principle when the unclean spirit of dualistic 
human nature was eliminated, the veil was torn and rent apart, 
leaving man free; that was the "unveiled, sweet mercies," and now 
Principle as Life shows "life's burdens light," it takes the onus 
off man, and the struggle to be spiritual off you and me. It 
doesn't matter what you are, or who you are, you have an effortless 
and unique individuality. God has a unique individualization in 
each one of us. 

A speaker on the radio a few weeks ago used the wonderful 
statement, "God is the God of infinite uniqueness." This is exact
ly the tone here. He's your God, my God, Simon's God, He's Simon's 
wife's mother's God. Principle as Life confers unique individual
ity and effortless being; therefore we find it natural and easy to 
express Principle in 0ur individual way, for it is always Prin
ciple's individualization of Itself. 

S. and H. 262:17-28 " ..• Starting from a higher standpoint, 
one rises spontaneously, even as light emits light without effort;" 
Wouldn't we all love to rise spontaneously and to be without effort? 
Well, Mrs. Eddy says we attain it by starting from a higher stand
point. Not starting from the standpoint of, This is unfair, or, 
Why should this happen to me? but rising to realize that all that 
is going on is divine Principle individualizing itself and confer
ring upon me a unique and individual ability to rise and to serve 
the compound idea. 

You know, one of the things we have to learn with Principle is 
to resist the temptation to open the oven door and see how the cake 
is getting on. There's many an occasion when one could get into a 
flap about some situation, whereas if we are wise we would cut right 
through all the arguments of the carnal mind and go straight to the 
one ,governing fact that Principle is at work and nothing else has 
any bearing on the case. Then abide by that and drop all thoughts 
of "if" and "supposing." In Science the fact is self-operative" so 
leave the problem and the healing Truth with its Principle, and be 
content to shut the door and not peep in or take some additional 
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human safeguard. It takes an awful lot of courage sometimes, but 
how rewarding! That's what makes a Scientist, - being 'content to 
know intelligently that Principle is taking care of the situation. 
This resolves so much of the fevered sense of fearful wondering 
about the material chancee; the things we think of before they 
happen ,are just legion! 

As we become more and more Principled in thought and in atti
tude, not only shall we find life's burdens become lighter and light
er: we become more willing to let Principle do the job; whatever 
happens takes place quickly and easily and there's no convalescence. 
It's wonderful here in verse 31 that when Jesus took her by the hand 
and lifted her up, metaphysically and physically, immediately the 
fever left her - no convalescence. Many of us have experienced re
lief from some physical claim in which there has been complete free
dom from a need for convalescence. There's nothing to stop such 
recovery, as the only law is the law of God. Life under the divine 
impulsion gives us unique, effortiess individuality, forever resur
rected above strain and stress, burden and limitation. 

PRINCIPLE as TRUTH 
eCh.l:32-34) 

The divine impulsion effects universal health 
and salvation by presenting the calculus of Truth. 

V. 32~ "And at even, when the sun did set, they brought unto him 
all that were diseased, and them that were possessed with devils." 
Notice that it starts with "at even, when the sun did set," - the 
tone of restfulness. "Truth is restful, and Love is triumphant" 
we read on Misc. 153:4. I guess we often think that Truth is not 
so much restful as disturbingly active, yet truly it is; if we 
have learnt the lesson of Principle as Life, where the feverishness 
of trying to lay down the mortal or trying to accomplish a healing 
through human effort has subsided, then we come to this state of 
"at even, when the sun did set," when the heat and the dust of the 
dayhavegone and we are entered upon a period of meditation and 
tranquility and confidence in Truth. 

"And they brought unto him all that were diseased, ••• " There 
always has to be this turning or bringing to the Christ~ If we'll 
turn, we'll receive the blessing, but if we don't altogether turn, 
we receive the same blessing back-handedly, through suffering. 
"They brought unto him": you notice that Jesus never healed indis
criminately, but only those cases which came or were brought to him 
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for healing. Now, in our practice there are two sides to this 
issue, .and none of us will rest content until we can heal on sight 
anything tha.t the senses pr oduce. Tha t m.ay be a taller order th"n 
we can cope with just now, but let us not shelve it and say too . 
lightly, Oh well, they didn't·really want Science, they just wanted 
the loaves and fishes; or. They didn't really want to give up their 
pet belief. Too often we can tell ourselves·that and gain a shal
l.ow peace, when it is really our own lack of divinity that holds 
up the healing. Let us strive to be honest with ourselves; men 
have to turn, but what they turn to is the Christ transparency, and 
the question for us is not, Are they in earnest, but, Am I being a 
pure enough transparency? Then Truth is restful. 

S. and H. 315:29-11 " .•. The real man being linked by Scienco 
to his Maker, mortals need only turn from sin and lose sight of 
mortal selfhood to find Christ, the real man and his relation tC' 
God, and to recognize the divine sonship." The opening sentence,· 
"The real man being linked by 'Science to his Maker," corresponds to 
Principle as Life, Principle individualizing itself as your life and 
my life; this is our Life-link. Now what does it do? It causes 
us to turn from sin and to lose sight of mortal selfhood, it causes 
us to find Christ and to re-cognize the divine sonship within, -
that's Principle as Truth-.- . 

Vv. 33,34. "And all the city was gathered together at the door." 
That may be a literal description of what happened, but metaphori
cally it is a most wonderful picture, the very essence of Prin
ciple as Truth, where the divine impulsion presents at the door of 
every man's consciousness the city foursquare, the Christ calculus 
which heals and restores and resolves everything. 

The presence of the divine ideal in consciousness Ca~ses the 
material belief to pass away; the first manifestation of this pro
cess may be a boiling up (although the pent-up elements need no ter
rible detonation to free them) or it may bea clear, quick resolving; 
however it works out, don't be dismayed, for there is only the one 
Principle at work, and it operates as Truth to make man more manlike, 
through every level. This normalizing of the human is the first 
stage, although, of course, it's not the ultimate. What is so com
forting about Principle as Truth here is that the devils pass out 
without disturbing anybody. Under Principle as Principle the devil 
tore the man and cried out, but here it says that although they knew 
Jesus,·he suffered them not to speak, and there is no word about 
them causing distress as they were being eliminated.· We shall 
reach such a serene sense of Principle as Truth that the divine fact. 
does its work in a calm and dignified way. 
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It seems that in Principle as Principle Mark puts his finger 
upon the fundamental issue which would disturb and tear man if he 
didn't face it, and that is the dualism of human nature; but now 
we've passed that point, we have accepted the basis of the divine 
One, and have let that fact exalt us above the struggle. So now 
in Principle as Truth we get Truth-healing, where the error is un
covered as nothing; our Christ selfhood is supreme and takes over 
from human nature. We have let the Christ-calculus in at the door. 

The Seven Devils 

There's a wonderful sense in this tone that Principle confers 
the Christ character upon man and replaces that human, psychological 
character which causes us so much distress. The divine impulsion, 
appearing as true manhood, uncovers the primitive root-errors (dev
ils) or false characteristics. These devils Jesus cast out may 
well represent the seven major psychological misrepresentations of 
man. Spiritually followed, man's only personality is Principle; his 
only being or individuality is the one Life individualizing itself; 
his only manhood or character is the Christ, which is absolutely 
consistent; his only mission and purpose is to express divine Love; 
his only selfhood is the Christ selfhood in Soul; his only nature 
is spirituality; and his only mentality is the Mind of Christ. 

As we put on this divine status, look at how we are going to 
help mankind! The world is full of psychological sicknesses which 
are all based fundamentally on man being separate from God, and man 
being therefore separate from man. Opposite to those positives we 
have these beliefs, for example: for Principle, the devil of split 
personality - man split from his Principle, as if it were possible! 
Opposite Life, the devil of an isolated or segregated being; false 
individuaIItY, cut off from our source and from our neighbour. 
The lie about Truth (the compound idea) is the devil of an unco
operative character, an odd man out. We get there also the devil 
called a psychopath. Did you hear of the small boy who smashed a 
window with his catapult? When his father laid him over his knee 
to give him a wallop, the little boy said, Don't you think you ought 
to take me to a psychiatrist instead? Perhaps I am a psychopath! 
Under Truth the ideal is in accord with God, it confor:ns to the div
ine standard all the time. Under Love the particular devil dealt 
with is the belief that man can be a rebel or a misfit, or that he 
can suffer from chronic failure or frustration, or that he can't 
find his complete freedom from false, possessive parenthood. Under 
Soul we see eliminated all such things as complexes and fixations, 
which are based on self. Inferiority, superiority, sexual unbal
ance, and so on, are dealt with in Soul, for the Christ selfhood is 
forever serene and balanced and entire within itself, and knows it. 
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Und~r Spirit there would be dealt with the devils of derangement, 
a dlsordered life, divided affections, and conflicting influences; 
also being unable to choose what is right from what is wrong, -
moral idiocy, in fact. Lastly, under Mind, the particular devil 
which Principle as Truth eliminates is dementia, imbecility or men
tal deficiency in any form. Now those things are not mere words, 
they are concrete beliefs which the whole world believes and in
dulges to-day, and it is our great task for mankind's sake as well 
as for our own to lift up in consciousness all the time what does 
constitute the divine character. The greatpsycholo6ist,Dr. Jung, 
points out, of course, that all this mental distress is because 
man has left God, in belief, - he has .abandoned his divine basis and 
so lives in an unreal dream world of discord. 

So through Principle as Truth Mark shows that Principle impels 
universal salvation and health, and presents the city of divine cal
culation as an open possibility at the door of consciousness for all 
of us. As a result, we don't need to learn error through error; 
all we need to learn about it we can learn through Truth, and that 
is a very comforting thing. Unless we learn about error from the 
divine, - and, sure enough, we've got to learn about it,- then we 
will learn it empirically, from bitter experience and from getting 
hurt, but we don't have to have it that way. We learn error less 
thoroughly by learning it from our mistakes than by uncovering it 
from Truth, just as a mathematician learns his subject better from 
first principles than from making millions of mistakes. To-day we 
don't have to have it nearly so much the hard way, because the sub
ject is Science. 

S. and H. 252:7-14 "When false human beliefs learn 'even a 
little of their own falsity, they begin to disappear. A knowledge 
of error and of its operationsinustprecede that understanding of 
Truth which destroys error, ••• " It seems almost contradictory that 
a knowledge of error should precede the understanding of Truth, yet 
it doesn't mean that we have to learn error from error before we 
can learn What Truth is. It indicates that from the standpoint of 
Truth there will immediately be uncovered, or unveiled, to us the 
opposites of Truth as impossibilities, and they'll stand out like 
mountain peaks as spiritual sense becomes cultured enough, just as 
the faults in a structure would be immediately apparent to a trained 
engineer. The knowledge of what the claim is, is often necessary so 
that the application of Truth can be accurate and specific, for one 
can't be a spiritual innocent; we have to be wise as serpents, not 
less wise, so, - "until the entire mortal, materialerror finally 
disappears, and the eternal verity, man created by and of Spirit, is 
understood and recognized as the true likeness of his Maker." We 
will leave Principle as Truth there, with the point that the divine 
impulsion presents a true knowledge of man, resulting in health for 
all. 
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PRINCIPLE as LOVE 

CCh. 1:35-45) 

The divine impulsion includes all in one benediction, 
and thus explains the universal desire for perfection. 

In Principle as Love there are three incidents: Jesus retires 
for solitary prayer; the disciples say, All men seek for thee; and 
the leper is healed. It's obvious that in the oroniaction of Prin
ciple operating as Love, all men are in the. Christ-Love, which is 
why they perpetually seek it, and in tEat universal One there's no 
isolation, no leper, no one outside. 

v. 35. "And in the morning, rising up a great while before day, he 
went out, and departed into a solitary place, and there prayed." 
We can none of us do our best work unlessw£: spend a lot of time 
in the solitary place, where the turmoil arid busyness of mortal . 
existence has no entry. It's hard to find time to retire there 
these days, but it's more and more important as the tempo of life 
goes up. Nowadays all the inducements to be humanly active and 
moving about and doing things are so much more attractive than 
they used to be, in some ways, that we have to be firm as to where 
our affections and loyalties really lie. We must go out often 
into that solitary place "silently to commune with the divine 
Principle, Love," as Jesus did. We can't live for long oLJ. our 
hump like a camel, nor subsist on our own vision without going 
back to recharge. This conscientious, silent communion with our 
Principle, divine Love, not only causes all men to turn to the 
divine in each of us, but also is what heals the leper. 

Vv. 36,37. "And 
him. And when 
seek for thee." 
pulsion to find 
"seek for thee" 

Simon and they that were with him followed after 
they had found him, they said unto him, All men 

Principle as Love presents that universal com
the divine status of manj we're impelled to 
because of the fact of what we already are. 

Mark.,is telling us, Know yourself, meet yourself , look at what 
you are, how wonderful and majestic, how loved you really are! And 
so our impulsion to seek is the fruits of the fact that Love only 
knows us as ,absolutely wonderful - Love is wedded to its own spirit
ual idea. The leper in us is often that which holds itself un
worthYjwe may think too morbidly about our shortcomings and what 
a stinker they make us, and that holds us a leper, keeps us outside' 
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the circle of Love, in our belief. It's self-hate, self-condemnat
ion, self-fear, self-distaste, and things like that which deface the 
tablet of one's being. Heaven knows, there is much we shOuldn't 
like in the mortal make-up, but it is nothing to do with man, for 
he is the beloved of Love. ---

V. 38. "And he said unto them, Let us go into the next towns, 
that I may preach there also: for therefore came I forth." 
Principle as Love declares the purpose of the divine mission. 
"Therefore came I forth" tD manifest the divinity and the majesty 
of Love's man. We. read on My. 149: 5-13, "The Principle of Christ 
is divine Love, resistless Life and Truth." Because it is resist
less it compels all men to seek for it. As John Doorly used to 
say, Salvation is irresistible - YDu're dDomed to salvation. 
We used to think that was very amusing, yet it is absolutely true, 
because the Christ-Principle is Love, resistless Life and Truth. 
Further on in the same paragraph, referring to the Christ-Prin
ciple, Mrs. Eddy writes, "its radiant stores of knowledge are the 
mysteries of exhaustless being. Seek ye these till you make 
their: treasures yours. ',' Seek ye these! Principle as Love im
pels universal seeking and universal finding. 

S. andH. 476:21 " .•. earnestly seek the spiritual status of 
man, which is outside of all material selfhDod." That statement 
is a wonderful climax to this unfolding of Principle through those 
seven tones which are revealing to us the pattern and the platform 
fDr the whDle Christ Gospel. The impulsion of Principle as Mind 
pours out its message and causes us to be receptive to it. It 
pours out the nature of Spirit and through the baptism causes us tD 
be at one with it. It pours out the divine completeness of our 
divine Christ identity, and causes us to be aware of it and to rule 
out the animal sense of it. It pDurs out the blessing of divine 
oneness and disallows the twoness Df human nature. It pours out 
that light and exalted sense of effortless individuality, so that 
we're happy about laying down the mortal concept. It pours out 
the dynamics of Truth, causing all men to open the dDor of conscious
ness to the Christ calculus and thereby to receive health and sal
vation. And it pours out its benediction of Love, which causes us 
to seek and realize that we are forever embosomed in Love and 
never outside it. Now Mark makes that last statement practical 
through the healing of the leper. 

Vv. 40,41. "And there came a leper to him, beseeching him, and 
kneeling down to him, and saying unto him, If thou wilt, thou 
canst malie me clean. And Jesus, moved with compassion," - com
passion has all the tenderness of Love but fundamentally it has 
the tone of PrinCiple, because it is based upon .1), practical under-
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standing of the situation. "Jesus, moved with compassion, put 
forth his hand," - to bring into the circle that which seemed to 
be 'without, - "and touched him, and saith unto him, I will; be 
thou clean. And as soon as he had spoken, immediately the lep
rosy departed from him, and he was cleansed." 

There's a very interesting translation of Jesus' statement, 
"I will" in E.V. Rieu's modern translation in the Penguin Classics. 
It says, "I will it, be thou clean." There, it is no longer a . 
sense of futurity, but of power. In Principle as Love, man belongs, 
he can't evade the mandate of Love or be outside its circle. The 
power of Principle operates as all-inclusive Love, and we couldn't 
be outside if we wanted to be, or renounce our heritage. 

Vv. 43,44. "And he straitly charged him, and forthwith sent him 
away; And saith unto him, See thou say nothing to any man: but 
go thy way, shew thyself to the priest, and offer for thy cleans
ing those things which Moses commanded, for a testimony unto. them." 
Don't burden the healing with a sense of, How marvellous!- rather 
gain the spiritual lesson. There's a beautiful sense, too,af 
how Love fulfils the moral law as well as the divine - no.thing is 
missing. If it was a moral and civil necessity to show them
selves to the priests, Love's law enabled them to go and fulfil 
that also. 

Sometimes if you've had an operation in the past and as a 
metaphysician you don't want to be identified with the physique, it 
is difficult to know what to do when the hospital sends for you for 
an examination, yet you don't. have to be frightened. For one thing, 
they are looking for what's right, not for what's wrong; for anoth
er, you are known only to God, "hid with Christ in God," and mortal 
mind doesn't know anything about you. But never fear what the doc
tor or hospital people can hold upon you; one's own fear is more 
damaging than their opinion. 

V. 45."But he went out, and began to publish it much, and to blaze 
abr oal the matter, insomuch that Jesus could no more openly enter 
into the city, but was without in desert places: and they came 
to him from every quarter." 

A little while ago I helped somebody, and after a quick heal
ing that person rang up, and all she said was, "Haven't we got a 
wonderful Principle?" Now that's what we blaze abroad - Hasn't man 
got a Wonderful Principle? To prove that is the purpose of the 
Christ-mission, and so even when Jesus retired to the desert, "they 
came to him from every quarter." If we've really got something and 
have a touch of Principle as Love, they will batter down our door. 
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INTERVAL 

Now we have concluded the tones of Principle, which present 
the Christ platform. They layout the oneness of being. Follow
ing out that line of One, let us summarize the sub-tones in a con
sistent way. 

Principle as Mind presents the causative One - not the creat
ive One which is a Word sense, - but the causative One; the one 
Cause, the one Source announces its divine message. 

Principle as Spirit presents the adorable One; the onliness 
of Spirit in which thought is baptized. . ---

Principle as Soul presents the beloved One. 
Thou art my Son, the beloved One, thou art mine: 
Principle as Soul tells us that we represent the 
lovely, - angel, not beast. 

The voice said, 
Similarly, 

One altogether 

Principle as Principle presents the divine ~, which threw 
up the unholy two. 

Principle as Life we could call the infinite One, there is 
no longer any limit; it lifts the burden, opens the-fiorizons and 
takes off the strain. 

Principle as Truth presents the One like unto the Son of God, 
as we have it in the Nebuchadnezzar story; ~opens thought to the 
Christ-calculus. 

Finally, Principle as Love presents the universal One •• 

So, then, Mark concludes the Principle sections with that tone 
of the whole picture wrapped up in Love, in which everybody belongs. 
So we go on to the tones of Life. 

LIFE 
(Chapters 2:1 - 3:35) 

The ideal ever at one with its Source. 

What does Life in the Christ sequence tell us? It is simply 
the tone of, from Principle. Coming forth from Principle we live; 
from Principle is the only Life.· "In Him we live and move and have 
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our being." "I know no life divided." It presents the Life which 
is God, and living the Life which is God. Many times in the Bible 
and the textbook we read that God is Life, but some twenty times 
Mrs. Eddy puts it the other way round and makes it much more dynamic 
by saying that Life is God. The fact that God is Life is a Word 
sense of things, but the fact that Life is God is a Christ sense of 
things for it starts with the origin, the source. The first is a 
fact that you can read and learn and talk about, but the fact that 
Life is God is something that you can only live. It's no longer on 
paper but is a matter of living and of being. 

So with Life in the Christ we get this symbol of the fountain 
of Life, - "For with Thee is the fountain of life;" the Source. 
The chief feature of a fountain is that it is continually flowing, 
and similarly Life here is not only the fact but also the perpetual 
flow of all being. Fact and function are one, and when we speak of 
the Source and the fountain, we are there in that picture as the 
flow, - Life living itself is our life. So it is that Life closes 
the gap, this sense of separateness that there might be between the 
Christ story and ourselves. It names us as the livingness of this 
picture, the flow and the vitality of it, and in the measure that we 
be it, even in this present sense of things, we've touched the Life 
which is God. We read on Pu1.4:24, for example, "~eflect .this 
~, and with it cometh the full power of being." 

Also very strongly brought out, through all these Life tones, 
is the inseparability or indivisibility of Principle from i'ts idea, 
the .. indivisibility of Life from the living of Life. In the Sermon 
on the Mount Matthew's text corresponding to this point is the salt 
and the savour; that is oneness in quality, salt and saltness, the 
life-line, the life-link, the unity of being. "For as the Father 
hath life in himself; so hath he given to the Son to have life in 
himself" as it is put in John 5:26. 

Individuality 

The word with which we're most familiar that defines Life in 
the Christ is individuality, and we're going to think a lot about 
individuality in these tones because it is so tremendous and dynamic. 
It deals with the .inaivislbility of Life from Life's expression. 
The moment we make the assertion that Life is God, that applies 
right here. So we get this closeness, this indivisibility of my 
life from the Life divine, and therefore that little "my" of "my 
life" dissolves away, and whether I think of Life as my life or as 
God, it is synonymous. Life is God, hence indivisibility, undivid
edness, and inseparabilitY:-- -- ---
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S. and H. 555:27-30 "OUl.' gl.'eat e~ample', Jesus" c:ould r9-
stol.'e the individualized manifestation of existence, which seemed to 
vanish in death ... " This is a familiar reference with mos,t of us 
by now; it is such a clear, pure sense of individuality. What 
could Jesus restore? His life? No. His body? No, nothing like 
that, not even his own individuality, but the individualized mani
festation of existence. Isn't that a colossal sense of one's 
life, of one's individuality? It isn't purs, but is the one Life 
individualizing itself through infinite manifestations. The in
dividualized manifestation of being. It's such a sweet and sure 
sense of oneness; it never was severed, never separate in quality, 
in time or space or person or experience or in any other way. In
dividuality, then, is going to be the keynote running through the 
Life sections. 

S. and H. 202:3 "The scientific unity which exists between 
God and man must be wrought out in life-practice ... " That scient
ific unity which exists between God and man is really the Principle 
story, where we saw that there is the One, the causative One, the 
beloved One, and so on. But now Life makes clear that this scient
ific unity which does exist must be actualized in life-practice, 
and moreover it inspires us and enables us to do it. What we call 
Life spelt with a big L and life spelt with a little 1 aren't two 
separate lives. The little life is simply our individualized sense 
of capital Life. It is not less in quality; it seems to be less 
in quantity or scope, but in quality it is absolutely the same, and 
so we can workout this unity in life-practice. I don't know any
thing that gives us a sweeter sense of life than that simple state
ment that Life is God, r?ther than that Go'd is Life. Starting with 
the quality is somehow much nearer than starting with the magnitude 
of the term God. 

Misc. 103:24-23 By the way, the article from which this 
reference comes - the Address in Chicago called "Science and the 
Senses," has no less than twenty-five references to individuality 
in half a dozen pages; it is all to do with individuality and the 
fact that each man's individual mission is inseparable from God's 
Being; each man's life and quality derives from the divine. All 
the way through it is dealing with how man's individuality is never 
wrong; how man's individuality is free from sin, because it isn't 
man's individuality but is the divine being particularized. The 
reference is too long for us to read now, but briefly Mrs. Eddy says, 
"(Jesus') individualized being, the Christ, was at rest in the 
eternal harmony. His unseen individuality, so superior tD that 
which was seen, was not subject to the temptations of the flesh ••. 
In Science all being is individual; for individuality is endless 
in the calculus of' forms and numbers." Again, "In obedience to 
the divine nature, man's individuality ref'lects the divine law and 
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order of being." Isn't that a clear sense that there is no escape 
from divinity? We're held in bonds-, we are yoked to Principle, 
and our individuality reflects the divine law and order of being. 

Through these Life sections we sha!!l move away from the old 
sense that human life is made up of experiences. It isn't exper
iences but is life, and because Life is God, even our existence is 
not a succession of isolated events. We often say that an episode 
was a peculiar experience, or a healthy experience; but it wasn't 
just ~ experience, all is one continuous flow. Life is contin
uity; it is that which flows, and we tend to chop up whatever happ
ens and look at it as an isolated experience, but truly it is Life 
living itself ~ us. -We simply see the highlights of it, or the 
shadows of it, and so are conscious of it spasmodically, yet really 
it is more like an escalator than a staircase. Life lives itself 
~ you and me, and therefore it will not allow any isolated being, 
any detached or segregated entity. ' 

Epitome of the Life Tones 

Let us take a pre-view of the text of the Life tones. Our head
ing is, The ideal ever at one with its Source. It starts out with 
~ as ~'telling us about the man borne of four, - the sick of 
the parsy healed. There was an instance of a false sense of origin 
which would claim to have separated man from his Source and thereby 
opened the way for sin and penalty, and that was removed through 
Life as Mind. Then Life ~ Spirit: the call of Matthew and the 
new cloth and the new garment, and the new wine and the new bottles; 
a great sense of complete newness, not only of vision, but also 
new circumstances in which to employ our new vision. Life ~ Soul 
is the Son of man lord of the sabbath, lord of the restrictiveness 
of believing that life is held down to organization or to ritual 
or to human creeds and so forth. Simultaneously that opens the way 
to freedom to express the divine power. 

I Life ~ PrinCiple is where Je sus' wi thdrew to the se,a and the 
pressure of the people caused him to prepare to push' out in 'a boat, 
and we get the unclean spirits healed and the twelve'disciples or
dained. Then we get Life as Life: how can Satan cast out, Satan? 
The consistency of Life shows that there is no internal c-bntradict
ion. Then Life as Truth is radical, because it shows ustha~ man 
is the activity of tEe Holy Ghost unfolding itself eternally,' and 
that is what binds the strong man. Finally, Life as Love- Who is 
my mother? This gives us the sense that all indivIauality is unit
ed in the one divinity. _ 
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Now let me give you a "quickie" on Life - a list of short 
headings for the Life tones. The great overtone is, because Life 
is God, man is God's own ideal individualized. Now, how is that 
brought out? 

Life ~ Mind shows that he is united to the one Source and origin . 
. --. 

Life ~ Spirit shows that man is devoted to perpetually new con
ceptions; this newness of Life means not only new vision, but new 
circumstance. 
Life as Soul frees him from restriction and coniers upon him div
ine enablement.· 
Life ~ Principle is where we see that he is fully equipped with 
the practical nature of the Christ character. 
Life ~ Life. Here he enjoys undividedness and coherency, and has 
no internar-contradictions. 
Life ~ Truth equips him to deal with the strong man at base because 
he represents the activity of the Holy Ghost. 
In Life as Love, all interests are now united in the one divinity; 
all-are related to the one Life. 

LIFE as MIND 
(Ch. 2:1-12) 

The individuality of Life is the flow 
from the one Source, and is therefore sinless. 

Ch. 2:1-12. "And again he entered into Capernaum after some days; 
and it was noised that he was in the house. And straightway 
many were gathered together, insomuch that there was no room to 
receive them, no, not so much as about the door: and he preach
ed the word \illto them. And they come unto him, bringing one 
sick of the palsy, which was borne of four. And when they could. 
not come nigh unto him for the press, they uncovered the roof 
where he was: and when they had broken it up, they let down the 
bed wherein the sick of the palsy lay. When Jesus saw their. 
faith, he said unto the sick of the palsy, Son, thy sins be for
given thee. But there were certain of the scribes sitting there, 
and reasoning in their hearts, Why doth this man thus speak blas
phemies? who can forgive sins but God only? And immediately 
when Jesus perceived.in his spirit that they so reasoned within 
themselves, he.said unto them, Why reason ye these things in 
your hearts? Whether is it easier to say to the sick of the 
palsy, Thy sins be forgiven thee; or to say, Arise, and take up 
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thy bed, and walk? But that ye may know that the Son of man hath 
power on earth to forgive sins, (he saith unto the sick of the 
palsy,) I say unto thee, Arise, and take up thy bed, and go thy 
way into thine house. And immediately he arose, took up the bed, 
and went forth before them all; insomuch that they were all amaz
ed, and glorified God, saying, We never saw it on this fashion." 

Now what has this story got to do with Life as Mind? It is 
evident that this man was suffering from some physical disability, 
some paralysis or palsy of the physique, which he connected with . 
some sin, because Jesus deals with it entirely from the standpoint 
of sin. As Mr. Doorly points out, the chances are a thousand to 
one that the man was suffering from locomotor ataxia which is .the. 
effect of venereal disease. Now when we talk about venereal dis
ease, let's.get away from the unclean sense of it that the human 
concept of purity holds. Let's rather think of it as the one· orig
inal sin, and theref.ore all disease and all sickness and all trouble 
that arises from a false sense of man's origin is fundamentally ven
ereal disease. Now I hope that doesn't make it sound too unpleas
ant, but radically it is so. Everything that goes wrong springs 
from a false sense of man's source and origin. The true, spiritual 
creation gets clouded over, and in the darkness mortal belief imag
ines that it recreates man upon its own plane. Interestingly 
enough, many things which afflict us physically are the fruits of 
venereal disease somewhere in the human strain, maybe generations 
back; they represent this false sense of origin and of heritage. 

S. and H. 262:27,28 "The foundation of mortal discord is a 
false sense of man's origin. To begin rightly is t.o end rightly." 
Our true origin is that we come forth perpetually from God, from 
the infinite One; that's the only Cause and Source and origin, and 
we are wedded to that basis. Therefore there never was a second 
when man broke away from that unity and tried to be a creator or 
a cause in his own.right. Mortal man is beguiled by the rampant 
egotism of the carnal mind and believes that he can be a creator 
when .God has already created all. That breaks our immortal coven
ant and leads to original s.i~. All these tones of Life are showing 
us the wedding with Principle, the state of being wedded to the 
divine Cause,· reflected as our inseparability in all things. Con
tinuing with that reference, Mrs. Eddy states, "Every concept 
which seems to begin with the brain begins falsely. Divine Mind 
is the ohly cause or Principle of existence. Cause does not ex
ist in matter, in mortal mind, or in physical forms. 

"Mortals are egotists. They believe themselves to be independ
ent workers, personal authors, and even privileged originators of 
something which Deity would not or· could not create. The creations 
of mortal mind are material. Immortal spiritual man alone repres
ents the truth of creation." 
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The fact is so interesting that there were four men carrying 
this -paralytic, - Mark alone says that he was borne of four. Now 
the. four,- of course, truly .represents the divine infinite calculus, 
the foUr processes through which we learn to reckon man in Science, 
how·to calculate man from his divine origin and basis. In an 
inverted sense, however, the fcur represents the material calculus 
of human birth, growth, maturity and decay. Frequently in the 
Bible and Science and Health we find a sequence of four terms which 
illustrate the false or material calculus. For example, on S. and 
H. 450:29-32 "Knowing the claim of animal magnetism, that all evil 
combines in the belief of life, substance, and intelligence in 
matter, electricity, animal nature, and organic life, who will 
deny that these are the errors which Truth must and will annihil
ate?" Again,the sequence of sin, sickness, disease, death. Or, 
"Fear, hygiene, physielogy and physics" is another, en page ?22. 
"ft-theism,. pantheism, theosephy, agnosticism'" (page 139) represents 
a ca.1culus of false, material systems of thought which start away 
from the divine. 

One which is very telling is on Misc. 332. Mrs. Eddy is 
writing about the sense'of evil which is supposed to have spoken to 

.. Ad\llll and. Eve in the garden. "What is this sense? Errer versus 
TrUth: first, a supposition; second, a false belief; third, 
suffering; f.ourth, death." What a picture of the material calcul
us! This is what we are dealing with here in Life, with the supp
osition that existence is separate from Deity. It never was in
terrupted; the flew.of being, the flow of the fountain, is without 
interruptien or hindrance or steppage .of any kind, and that flow is 
man's exalted and sinless life. And because man knows it, he also 
knows that he cannot step out of the flow in .order to be a creator 
of good or of evil on his own account. 

This man in Mark must have had such a sense that the C~ist
cause was his healing and his answer that he forced those fellows 
to carry him, to break up the roef, and to bring him before Jesus 
in the midst .of the condemnatory and critical people sitting areund. 
The courage and the -dsion of that man were just tremendeus; very 
.often the person who gets into severe human trouble is the one who 
has streng characteristics which have yet to be put into the right 
channel and so transformed. Here, then, we see how that divine 
impulsion of Principle individualized itself to drive that man to 
seek salvation. . 

Hqw did Jesus heal him? It was the address, "Son," that re
stored him. Only on one occasion in all the Gospels does Jesus 
heal aJ?,Ybody by the word Son, and that is in this healing of the 
paralytic. The virtue in that appellation, Son, which heals the 
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belief of- original sin, lies in the fact that the nature of ~ is 
that it -is that which is derived. The term son doesn't make sense 
by itself but only in relation to the father, without father there's 
no son, and vice versa. So as we rise to discern man as the Son of 
divinity, that links man sinlessly with his Maker, closes the gap, 
establishes his proper origin, and restores his unfallen status. 
You remember that in the Glossary Mrs. Eddy quotes "Son of a year," 
referring to the Old Testament way of regarding a month as the son 
of a year. What is meant is that the month by itself is nothing 
but is only a sub-division of one whole year; the year is thB unit. 
And similarly, son has no value except in relation to the father; 
so father-son is one unbroken, continuous relationship, and the ser
pent never did or could divorce that unity. 

S. and H. 150:4-17 Starting at line twelve. "Now, as then, 
signs and wonders are wrought in the metaphysical healing of physi
cal disease; but these signs are only to demonstrate its divine 
origin, - to attest the reality of the hi~her mission of the Christ
power to take away the sins of the world.' Isn't it a marvellous 
sense that Li.fegives us here of our unity with our divine origin? 
Man is never born of the flesh, never born of blood, never born of 
the will of man, but of God, as we read in that article in Miscellan
eous Writings which we have all been pondering. I think it is a 
usual experience in the practice that a merely superficial sense of 
Science does not heal those things connected with false origin and 
false birth, -- venereal disease, idiot children, and so on, - things 
one would more dearly love to heal radically than almost anything 
else. It is only one's own sense of purity and of oneness with the 
Source that really dissolves the fruits of original sin, because it 
means laying-off this belief that I am the son of my father and be
ing the son of the Father. 

Un. 53:21-28 "Man's individuality is not a mortal mind or 
sinner; or else he has lost his true individuality as a perfect 
child of God. Man's Father is not a mortal mind and a sinner; or 
else the immortal and unerring Mind, God, is not his Father; but 
God is man's origin and loving Father, hence that saying of Jesus, 
'Call no man your father upon the-earth: Bor one is your Father, 
which is in heaven. '" One is your Father; that enormous concept 
of ~, that is our father, not just the alternative to a human par
ent. We come forth from the infinite One, the divine One. 

So when Jesus recognized in that man the sinless Son, it pro
voked the criticism and condemnation of those around. Life as Mind 
exalts and sets free; its opposite condemns and holds down. The 
living Christ always goes to the roots of sin and makes it clear 
that man never sinned and cannot sin, because the continuity and 
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flow of being is uninterrupted. Sin could only be real if it ever 
had a starting-point. Life as Mind shows that there is no starting
point outside the divine Source. Remember that the false calculus 
is, First, a supposition; second, a false belief; third, suffer
ing; fourth, death. It begins with the supposition that there is 
some origin or thinking-point other than the divine. "Clothed, 
and in its right Mind, man's individuality is sinless, deathless, 
harm oni 01.1S., eternal." (Misc. 104:14-23) 

, No. 23:28-2 " ... man's individuality is God's own image and 
likeness, - even the immeasurable idea of divine Mind. In the 
Science of good, evil loses all place, person, and power." There 
is no measure or limit to the Son. What should really count with 
us is, What is my Christ being, what is my divine status, how near 
can I live to the divine? That then overflows as the Son of man, 
and that transparent mentality then uncovers all the sin that needs 
to be uncovered and is able to put the picture straight. 

It is very interesting that in this healing Jesus first for
gave the sin - verse 5, "Son, thy sins be forgiven thee," - then 
there was an interim period of argument, and subsequently the man 
was physically healed (in verse 12). Normally we expect that when 
the sin is absolved the physique is restored, but it seems that 
there was some reason for this delay. Partly, of course, it was 
designed to emphasize the truth that the Son of man does have power 
to obliterate sin, but it also serves to illustrate that man needs 
to rise and consciously adopt h~ divine sonship before he can en
joy the heritage. On S. and H. 404:12-15 we read, "If the evil is 
over in the repentant mortal mind, while its effects still remain 
on the individual, you can remove this disorder as God's law is 
fulfilled and reformation cancels the crime." So it was that the 
man had to arise and reinstate himself as the sinless idea of the 
one Father. 

LIFE as SPIRIT 
(Ch. 2:13-22) 

The individuality of Life brings new vision 
and new circumstance. 

Life as Mind told us that individuality is the flow from the 
one Source and is therefore sinless. Now Life as Spirit explains 
how this flow of Life brings new values, new vision and new cir
cumstance. I think that "circumstance" should be in the singular 
here, to be nearer the sense of Life. If we have circumstances 
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in the plural it is like experiences, - an event here and another 
one ~h~re. Yet even human life isn't a succession of happenings, 
but ~s.one continuous flow. So it is that Life as Spirit tells us 
that the individuality of Life brings new vision and new circumstance. 

Vv. 13,14. "And he went forth again by the sea side; and all the 
multitude resorted unto him,. and he taught them. And as he pass
ed by, he saw Levi the son of Alphaeus sitting at the receipt of 
custom, and said unto him, Follow me. And he arose and followed 
him." The very first sentence there sets the note - "And he went 
forth again." .New vision is wonderful, but unless we go forth 
with that new vision, we tend to put it back into yesterday's old 
bottles, and then it dies. 

It's of paramount importance in life that when new vision 
comes to us we hang onto it, and let it take us where it will; we 
must go forward with that new view and not attempt to take it .. and 
bring it back to apply to yesterday's problem. If we do, we don't 
go;t'orward. New vision comes to us continually because the nature 
of Life is Spirit, or perpetual spiritual unfoldment. If we're 
wise we will so love that new vision we will be caught up by its 
fiery chariot, so that by the time we come to earth again it won't . 
be the same circumstance we left: it will be fresh and will have 
unfolded as something new. Do let us watch that in Life as Spirit 
we don't grasp the new vision with one hand and the old problem with 
the other; if we do we get pulled apart. This is so clearly 
brought out all the way through the tone of Life as Spirit. As 
Blake put it, 

"He that bends to himself a Joy 
Doth the winged life destroy; 
But he who kisses the Joy as it flies 
Lives in Eternity's sunrise." 

An example comes from the record of a woman who lived in Mrs. 
Eddy's household in her later days, when she was getting them to see 
that the overcoming of negatives and ills is a very minor part of 
Christian living, but that the major purpose of Christian Science is 
to show us how to live above the so-called normal human requirements, 
such as writing a letter in one minute instead of needing ten for it. 
In order to show this' higher kind of demonstration, Mrs. Eddy once 
handed one of her vests to this helper and said, "Take that away and 
shorten the sleeves for me." The woman said, Yes, but hesitated. 
When Mrs. Eddy asked her what she was waiting for, the woman said 
she wanted' to measure her arm. Mrs. Eddy took back .the vest brus
quely, and said, "Give it back, you've missed the lesson!" It 
sounds a bit fierce, yet the point is that the human would love to 
take a new vision and to do it allover again in the human way; to 
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alter the garment on a human basis instead of going on demonstrat
ion. Now we're all guilty of that, more perhaps than we ought to 
be, but it is a wonderful thing in Life as Spirit to go forward 
with our vision. If we don't, the Life as Soul section shows us 
what happens - the right hand of spiritual power withers. 

So Matthew, - a great and wonderful character, - saw that this 
divine way was what he wanted. He would go after it regardless of 
the cost,ior this was real substance and true values. It was the 
only thing he really wanted. The name Levi means "attached," so 
it would seem that when he was Levi he was attached, anchored down 
in yesterday; then when the new vision came he was no longer attach
ed, no longer Levi but Matthew, which means "the gift of Jehovah," 
"the. gift of Jah." Like the first four disciples, he changed his 
father and worked no longer for wages and profit, but for Principle. 
He arose and followed Jesus. When we follow the Christ vision, 
it makes us rise: we don't stumble after it, we rise because it 
lifts us up. 

V.15. "And it came to pass, that, as Jesus sat at meat in his 
house, many publicans and sinners sat also ••• with Jesus and his 
disciples: for there were many, and they followed him." It 
sounds as if Jerusalem was full of undesirable types, nothing but 
publicans and sinners; but the word "sinners" should be trans-· 
lated there "outcasts." The human sense of purity has such a 
false standard of values; it holds that some people are outcasts 
and some are not. By sitting at meat with them, Jesus is show
ing that no matter what you did yesterday, or what appeared to be 
the human truth about you yesterday, if you will take up your an
chor and move forward, it can't hold you any more. Move forward 
with your vision. 

Vv. 16,17. "And when the scribes and Pharisees saw him eat with 
publicans and sinners, they said unto his disciples, How is it 
that he eateth and drinketh with publicans and sinners? When 
Jesus heard it, he saith unto them, They that are whole have no 
need of the physician, but they that are sick; I came not to . 
call the righteous, but sinners to repentance." In other words, 
the Christ comes to show men how to hit the mark, how not to miss 
the divine mark by being an outcast or a sinner or staying back 
in yesterday. You see there the false human sense of purity 
which would judge man by reading from matter. Jesus' assess
ment of purity was by reading from motives and from the values of 
a man. 

Vv. 18-20. "And the disciples of John and of the Pharisees used to 
fast: and they come and say unto him, Why do the disciples of 
John and of the Pharisees fast, but thy disciples fast not? And 
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Jesus said unto them, Can the children of the bridechamber fast, 
while the bridegroom is with them? as long as they have the 
bridegroom with them, they cannot fast. But the days will come, 
when the bridegroom shall be taken away from them, and then shall 
they fast in those days." 

That bridegroom is, of course, the Old Testament symbol of be
ing wedded to Principle; what he is saying is that we're not just 
wedded once and for all. That wedding is a spiritual at-one-ment 
which is a perpetual wedding, a perpetual. renewal of the marriage. 
It is a matter of being wedded in substance and in quality, not just 
in quantity or in time. The bridegroom is never taken away from 
us if we go. on being being wedded, for it involves this continuity 
and progressi.on. In chapter 33 Ezekiel says that if a man has been 
righteous for years and years and then makes a mistake, it's no use 
his asking, Why should this happen to me? He says there is no accum
ulated merit in having been righteous for years, we have got to go 
on being righteous. If we drop off that pinnacle of being wedded 
to righteousness, we're penalized just the same as the fellow who 
was off the mark all' the time; and rightly so, for being Principled 
is a perpetual thing. 

Life as Spirit gives us this word perpetual, - perpetually new 
rather than eternal newness. "Eternal" somehow has the connotation 
of going on and on, whereas perpetual newness invites a sense of 
now and n)w, fresh every second, every instant. Mrs. Eddy has a 
wonderful re"ference about perpetu<l.l individuality. 

No. 11:5-7 "Man has perpetual individuality; and God'.s laws, 
and their intelligent and harmonious action, constitute his individ
uality in the Science of Soul." God's laws in action constitute 
his individuality. Now, God's laws in action, like Life itself, 
are perpetual, not made once only, and we have to preserve this 
fresh sense of our true individuality. That's the bridegroom who 
is never taken from us. If, however, we were to acknowledge that 
Life is spiritual and yet let our obligations to it lapse, then the 
bridegroom is taken from us and there's mourning. You see, the 
thing.about a bridegroom is that it is merely a momentary title we 
give to an individual when he is actually going through the marriage 
ceremony; before that he's a young man, or a fiance, and after it 
he's a.husband; the bridegroom is that split-second instant of pop
ping the. ring on her finger; so it is perpetual, and is something 
that has to be continually renewed. 

Now that deals with this question of fasting. If our wedding 
to the newness of Life is perpetual, then it does away with a lab
oured sense of having to fast and abstain from materiality, and to 
make up with ritual the spiritual morale of divine marriage. Here 
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is an apposite reference: "Is it such a fast that I have chosen? 
a day for a man to afflict his soul? is it to bow down his head as 
a bulrush, and to spread sackcloth and ashes under him? wilt thou 
call this a fast, and an acceptable day to the Lord? Is not this 
the fast that I have chosen? to loose the bands of wickedness, to 
undo the heavy burdens, and to let the oppressed go free, and that 
ye break every yoke?" (Isaiah 58:5-8). Isn't that a wonderful 
sense of weighing anchor and no longer being tied up to yesterday? 
Life as Spirit always unfolds new vision and new circumstance in 
which to clothe that vision, yet it is the course that the human in 
us is so reluctant to follow. We love new vision, but then we al
ways want to bring it back here to make this experience a little 
happier ora bit nicer, whereas if we have that moment of courage 
to hang onto the chariot of Vision, like Elijah going up, it will 
lead us into something quite new and fresh. 

A person we knew, who was not very contented in his work, 
had spent a period in hospital, but had made a remarkably quick 
recovery in the circumstances. While lying there in bed, he had 
had the leisure, for the first time 'for years, to think out afresh 
some of the fundamental issues of life, and had enjoyed wonderful 
new vision and outlook. Immediately on coming out of hospital 
the opportunity came to enter into a new life which would have 
lifted him right out of all the old atmosphere that had caused 
the physical trouble, but he couldn't quite make the grade, for 
lack of a progressive spiritual outlook, and so slipped back into 
where he had been for the past many years. That's a sad story, 
isn't it? Yet it is what happens if we don't step forward with 
our new vision. This person had it in his hands to let his new 
vision lead him into a new life, and had one or two little stiles 
been climbed, he would have been well situated. Well, it will 
come round his way again, and the next time he'll be able to 
profit by it. So it is that Mark shows how, if we follow the 
advanced idea, it resolves the withered hand of frustration and 
conservatism, and unfolds new possibilities and horizons. Now 
we haven't finished that section, but on that note of new vision 
leading on to new Circumstances, let's break there, and we'll 
meet again tomorrow. 



TALK THREE - WEDNESDAY, AUGUST 17th. 

Yesterday we saw the whole pattern or platform of Principle 
as ~t appears in the Christ. It lays out the divine impulsion and, 
parallel with it, the human acceptance of that divine message. 
Under Principle ~ Mind, divinely speaking, it announced the divine 
message and presentea-the Messiah, and the corollary of that was 
that it opens human thought to acceIlt the divine message and to be 
at one with it. The divine impulsion presenting the message and 
the so-called human mind accepting it are not two things: it's one 
and the same activity seen from two different standpoints. That is 
what makes it possible for any of us to hear what God says. 

Then under Principle ~ Spirit, we saw that the divine impul
sion baptizes man in the divine nature; he is immersed in spiritual
ity; and the human corollary of that was that it involved a re
orientation, a change of values, a new principle of action, called 
repentance. The third stage, Principle as Soul, was where this div
ine impulsion calls thee by thy name, it oestows upon us our God
gathered identity, and, parallel with that, we realize that our id
entity is not a complex of beasts and angels but rather it resolves 
those things we thought were bestial so that they appear truly as 
angelic. 

Then under Principle ~ Principle - the essence of the Prin
ciple tones - you have the fact that the divine impulsion establishes 
man on the divine basis and arms him with the authority of the div
ine One. That divine One immediately shows up the ridiculousness 
and the impossibility of the human dualism, the unholy two, and re
solves that proposition. 

Then Principle as Life lifts man to show him that his individ
uality is effortless and spontaneous and free of burden; humanly 
the other. side of that was that it resolved the struggle in us, so 
that we're not left carrying an unfair sense of human life. Then 
under Princi1le as Truth is presented the ideal in the form of the 
Christ calcu us at the door of thought, and so there is conferred 
upon everyone the ability to reckon man in Science. 

You know, we people live in the most wonderful and privileged 
age that the world has ever seen. We might think that Jesus' dis
ciples were more privileged than we are, but they didn't understand 
him, nor did he really explain himself. So long as Christianity 
was a religion, there always had to be giants, and the followers 
were so much less than giants. But when John Doorly appeared and 
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showed the world that Mrs. Eddy's discovery was Science and not re
ligi,on, the age of giants came to an end, for the subject is now 
open to every man as a Science of his own being. So while we love 
and value each othe.r and admire the other person's vision and so on, 
let's know that we are all great men and women, we are all wonderful, 
we are all practitioners-Df the Science of Being. . 

So Principle as Truth presented the calculus of man at the 
open door of consciousness, and the human corollary was health and 
salvation for all; the devils of human nature in the form of'the 
so-called psychological make-up of man just disappeared without a 
murmur. 

And finally, Principle as Love which, inevitably, is saying 
that the divine impulsion incIiides-all in the matrix or womb of 
Love, confers a universal benediction, explains why"all men seek ... for 
thee," and cleanses the leper in us which believes that it is uri.~ 
lovely or unloved or unloving or unlovable; Love heals all that, 
draws a circle and pulls him in. 

So we went on to the Life tones, and Life in the Chxistis 
telling us about how the ideal of Principle-rIOwS-forth from Prin
ciple and is absolutely inseparable from it in quality, in being, 
in time and space and in every conceivable way. So we find the 
indivisibility of the ideal from its Principle or Source. Let us 
recapitulate the headings for the seven sub-tones of Life. 

Life as Mind: the individuality of Life is the.uninterrupted flow 
from the divine Source, and is therefore sinless. 
Life as Spirit shows us that the perpetual individuality of Life 
bringS-new vision and new circumstance. 
Life ~ Soul: the individuality of Life confers infinite freedom 
on man. 
Life ~ Principle: the individuality of Life rests upon Principle 
and so resolves the burden ofh'L1.!Prn responsibility. 
Life ~ Life (the essential one): the individuality of Life is in
separable from Life and is consistent within. 
Life as Truth tells us that the individuality of Life is radical 
and ,represents the activity of the Holy Ghost. 
Life as Love: the individuality of Life is universal, and relates 
tF.Leone to the all, - the individual to the universal. 

Now yesterday we finished Life as Mind, which showed us that 
because ,man's origin is the idea emanatillgfrom the one Source, 
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there never was any other starting-point or creative moment. Man 
was never induced to believe that he was created outside divinity, 
or created materially, or that he could be a creator in his own . 
right. So we saw that Life as Mind deals with original sin in all 
its meanings. Man is born of God and not born of the flesh in any 
respect, but that means man and not this mortal concept we miscall 
man. -

You know, I .think we're beginning to realize these days that· 
the things which hold us as mortals are not the bad and uncomfort-
able things in life, but the good ones. Herbert Eustace once point
ed out that breakfast is a more lethal belief than a glass of whisky, 
and he explained why. He said, "If you take a glass of whisky, you 
believe that it will make you feel good, but if you don't have your 
breakfast, you believe you'll die." Now that's a striking picture. 
It is those things which we accept as apparently normal essentials 
in 1ife,- so much warmth, food, sleep and so forth, -that anchor us 
to mortality more effectively than indulging pain and sickness. We 
want to get rid of our troubles but not our seven or eight hours' 
sleep, or our breakfast. Now, I don't mean that we ought to be
come fanatics and cut away all that is good and normal in life, but 
let's be awake and realize that if Life as Mind shows that man's 
origin and being and existence is in the flow of God, then it is 
purely spiritual. This means that matter doesn't support life, man 
does not maintain man, nor does breakfast constitute his .substance 
or his nutriment. At best, these things are a good belief,' - our 
present best sense of the divine idea, and as we rise the symbol be
comes more and more transparent. 

Then we considered Life as Spirit, in which we learn to go for
ward from this new sense OTOrigin. How important it is to let- . 
our new vision carry us into new circumstance, and to resist that 
human tendency to pull down our new vision and to try to make .. itdo 
something in our present contingency or to apply to yesterday' 81 -.-
In a way, that is the sin against the Holy Ghost, for the Holy Ghost 
is the development of eternal Life, Truth, and Love and if we wei'e 
to deny that development by saying that our new vision must come back 
and do something for us as we were early this morning, that is deny.
ing the development, it is not allowing that between eight 0' clock: . 
and twelve o'clock we've become a completely new individual. You 
are never the same person that you put to bed the night before: 
something has happened in between. We don't believe it, though; 
we get up and we look in the mirror and say, Oh! the same old thing 
still there! But Life as Spirit shows that the individuality of . 
Life brings new vision and new circumstance. 

_Mi sc. 82: 20 "Infinite progression is concrete being •.• " 
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Infinite progression means not keeping our feet where they were, 
but letting one's whole being go forward with one's vision; not 
partial progression. If we start from Life as Spirit, it spirit
ualizes life. It's the very opposite of procrastination or wait
ing for the last trump. We should read the whole reference there: 
"Infinite progression is concrete being, which finite mortals see 
and comprehend only as abstract glory. As mortal mind, or the mat
erial sense of life, is put off, the spiritual sense and Science of 
being is brought to light" (ibid. 82:20-24). Now to conclude 
lVIark' s text. . 

Ch. 2:21,22. "No man also seweth a piece of new cloth on an old 
garment: else the new piece that filled it up taketh away from 
the old, and the rent is made worse. And no man putteth new 
wine into old bottles: else the new wine doth burst the bottles, 
and the wine is spilled, and the bottles will be marred: but 
new wine must be put into new bottles." 

This, of course, is what we have seen so clearly, that new 
vision demands new circumstance. We cannot outline how the Soir
it is going to affect our human predicament. It might heal us 
on our own terms, or it may resolve it in some unexpected way, 
such as to lift us right out of that experience into something 
quite fresh. Let us always be open and flexible to let the new 
wine make a new bottle of us, and not be the old bottle which is 
rigid and cracked and won't expand; no planning ahead, no outlin
ing, no specifying how you would like to be healed, or what you 
want to work out. 

S. and H. 264:13-19 "As mortals gain more correct views of 
God and man, multitudinous objects of creation, which before were 
invisible, will become visible. When we realize that Life is 
Spirit, never in nor of matter, this understanding will expand into 
self-completeness, finding all in God, good, and needing no other 
consciousness." 

Somebody pointed out that human life is rather like riding 
backwards in a train; all you know is what has gone and passed. 
If you are sitting with your back to the engine all you can see is 
the things that have gone by, and you haven't an idea what is going 
to come into your field of vision in two seconds' time. But Life 
as Spirit is sitting right up in front with the engine, going for
ward with the vision, and then the train follows you. Don't let's 
sit with our backs to it. Life as Spirit = perpetual newness. 
Having seen this point, the next section, Life as Soul, shows how 
we must go forward with that new vision or else our sense of ritual 
and of human normality freezes out spiritual power and the hand of 
omnipotence. . 
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LIFE as SOUL 

(Ch. 2: 23 - 3: 6 ) 

The individuality of Life 
confers infinite freedom on man. 

. This section comes in two parts: first of all is the state-
ment about the sabbath, which cannot restrict man for he is lord of 
it, and following straight on from that is the man in the synagogue 
whose withered hand was healed on the sabbath day. The two parts 
represent freedom from, and freedom to, as we shall see .. - -
Vv. 23-28. "And it came to pass, that he went through the corn

fields on the sabbath day; and his disciples began, as they went, 
to pluck the ears of corn. And the Pharisees said unto him, Be
hold, why do they on the sabbath day that which is not lawful? 
And he said unto them, Have ye never read what David did, when he 
had need, and was an hungered, he and they that were with him? 
How he went into the house of God in the days of Abiathar the 
high priest, and did eat the shewbread, which is not lawful to 
eat but for the priests, and gave also to them that were with him? 
And he said unto them, The sabbath was made for man, and not man 
for the sabbath: Therefore the Son of man is Lord also of the 
sabbath. II 

Here the rule of Soul translates any human sense of rule as 
invalid; it exchanges human rQle, which is always restrictive, 
for divine rule, which is always a law of enablement. You see, 
this follows on so exactly from what we saw.before: Life as Spir
it demands a new outlook, a new attitude, and a new method of 
life; here is the proposition that faces us if we don't let that 
newness re-shape us. All that happens is that we stay as we 
were before; the habit of trying to borrow from the divine to 
help us along in little bits doesn't really move us forward from 
mortality at all. 

It's like the church service where you pray in the morning to 
God because you are a miserable sinner, and in the evening service 
you pray to Him in the same words because you are still a miserable 
sinner, and you don't expect to have progressed; the evening service 
is a repetition of the morning service, which is the way it is with 
mortals. So Life as Soul exchanges and overturns these concepts of 
creed and ritualism and dogma. By creeds and. so. on we do not mean 
simply those articles of faith which various churches have found it 
convenient to formulate; they have a useful part to playas crystal
lizations of vast truths, and no real Christian is hampered by the 
symbols when contemplating the spiritual realities behind them. 
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Naturally, ritualism in itself is as dead as a door-nail, - it is 
"the spirit that giveth life," as everybody recognizes. The deep
er sense of ritualism and dogma, and its more subtle form, is in 
believing that man is a corporeal mortal and then trying to spirit
ualize that mortal man. It makes the mortal body into a church 
and holds man fast in it, while talking about the spiritual at the 
same time. It is a form of adultery really, - taking the Spirit 
and trying to work it in with matter. So Life as Soul is pointing 
out that life is not organic, not confined to corporeality, not fet
tered or limited by material conceptions, not to be employed for 
corporeal needs or betterment. All that is ritualism; and through 
the rule of Soul the way we did it yesterday, or the way we thought 
about it even this morning, is all changed. 

So Jesus declares that the sabbath was made for man. All in
stitutions and legislation, truly speaking, are designed to serve 
the purposes of the greater idea, man; there are no man-made laws 
of limitation in Science. Man as an idea is never a servant to 
anything but God; "Therefore," he says, "the Son of man is Lord 
also of the sabbath." The Son of man is, of course, our present 
best sense of the Christ demonstrated; it is the Son of God as near
ly as we can approximate to it in daily life. Then even this re
lative phenomenon, the Son of man, is lord of the belief that human 
restrictions and ritualistic beliefs have jurisdiction over him. 
This does not lead to licence, but means that we come under a higher 
law. "Every law of matter or the body, supposed to govern man," 
we read on S. and H. 380:32-1, "is rendered null and void by the law 
of Life, God." Soul always redeems us from human limitations. 

S. and H. 98:15-18 "Beyond the frail premises of human be
liefs, above the loosening grasp of creeds, the demonstration of 
Christian Mind-healing stands a revealed and practical Science." 
What loosens the grasp of those creeds is Life as Spirit, for if we 
will go ahead with our new vision, that loosens us, and then through 
Life as Soul it liberates us, completely unhooks us, makes us not 
only free from but free to be, free to express, as we see next. 

Ch. 3:1-4. "And he entered again into the synagogue; and there 
was a man there which had a withered hand." Luke says that his 
right hand was withered - a symbol of spiritual power frustrated. 
"And they watched him, whether he would heal him on the sabbath 
day; that they might accuse him. And he saith unto the man 
which had the withered hand, Stand forth. And he saith unto 
them, Is it lawful to do good on the sabbath days, or to do evil? 
to save life, or to kill? But they held their peace." The uncom
promising way Jesus made them face up to these issues! No wonder 
his work was done in three years! He always disturbed the car
nal mind quite deliberately, as it was his Gospel, and his stupend-
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QUS purpose was to prove the supremacy of Spirit. 

V. 5· "And when he had looked round about on them with anger, be
inggrieved for the hardness of their hearts, he saith unto the· 
man, Stretch forth thine hand. And he stretched it out: and 
his hand was restored whole as the other." He bade that man do 
the very thing he believed he couldn't do. The man was sitting 
there believing that he couldn't stretch forth his hand, but the 
Christ command is, Do that very thing that belief says you can't 
do •. Who says you can't do it? It isn't the divine ordinance. 

S. and H. 142:16,17 "Sensuality palsies the right hand, and 
causes the left to let go its grasp on the divine." Apart from its 
usual sense of grossness, sensuality here means any habit of thought 
through which we hold that life is material rather than spiritual. 
The breakfast belief is in the long run more deadly sensualism than 
any sin. Sooner or later we are driven out of every sin, but 
breakfast is one of the last things we will give up as it seems so 
normal. 

So we get in these two texts, - the sabbath and the man with 
the withered hand, - freedom from, and freedom to. On the one hand 
we find freedom from restriction, from laws of IImitation,. from 
false heritage, from confinement of every sort. It is good to re
joice in freedom as being freedom from something, but it is very re
lative. How much more important and how much more enabling is it 
to realize that freedom is not so much freedom from as freedom to -
freedom to stretch forth your hand, freedom to express the divine, 
to be the Son of man, to bring forth fruits, freedom to be the in
corporeall We often feel that we are free from some claim, but 
"freedom. from" tends to hold in thought the things which should not 
be there, and so, in a sense, we are not really free from them at 
that point; but Soul always translates the concept, and through 
Life as Soul we can say, I am free from those restrictive human be
liefs that hold man mortal because I am free to be the Son of man, 
to express diVinity, and free to bring forth fruit. Perhaps that 
is why Jesus doesn't say anything about the cause of this withered 
hand belief, but merely indicates that man is free to express spir
itual power, free to lay hold of the things of God. In the third 
day of creation we learn that Soul enables man to express that which 
is within, through the symbol of "Let the earth bring .forth." We 
do enjoy, at this very moment, the freedom to make "the admission 
to one's self that man is God's own.likeness." As Paul says, Who 
did hinder you that ye should not obey the truth? Life as Soul 
gives us a free hand. 

We could put it another way by saying that the sabbath, in its 
restrictive sense, is abstaining from. For example, in Puritan 
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times a man could be put in the village stocks if he kissed his wife 
on. the sabbath. But abstaining from is not overcoming; overcoming 
is what happens when we work from the second part of the text, and 
exercise the capacities of Soul. It is freedom to hit the mark, 
rather than abstaining from missing the mark. 

So thr.ough this true sabbath story Life as Soul is saying to 
us, Be the sabbath, be at rest. And as God rests in action, we re
flect that rest when we stretch forth the hand which expresses 
divine power, which grasps and gathers divinity, which wields the 
sword of the Spirit, with which we hold fast that which is good, and 
with which we help our neighbour. To all those things we'd love to 
do, Life as So.ul says, 'Alright, do it, you can do it!" That is one 
of thewonderflil things that the Old World can well learn from the 
New. Over here we say, "I rather wish I could do so and so,' or,'I 
wish I'd been trained for this or that," and then we don't do it. 
But in America if you say," I'd like to do this," or,"I' d like to do 
that," they say,"Well, why don't you? Go ahead and do it!' This 
recognition that the whole horizon is open, and that there is full 
freedom of opportunity is not just a·human characteristic but is a 
spiritual quality, - the tone of, Let the earth bring forth. 

V. 6. Here is a verse I nearly missed out. Have you found that 
when you are doing these Gospels and you want to look up a partic
ular verse in Mr. Doorly' s verbatim, you always find that he ,has .. 
left Qut the awkward ones? . However, fopls rush in .•• ! . 'lAnd the 
Pharisees went forth, and straightway took counsel with the Her-

. odians against him, how they might destroy him." Why was this 
reaction provoked? This is the first real evidence we have in 
this Gospel of that mortal antagonism. Well, it is what Mrs. 
Eddy refers.to on S. and H. 28:6-8 "The determination to hold 
Spirit in the grasp of matter is the persecutor of Truth and Love." 
Now, let's lift the picture out of a coalition of Pharisees and 
Herodians. against Jesus. That determination to hold Spirit in 
the grasp of matter is the universal corporeal belief which appears 
to yo~, and me and which says we must eat so much food, have so 
much clothing and sleep, that we are born of the flesh and are 
'subject to it. The belief that we must have plenty of time to 
do a job is lethal; when Mrs. Eddy made her people write their 
letters in one minute instead of ten, and snatched back the vest, 
they probably couldn't see that it had to be measured by demon
stration and not by tape-measure; it is much more radical than 
appears at first sight. The very last thing that Christian 
Science is, is "omething for stopping the leaks. What it is for 
fundamentally is to demonstrate the divine nature. It" effect 
will be first to stop the leaks, and secondly to resolve the whole 
human organization, but let us always see that its purpose is· the· 
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demonstration of the divine nature. So his enemies planned to 
get rid of him because he had just proved that Spirit and spirit
ual power cannot be held in the grasp of matter, for man enjoys 
the divine freedom and enablement. 

So Life ~ Mind says that our origin is simply divinity and 
therefore there is no original sin, there is no false cause or start, 
we are the flow of divinity. Life~. Spirit says, This being is 
entirely new, so be new with it in thought and deed, in theory and 
in practice, in vision and in footsteps. Then Life as Soul says, 
Now, if you do that, look at what happens! Liberation from the 
loosening grasp of corporeal creeds,. and, more over, . freedom to ex
press the right hand of power!. Now what happens? Life as Prin
CiPlli says, Alright, now take l£~ hand off the regulator and let 
go t e burden of responsibility. 

LIFE as PRINCIPLE 

(Ch. 3:7-19) 

The individuality of Life rests upon Principle 
and so resolves the burden of human responsibility, 

Vv. 7-10. "But Jesus withdrew himself with his disciples to the 
sea: and a great multitude from Galilee followed him, and from 
Judaea, And from Jerusalem, and from Idumaea, and from beyond Jor
dan; and they about Tyre and Sidon, a great multitude, when they 
had heard what great things he did, came unto him. And he spake 
to his disciples, that a small ship should wait on him because of 
the multitude, lest they should throng him. For he had healed 
many; insomuch that they pressed upon him for to touch h.im, as 
many as had plagues." We feel in these verses a sense o.f pressure 
and of human thronging, and so Jesus was prepared to push out in 
the boat onto the deep things of God, onto the basic elements. He 
was prepared to take person out of the picture so that the people 
would be forced to see that the work followed, not from a wonderful 
man, but from a divine Principle upon which he rested. It's a case 
of, If I go not away, the Comforter will not come unto you. Life 
as Principle explains how the individuality of Life rests upon 
Principle and so resolves the burden of human responsibility. 

Have you noticed how the Gospel narratives centre around this 
Sea of Galilee? Jesus was continually crossing and re-crossing it. 
Galilee means a circle, and it is the type and symbol of the endless 
round of Being, in which man forever moves in "God's grooves of 
Science." He comes forth from the Father and comes into the world, 
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and again he leaves the world and goes to the Father, so completing 
the cycle. Jesus had continually to retire from outward express
ion of spiritual power into his inward communion with Principle. 
We have to get away from the externalization of Christian SCience 
and be closer to the infinite Unseen. We love the externalization; 
the healings and the friendships and the beauty that it brings into 
life, but those are the things which sooner or later we've got to 
step above. We shall always have them, of course, as the overflow 
of what we know divinely, and they will grow in grandeur, but they 
are the things that matter least; so it is that every time there 
was a lovely externalization in Christian Science, Jesus crossed the 
sea and retired, as it were, into divine Science. He rested upon 
the infinite elements. If after some busy or heavy time we'll re
tire from the human activity and rest upon a conscious at-one-ment 
with Principle, that sense of burden and pressure and of being over
worked goes away to nothing. 

Vv. 11,12. "And unclean spirits, when they saw him, fell down be
fore him, and cried, saying, Thou art the Son of God. And he 
straitly charged them that they should not make him known." You 
remember that in the earlier tone of Principle as Principle the 
devils knew him and fell down and acknowledged him. 

We could say here in Life as Principle that the practice of 
Principle makes life's burden light. Life is based upon an under
stood Principle, not upon human doing; life is a kind of being, 
rather than a method of doing. Then as that becomes real to us, 
there's no pressure of a personal sense of responsibility. How 
many times have we laboured conscientiously over some case, until 
it seemed that humanly we couldn't do any more? And so.ve go to 
bed and ask God to do it (which one should have known was the only 
answer, anyway!) and the thing was healed at once. Of course, it 
can be said that we ought never to have got so tense and laboured 
about our work; nevertheless when we learn to let the responsibil
ity go, Life as Principle individualizes itself as healing power. 

On S. and H. 445:20, Mrs. Eddy refers to "the unlaboured mot
ion of the divine energy." That's the true sea, to which Jesus had 
recourse; it's always in motion, always cleansing with its waves. 
The only energy we can express is the divine energy, and it is for
ever unlaboured. As Isaiah says, The government shall be upon his 
shoulder, - upon the Christ energy. That is the true under-taker. 
Principle undertakes anything, but if we try to undertake too much 
on a personal basis, sooner or later we need an undertaker! Life 
as Principle is the divine individuality so exalting consciousness 
that we recognize Principle alone as the doer. 

Now the text continues by describing the ordaining of the 
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twelve, showing how loyalty to this fact of Principle cl~thes one 
with the full complement of the Christ-characteristics. 

Vv. 13-19. "And he goeth up into a mountain, and calleth unto him. 
whom he would: and they came unto him. And he ordained twelve, 
that they should be with him, and that he might send them forth 
to preach, And to have power to heal sicknesses, and to cast out 
devils: And Simon he surnamed Peter; And James the son of Zeb
edee, and John the brother of James; and he surnamed them Boan
erges, which is, The sons of thunder: And Andrew, and Philip, and 
Bartholomew, and Matthew, and Thomas, and James the son of Alph
aeus, and Thaddaeus, and Simon the Canaanite, And Judas Iscariot, 
which also betrayed him: and they went into an house." 

This symbol of the twelve, which appears variously as the 
twelve tribes. of Israel, the twelve gates of the city, the twelve 
months of the year, or the twelve fruits of the tree in Revelation, 
represents a constant, which we could call a complete circuit of 
demonstration. It's a complete number, the symbol of fruits. 
Whether the twelve comes as months, hours, tribes, or apostles, it 
always has to be a complete complement. We arrive at it in Bibli
cal symbolism through the threefold essential nature of God, Life, 
Truth and Love, being demonstrated through the Word, the Christ, 
Christianity and Science. 

Here it gives a sense of how Jesus' individuality, now absol
utely based upon Principle, clothed itself with those divine qualit
ies or characteristics so .that his fruits should be always complete. 
We all start off with one or two disciples, - with a little vision 
or courage or something like that, but the twelve disciples repres
ent the complete equipment of a Christian. The tone of Life as 
Principle is saying through these disciples that we live through em
ploying and demonstrating the qualities of the Christ-Principle. 
As we employ those Christ-characteristics, we live. 

"He calleth unto him whom he would:" a wonderful sense of 
free choice. There are plenty of disciples whom you and I would 
like to call - higher vision, tenacity of purpose, real whole-heart- .. 
edness, perhaps. Now Life as Soul gave man the freedom to be God
completed and God-ordained. So now, in Life as Principle , we do 
enjoy the right and the ability to call unto us whom we would. 

He sent them out to preach, to have power to heal sicknesses, 
and to cast out devils: only three functions at that point. Later 
we'll see that he equipped them with the full calculus, but to begin 
with he wisely said, Go out and do the works, that's where you be
gin. 
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One is astonished at the way these disciples were ordained 
with so very little training, and were sent out (in Truth as Prin
ciple) with not much more. It always seems that we want years and 
years of it before we feel competent to go and helpour neighbour, 
yet these men had only been with him a few months, and whatever 
they had gained was so real and dynamic to them that they went 
straight out and used it. Isn't it a sense that in Life as Principle 
man is God's representative? Take, for example, a business repres
entative travelling for a firm. As an individual, he has integrity 
and sincerity and so on, but the man alone doesn't really count for 
very much: it's the firm behind. him that carries the trust and the 
goodwill. Now man is God's representative, and so as we go out 
with our little bag of samples of Christianity, let's remember that 
behind us lies the Christ-Principle, and if we are aware of that, 
it will clothe us with the complete twelvefold Truth-ful nature of 
the Christ. But there's some growth to come first, so Simon has 
to mature to become Peter - Simon merely means "hearing" whereas 
Peter, of course, means "the rock." And James and John he calls at 
first "the sons of thunder," -a term that describes their immatur
ity at this point. They appear early in the Gospel in a very pec
uliar context, - they are the ones who rise up with righteous in
dignation because of somebody casting out devils "in thy name;" he 
isn't one of us, therefore he must be out! Jesus' nickname for 
them reminds me of what Shakespeare refers to as "full of sound and 
fury, signifying nothing" - lots of talk and very little do. Our 
Christ-qualities, then, may start in a small way, but with practice 
and exercise they mature and become excellent servants of the divine. 

My. 179:21-23 "The character of the Nazarene Prophet illus
trates the Principle and practice of a true divinity and humanity." 
The character of the Nazarene Prophet is the type of the Jesus, the 
Son of man, and it illustrates the Principle and practice - that is 
the One and the twelve, - of a true divinity and humanity. The 
One practised as the twelve demonstrates the divine and human coin
cidence. .Our Christ man, our Jesus, always clothes itself with its 
twelve through which to operate. 

My. 188:25-30 "AI,'! you work, the ages win; for the majesty 
of Christian Science teaches the majesty of man." This "work" is 
what the disciple in us now addresses himself to. "When it is 
learned that spiritual sense and not the material senses convey all 
impressions to man, man will naturally seek the SciEilnce of his spir
itual nature, and finding it, b~ God-endowed for discipleship." 
Do ponder that reference, it is a tremendous statement. As we work, 
- as we try to live in line with Principle, as we mean to be Prin
cipled and are Principled, .. then we come into line with the eternal 
Truth; so the ages win, because seeking and finding coincide, and 
we are carried along by the age-old impulsion of the Christ. It is 
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analagous to the recent discovery of the "jet stream," a narrow 
ribbon of wind rushing around the earth at a high altitude j. when 
an aircraft rises high enough and is properly navigated, its journey 
is shortened by many hours. As you work to come into line with it, 
you win with the aid of what has always been there. As you adhere 
to the divine One, you become clothed upon with twelvefold fruits 
of understanding; and so, as Mrs. Eddy says, finding the Science 
of our spiritual natures, we are God-endowed for discipleship. 

So, then, Life as Mind is the true origin; Life as Stirit is 
going forward from that orIgin in theory and in practice;ife !!§. 
Soul is ,the freedom and the liberation that follows as we go-fOrward; 
Life ~ Principle shows how resting upon Principle takes the burden 
off the human agent and equips man divinely; and now we go on to 
Life as Life where it shows that when the burden is transferred, we 
are-free from trying to cast out Satan by Satan. 

The Regulator 

I would like to pause for a moment with you upon this wonder
ful point of hands off the regulator. 

Misc. 353:13-24 "My brother was a manufacturer; and one day 
a workman in his mills, a practical joker, set a man who applied for 
work, in the overseer's absence, to pour a bucket of water every 
ten minutes on the regulator. When my brother returned and saw 
it, he said to the jester, 'You must pay that man.' Some people 
try to tend folks as if they should steer the regulator of mankind. 
God makes us pay for tending the action that He adjusts. 

"The regulator is governed by the principle that makes the machin
ery work rightly; and because it is thus governed, the folly of 
tending it is no mere just. The divine Principle carries on His 
harmony." Pouring the bucket of water on the regulator was a non
sensical thing, and similarly the attempt to regulate somebody else's 
life and affairs, even if well-meant, is nonsensical. We have nf'l 
warrant, no knowledge, no wisdom, to do this because we don't stand 
where Principle is: we see the other man's life from man's stand
point. So in this text Jesus went up into a mountain and retired 
from the crush and the push. He was retiring from the sense of a 
human regulator and let Providence take the steering-wheel. Now, 
over the page, Mrs. Eddy goes on to describe what it is that restores 
the right action of the mechanism, - not putting human hands upon it. 

Misc. 354:8-24 " .•. A little more grace, a motive made pure, 
a few truths tenderly told, a heart softened, a character subdued, 
a life consecrated, would restore the right action of the mental 
mechanism, and make manifest the movement of body and soul in accord 
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with God." She gives there six wonderful requirements which un
fold the true nature of man. A little more grace is the great 
wisdom to see that each man has the Mind of Christ and we therefore 
don't have to invade his mentality. A motive made pure is the 
characteristic of Spirit. A few truths tenderl,Y told - the gentle
ness and balm of Soul which rules out error but does it gently.. A 
heart softened is where your very centre is touched by divinity, by 
Principle. A character subdued, - the aggressiveness and egotism 
of human individuality is subdued. A life consecrated: that's 
the purpose of man's being, consecration to the divine ideal. 
Those six things lived, she says, "would restore the right action 
of the mental mechanism," - why the mental? Because it is the 
$econd Degree, the ~ransitional point where regeneration takes 
place; "and make manifest the movement of body and soul" - that's 
the First and the Third Degrees, -" in accord with God." 

That is one of the most profound passages in the books,for 
although it seems to be written in terms of the moral, it isn't 
really anything to do with human behaviour, as such. ~t is show
ing that as we abide by the regulator of Principle and we really 
love to acknowledge that there is one dynamic and universal Prin
ciple at work governing and moulding man in its own way, it over
flows in us as those twelve tremendous qualities we call the apost
les, of which Mrs. Eddy gives six here. "The divine Principle 
carries on His harmony" whereas our tending the regulator is what 
plays havoc with our human relationships. So, hands off! 

LIFE as LIFE 
CCh. 3:20-26) 

The individuality of Life is inseparable from Life 
and is consistent within. 

Here we see how Life demonstrates Life, how the Science of 
Life demonstrates infinite living. Life ~ Life gives us the 
sense of c'onsistency, the same substance as cause and as effect. 
Like produces like. So we say that man's individuality is indivis
ible from the divine Being or individuality, and this delivers him 
from internal struggle. 

Vv. 20,21. "And the multitude cometh together again, so that they 
could not so much as eat bread. And when his friends heard of it, 
they went out to lay hold on him: for they said, He is beside 
himself." They thought he was out of his mind, overwrought by 
doing so much good work; but Life as Life always answers that 
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belief,for inexhaustible Life rises up without effort, perpetually 
restoring and resurrecting itself. 

Vv. 22-26. "And the scribes which came down from Jerusalem said, 
He hath Beelzebub, and by the prince of the devils casteth he out 
devils. And he called them unto him, and said unto them in parab
les, How can Satan cast out Satan? And if a kingdom be divided 
against itself, that kingdom cannot stand. And if a house be 
divided against itself, that house cannot stand. And if Satan rise 
up against himself, and be divided, he cannot stand, but hath an 
end. " 

Jesus is showing here, through the inversion, that man's in
dividuality is indivisible from God's individuality. The tone car
ries over from the last: it shows that because the practice of Life 
rests upon fixed Principle it is therefore absolutely consistent 
and has no contradictions. The "I" as a person has gone to the 
Father; where man's being and God's Being consciously coincide, 
Life can demonstrate Life effortlessly for us, and there is then 
no sense of nur using any personal power. 

Beelzebub means "lord of flies;" he was one of the Canaanit
ish deities, the god of the Ekronites, whom we read about in 
II Kings 1. Like so many of the primitive gods of those times he 
was a symbol of the fertility of nature and so was worshipped 
through sex-symbols, which represent creation from a material basis. 
Sex is fundamentally the belief that man is separate from his divine 
Creator and therefore has to re-create mortals and things on his own 
terms; Beelzebub therefore represents organic life. It is inter
esting that the third plague in Exodus was the plague of flies, 
through which Moses showed the people that Soul-sense delivers man 
from the uncleanness of believing that he is created materially. 

Un. 60:4 "Mortal man is a kingdom divided against itself." 
Mortal man is a contradiction in terms: one is either man or mortal, 
and so .'le is a kingdom divided against itself. On the other hand, 
"Being and Deity are inseparable," and here in the tone of Life as 
Life we get this wonderful sense of man's divine coherency and in
tegrity, - that quality of being integrated, where one isn't in 
love with one's own shortcomings and where one is not a participant 
in the struggle. In this next reference Mrs. Eddy deals with the 
man of integrity, which is a grand conception in Science as well as 
one of the finest things in human life. 

Misc. 147:14-3 "The man of integrity is one who makes it his 
constant rule to follow the road of duty, according as Truth and the 
voice of his conscience point it out to him ..• The upright man is 
guided by a fixed Principle, which destines him to do nothing but 
what is honourable, .•• He assumes no borrowed appearance. He seeks 
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no mask to cover him, ••• We shall never find one part of his charact
er at variance with another." What a thing to be said about us! 
Well, Life as Life gives us that integrity of divine character, in 
which Life demonstrates Life and there's no question of the human 
mind being used to heal the human mind, - that's integrity. 

S. and H. 495:1,2 "God will heal the sick through man, 
whenever man is governed by God." That statement gives us exactly 
this tone of Life as Life: whenever man is integrated with God in 
theory and in practice, the divine power flows. That is the co
herency and undividedness of true individuality. 

I 

Misc. 104:16-21 Writing of this divine individuality, Mrs. 
Eddy says, "His materiality, clad in a false mentality, wages feeble 
fight with his individuality, - his physical senses with his spir
itual senses. The latter move in God's grooves of Science: the 
former revolve in their own orbits, and must stand the friction of 
false selfhood until self-destroyed." So mortal man is a self
destroying proposition; as it has an internal contradiction it can
not stand. He's his own worst enemy, as the saying goes. Evil 
is always a kingdom divided against itself because it comes under 
its.own law of reversal, and sin or mistakes of any sort are, in 
the long run, self-destructive. 

Perhaps the final comment on this subject is to be found in 
Revelation, where are depicted "the divine method of warfare in 
Science, and the glorious results of this warfare," as we read on 
S. andH. 568. The divine method is so to rise to the conscious
ness of God as All that the accuser is no longer there. On the . 
same page, we are reminded, however, of the fatal effects of trying 
to meet error with error, ·-fatal, that is, because we do not let . 
Life demonstrate Life. So, then, Life as Life tells us, in the 
positive, that man's being is absolutely consistent because it rests 
upon fixed Principle, and correspondingly, the proposition of mortal 
man is a self-contradictory thing and destroys itself. Now we go 
on to Life as Truth where we see what is the radical issue. 

LIFE as TRUTH 
eCho 3:27-30) 

The individuality of Life is radical, 
and represents the activity of the Hoiy Ghost. 

Vv. 27-30. "No man can enter into a strong man's house, and 
spoilhis goods, except he will first bind the strong man; and 
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then he will spoil his house. Verily I say·unto you, All sins 
shall be forgiven unto the sons of men, and blasphemies wherewith 
soever they shall blaspheme: But he that shall blaspheme against 
the Holy Ghost hath never forgiveness, but is in danger of eternal 
damnation. Because they said, He hath an unclean spirit." 

Now this follows on from Life as Life. Life as·Life shows the 
consistency and integrity of life, that is, our life and the Life 
which is God are one in quality. Now Life as Truth takes up this 
fact and shows it to be radical; it goes to the roots of evil; it 
doesn't deal merely with the effects of evil but binds the strong 
man at source. What gives us this ability? Why, it is the recog
nition that man's being is the Holy Ghost in action or individualiz
ed. Through Life as Truth we see that there's only one thing true 
about man's life and that is the Holy Ghost - "the development of 
eternal Life, Truth, and Love." As this is the basis and dynamics 
of our life, it lays the axe at the root of the tree; it binds the 
strong man and shows all evil to be the one evil. 

Let us consider the second part of the text first, because it 
explains the first. Jesus is saying that any human misconception 
of divinity or of spiritual power doesn't really damage .because it 
is an ignorance, but if you positively refuse to see that what lies 
under man and impels him is really the Spirit of God unfolding it
self, well, you simply cut yourself off from div~nity. Do you see 
how it follows from Life as Life? There we faced the proposition 
that Satan can be used to cast out Satan, - that, for example, you 
can use something called a spiritualized human mind to deal with an 
unspiritual human mind. So here in the Holy Ghost illustration he 
shows that there's only one factor in man; the dynamics of being are 
- what? The Holy Ghost -- "Divine Science; the development of eter
nal Life, Truth, and Love." In other words, it is the perpetual un
foldment of divinity and the spiritual nature of man which alone 
does the works. Are we prepared to accept that, or are we not? 
If we do, then we lay the axe at the root of .all evil because we 
have dealt with original sin. But if we don't accept it, he says, 
we simply go on trying through a supposed spiritualized human mind 
to deal with the mistakes of the other half of the human mind, re
sulting in perpetual frustration, "eternal damnation." 

The Absolute 

S. and H. 588:7 The Glossary definition: "Holy Ghost. Div
ine Science; the development of eternal Life, Truth, and Love." 
Let's not imagine that when Mrs. Eddy uses the term divine . Science 
she means it in an exclusive way as superior to or remote from those 
other categories of Being which we call absolute Christian Science 
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or Christian Science. Her use of it is frequently surprisingly 
relative. Science is one and indivisible, and divine Science is 
simply the term that include's all the categories. "Divine Science" 
she says on S. and H. 292, "alone can compass the heights and 
depths of being .•• " and there's nothing more relative in Science 
than the depths. Therefore we can see that although the definition 
of the Holy Ghost starts with divine Science, - the highest term, -
it includes within itself the theory of metaphysics and the pract
ice of metaphysics. Those three levels we call divine Science, 
absolute Christian Science and Q.hristian Science 'are simply Be~ng, 
the theory ,~.f. Being, and the .EI'_actice of Being. It is all Be~ng 
and they are inseparable. 

The human mind, if it isn't alert and doesn't honestly want 
to lay down the mortal in itself, would love to jump into an imag
ined category of so-called divine Science which would eliminate 
Christian Science and the necessity of facing up to and resolving 
the human proposition. Now, in a s€nse, that is the blasphemy 
against the Holy Ghost, for if divine Science constitutes the dev
elopment of eternal Life, Truth, and Love, it develops through all 
categories, it unfolds from the divine and outwards into the relat
ive, it deals with belief as well as with Truth, it's operative uni
versally. Because it is the Holy One, it cannot fail to dissolve 
the unholy two whenever and wherever it appears. This blasphemy 
against the Holy Ghost is very like that pseudo-philosophy which 
to-day we call absolutism. Properly speaking it is not absolutism 
at all, for if it were it would have an immediately dissolving 
effect upon the relative. No one ever really sees God as All and 
ye,t at the same time leaves the material just as gross. An example 
of the only true absolutism is Jesus' ascension. The Absolute is 
God, and God has a Christ, whereas the idiotic absolutist of to-day 
has no Christ. As Gordon Brown pointed out, the term should be 
abstractionist, because such a philosophy wants to abstract the 
fruits without the requisite spiritual growth. 

If we were to imagine that we could rest in the absolute alone 
or in the abstract alone, that would be true, but it would be a 
half-truth; a half-truth is much worse than a deliberate lie which 
hopes to get away with it, for the half-truth gains a measure of 
acceptance. It is a tendentious thing; it would try to pass for 
the whole truth, and so slowly poisons the whole body of thought. 
Any statement about God and man which starts with the divine and 
does not insist upon that divine being reduced to the dissolving of 
its supposed opposite, is only a half-truth. It would be like the 
first Translation without the second, yet both are co-equal and 
scientific; All involves nothing, and All postulated without the 
nothing isn't truly all even in our sense of things. Even in the 
law courts human wisdom shows that the truth involves the whole 



96 MARK 

truth and it also includes nDthing but the truth. We know that 
"evasion of Truth cripples integrity" (S. and H. 448:10), and while 
that evasion may not be a wholesale lie, it could be a half-truth, 
and hiding your head in the sand or in the clouds and imagining that 
you don't have to deal with the proposition of dualism invariably 
cripples integrity and one becomes a moral idiot. What inevitably 
happens sooner or later, unless one wakes out of that belief, is 
that it cripples morally and physically. I've never met anybody 
yet who went for that philosophy who didn't finish up with some sev
ere trouble, which is Love's way of jerking them out Df it. 

What Jesus is saying here, then, about blasphemy against the 
Holy Ghost is this: Adopt the Holy Ghost as your basis, adopt div
ine Science, which develops itself as absolute Christian Science 
and Christian Science, and then you have not only the fruits of the 
strong man destroyed but the basic belief itself is bound. 

INTERVAL 

The Spirit of God is the whole basis and reason for all that 
goes on in life. If Being starts with Divine Sc.ience, is under
stood through absolute Christian Science, and is practised or proved 
in the face of opposites through Christian Science, that is one co
herent, consistent whole. Any attempt to deny that complete seq
uence amounts really to blasphemy against the Holy Ghost, though 
it would simply be empty words. This is most wonderfully brought 
out in Peter's Epistles, showing that these issues are perennial 
arguments of the serpent and are entirely detached from persons. 

II Peter 2:16-19 The whole chapter is a perfect analysis of 
what we have just been discussing. Take verses 14,15: "Having eyes 
full of adultery, and that cannot cease frDm sin; beguiling un
stable souls: ••• Which have fDrsaken the right way, and are gone 
astray, ..• These are wells without water, clouds that are carried 
with a tempest; to whom the mist of darkness is reserved for ever." 
(That's "eternal damnation.") "For when they speak great swelling 
words of vanity, they allure through the lusts of the flesh, 
through much wantonness, those that were clean escaped from them who 
live in error. While they promise them liberty, they themselves 
are the servants of corruption: ..• " The doctrine that can climax 
in saying, "lam God," while the "I" is ye t very evidently the mor
tal self, that's the mDuths of great swelling words, empty of sub
stance and of fruits. 

To summarize ,then: if we will adopt the Holy Ghost as the 
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dynamics of our individuality, we shall have no wish to preserve the 
mortal, to deify the mortal, to spiritualize it, or eVen, come to 
that, to improve it; it will improve, but that won't be our motive. 
Our interest will be t.o be the activity of the Holy Ghost, and that, 
thank God, binds the strong mah .and spoils his goods. 

No. 30:1-8 The article entitled, Is Sin Forgiven? "The law 
of Life and Truth is the law of Christ, destroying all sense of sin 
and death. It does more than forgive the false sense named sin, 
for it pursues and punishes it, and will not let sin go until it is 
destroyed, - until nothing is left to be forgiven, to suffer, or to 
be punished. Forgiven thus, sickness and sin have no relapse." -
Truth is radical. "God's law reaches and destroys evil by virtue 
of the allness of God." 

Before we go on to the last section, le.t us see through anoth
er "quickie" how Life deals with mortality. Life in the Christ 
carries the strong tone of how the ideal is inseparable from its 
Principle; we can see this through the seven sub .. tones: 

Life ~ ~ deals with original sin. 
Life ~ Spirit deals with stasnation, that is, no development away 
from that original Sin, no evolution. 
Life as Soul deals with the restrictiveness of corporeality and the 
limitations-of finite sense. 
Life ~ princi11e deals with personal burdens and responsibility, -
a lethal belie • 
Life as Life deals with organic life. The pinnacle of inconsist
ency is mortal man, organic life. The moment life is organic it 
has death written on it. 
Life as Truth deals with material idealism, - spiritualizing the 
mortar. 
Life ~ Love deals with division and segregation and disintegration. 

LIFE as LOVE 

(Ch. 3:31-35) 

The individuality of Life is universal 
and relates the one to the all. 

Vv. 31 .. 35. "There came then his brethren and his mother, and 
·standing without, sent unto him, calling him. And the multitude 
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sat about him, and they said unto him, Behold, thy mother and thy 
brethren without seek for thee. And he answered them, saying, 
Who is my mother, or my brethren? And he looked round about on 
them which sat about him, and said, Behold my mother and my breth
ren! For whosoever shall do the will of God, the same is my broth
er, and my sister, and mother." The tone of Life as Love is that 
in true individuality all real interests are inseparable. All 
individualities are united in the one divinity. 

His mother and his brethren stood without and sent word for 
him to come out. But Love cannot step ·outside, it garners into 
the circle. Life as Love shows that exalted individuality which is 
really being lived draws all true individuality into its orbit. As 
Shakespeare says, "This above all, - to thine own self be true; And 
it must follow, as the night the day, Thou canst not then be false to 
any man." 

If we are each being true to our real selves that automatically 
unites all true individuality in one common interest. When some
times we seem not to have much in common with others, the reason may 
be that we are not really being true to ourselves, and so there can
not be a proper relationship. But in Life as Love Jesus was in the 
house, he stayed in with his vision. When you are onto a new spir
itual idea, abide with it, don't let any human demand call you off 
your vision; it may mean you have to forgo something in the human, 
but that is of small worth; we need to culture our vision, to be 
persistent and patient with it. Then we can be true to our real 
individuality, and that will draw to us all that is similarly in
clined in others, so that all real interests unite in the one divinity. 

Are we going to resist the pull of human relationships to come 
down, out of our city, where we are all citizens together, or are 
we going to remain divided from each other by blood? As you rem
ember, Life as Mind told us about divine origin, not through blood, 
but from unity with Principle. Now Life as Love tells us a similar 
thing, except that instead of conception and birth it depicts the 
matrix of Love in which all are united with the One. The human 
tendency is always to stand outside and want heaven to come down 
to earth and meet our problems on our terms; this is because we 
live the life which is men instead of the Life which is God. In a 
way, this desire is blasphemy against the Holy Ghost, once more. 

One of the issues here is the distinction made between true 
relationship and relationships based only upon blood; these latter 
are, of course, very often a matter of demonstration, but not nec
essarily so. Jesus' human relatives were on the outside looking 
in; the moral for us in Life as Love is, stay on the inside, look-
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ing out, abide in fidelity to Love's v~s~on. All true individual
ity is related to Love's universal activity, but it starts with our 
own fidelity to our own individuality. Our own violin has to be 
well tuned before it can play in harmony with others. 

, , 

Jesus pointed then to those sitting round about him, those 
whom the Christ ideal had called, and said that he was related to 
whosoever shall do the will of God. That is the criterion: who
ever is honestly basing his life upon the divine, and loves to be 
Principled, is at once united with everyone else working similarly, 
and we are more intimately related to such a one than we are to any 
purely human relation, as life often illustrates for us. God is 
man's only real relative on earth and in heaven, yet this relation
ship is reflected and expressed in terms of the human. What, then, 
is one's mother, brother and sister? Well, Life as Love shows that 
individuality cannot be isolated but is universal, and therefore my 
individuality is enhanced and blessed and brought to fruition by 
another's true individuality. There's only one thing that unites 
and that is to have a common' Principle'. The spiritual world unites 
us to one another, whereas the suppositional material world holds 
us apart. (See My. 167:3-10.) , 

This is a very wonderful point, about they that do the will 
of God being one's true relations. Exactly what constitutes my 
mother? Well, isn't it that which opens out the way for my spirit
ual birth to take place? It need not be a person; it may be a 
combination of circumstances; it may be the man in the traffic jam 
just ahead of me who can move a yard or two to let me out. By 
acting according to the principle of traffic, he is a mother to me 
at that moment. Anything that opens out a way for one's individual, 
demonstration to come to birth is one's mother. How many times is 
somebody one's mother! By providing the wherewithal and making 
something possible they open out a way. ~"e had a beautiful example 
of that a couple of days ago. On the first day of this School we 
had a fault in the microphone, and it seemed quite impossible for 
us to get it fixed or replaced for the rest of the week. We happ
ened to hear, though, of a doctor in this town who has a tape re
corder of the same type, and I rang him up as a complete stranger, 
told him who I was and what we were doing and asked if it would be 
possible to borrow his microphone. He was Christianity itself and 
gave it to us with great good will, and moreover altered his surgery 
hours and inconvenienced himself by letting us have it. We then 
got a new instrument, and when we took his back to him yesterday he 
discussed this Bible interpretation work with me in the most court
eous and interested way. Now that was mother, because it opened 
the way for our individual demonstration to take place,. 
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Another example would be Mrs. Pankhurst and women's suffrage. 
Wasn't she a mother to us in this age? Every social reformer has 
been mother and brother and sister both to their own generation and 
to posterity. Perhaps you heard about Mrs. Pankhurst after she had 
chained herself to the railings of 10, Downing Street and had been 
imprisoned for the night for causing an obstruction? One of her 
helpers, .who wasn't so used to spending the night in prison, was 
weeping on the cell floor next door, but Mrs. Pankhurst banged on 
the wall and said, "That's all right, my dear. The One above sees 
all, and She will look after you!" 

Then what constitutes my brother or my sister? Well, it is 
that which is working parallel with my demonstration which enhances 
mine. Team-work, we call it, or good industrial relationships, for 
instance. Whatever work·s out the ends and purposes of common good,. 
that's our brother and our sister. I came across a quotation the 
other day from the writings of C.E. Montague who was a very able 
journalist of thirty years ago; he said, "A human mind that loves 
a subject and If'lngs to know and tell about it, is really much nearer 
to any other mind which has a similar love and hunger than any two 
fellow-partisans can be who only 'think by proxy and talk by rate.'" 
It's a case of "heart to heart speaks kindly," where we have common 
interests; and wherever we have real individuality, then we get 
true relationship. 

In verse 35, why does Jesus say, the same is my brother, and 
my sister, and mother? Why doesn't he say father? Well, it is 
because One is our Father, and therefore whoever is working from 
that basis is in the family and not outside. " .•• one Father with 
His universal family, held in the gospel of Love" (S. and H. 577). 
"With one Father, even God, the whole family of man would be breth
ren" (ibid. 470). 

So then Life as Love says that the individuality of Life is 
universal, and relates the one to the all. Let's just recapitul
ate quickly all these Life tones before we leave them. Each really 
has to do with individuality. 

In Life ill! Mind you see that man has sinless individuality. 
Under Life as Spirit he has perpetual, new, self-renewed individual
ity. 
Under Life as Soul we see that he has free, satisfying individuality, 
that he-can~ring forth fruits. 
Under Life as Principle he has impersonal and demonstrable individ
uality, comPlete with all its Christ qualities. 
Under Life ill! Life his individuality is coherent, congruous, indivis-
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ible. 

Under Life !lli Truth he has potent, radical, divine .Lndividuality. 

Under Life as Love he has everpresent, omnipresent, compound indiv
iduali ty, 'never isolated nor outside. 

One last reference as a summary for all the Life tones. My. 
160:5-8 liTo live so as to keep human consciousness in constant 
relation with the divine, the spiritual, and the eternal, is to in
dividu.alize infinite power; and this is Christian Science." 

TRUTH 

(Chapters 4:1 - 9:1) 

The ideal fully revealed, as the Christ character. 

What does Truth in the Christ say to us? What do we know 
about it? You know, before reading these Gospels it is wise not 
to go digging into the details of the text before we have done some 
thinking. Ille know that these four Gospels follow the pattern of 
t~e synonyms in the orders of, respectively, the Word, the Christ, 
Christianity and Science. I have found it fruitful to ask myself, 
What does Principle, Life, Truth, Love, Soul, Spirit, Mind mean to 
me.? How does it individualize itself in my consciousness? When 
thoroughly familiar with that flow of thought, I can then look at 
the text and am not beguiled by ~ts .incidental verses, because one 
starts with the coherency of the larger story. Naturally, this 
method is not to be recommended for unfamiliar territory or one is 
in danger of making the text fit a preconceived pattern; I am 
s'peaking only of the Gospels. 

Truth, then, tells us about the divine ideal; it unfolds the 
nature of the Son of God; it reveals the structure of Truth, and 
by structure I mean the anatomy and physiology of the divine ideal, 
its facts and functions. Truth reve.als the nature and character 
of man i.n Christ; the staturE1 of man in Christ. It sh'?ws not 
only the ideal but also the ideal being revealed and what it demands 
of the human student. In other words, just as we saw with Prin
Ciple, the same impulsion that voices the divine message is also 
that which makes it possible for us to receive it. The Christ and 
the Word are one continuous being: "I came forth from the Father, 
and am come into the world: again, I leave the world, and go to 
the Father." So Truth gives us both the structure and nature of 
the divine ideal, and also what is involved in living the Christ 
character at this point. 
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Let us run through the seven sub-sections here and gain a com
prehensive view of Mark's presentation of the ideal. Truth as 
Mind is the parable of the sower, where man is endowed with spirit
ually mental abilities. Our caption for this part is, The divine 
stature of man in Christ revealed as spiritual-mindedness. Then 
Truth ~ Spirit follows with the interpretation of the parable, for 
Spirit unfolds or elucidates the implanted idea of Mind. We headed 
this section, The divine stature of man in Christ revealed as con
scious spiritual reasoning. 

Truth as Soul, still concerned with the seed, presents a riper 
sense of man;- he is not embryonic, nor concerned with generation 
through sex, but is divinely self-complete and is delivered from be
lief in the male and female of mortality. The text here tells us 
about Jesus calming the storm at sea, - "the dark ebbing and flowing 
tides of human fear," - and the healings of the wild male and the 
suffering female, in the form of the madman in the tombs on the one 
hand, and of Jairus' daughter and the middle-aged woman on the other. 
We entitled this section, The divine stature of man in .Christ reveal
ed as conscious self-completeness. 

After that deliverance from corporeality, Truth reveals furth
er the impersonality of man. Truth ~ PrinCiple deals with Jesus 
rejected by his own countrymen because of personal sense, and shows 
how he sends forth the twelve on an impersonal basis ·of pure demon
stration, lDB.king no human provision for their journey. Our caption 
there is, The divine stature of man in Christ revealed as that which 
is Principled. Next, in Truth as Life, comes man's exaltation and 
freedom from the malicious inten~of mortality, for that which is 
Principled cannot be touched by what has. no divine Principle. Here 
we read about John the Baptist's death at the hands of Herpd and 
Herodias, and Jesus'feeding of the five thousand with the bread of 
Life. As a heading we have, The divine stature of man in Christ 
revealed as God-sustained and lifted above mortality. 

Then Truth as Truth is a long section which illustrates that 
the form anCfCnaracter -or the Christ man is "every whit whole," and 
that this wholeness is not conditional upon outside factors, but is 
from within. The text brings this out by showing that neither ex
ternal cleansing nor defilement affect man, but that what proceeds 
from the heart and comes out of the mouth either makes or mars. 
The outcome of this teaching is that a deaf and dumb man is healed; 
and then through the feeding of the four thousand and the warning 
over the leaven of the Pharisees, Jesus shows them that a true 
Christly calculation of man is real.substance, for it reveals the 
things which are not seen. At once, the blind man is healed, and 
Peter can declare, Thou art the Christ. The caption we have here 
is, The divine stature of man in Christ revealed as conscientious 
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Christ-consciousness. 

Finally, .Truth ~ Love takes up Peter's inspired declaration 
and adds to it the seal OILove. As Love can tolerate only per
fection, anything less than pure spirituality has to pass away, and 
so .the text has Jesus' admonition about, Let him deny himself, and 
take up his cross, and follow me. Our choice for a heading there 
is, The divine stature of man in Christ reveals the reality of 
Truth as wholly divine, and involves the nothingness of the mortal 
concept. 

Now let's have a "quickie" and see all that at a glance. The 
overtone throughout is, The divine ideal fully revealed; humanly 
we could say that man is a transparency for the Christ. 

Truth as Mind: the divine man is spiritually mental and reads from 
Mind, not-rrDm matter. 
Truth as Spirit: the divine man is a spiritual reasoner, and so 
his rear nature and SUbstance are brought to birth. 
Truth as Soul: the divine man is born of Soul not of sex, and is 
balanced ,-entire , and fruitful from within. 
Truth as Principle: the divine man is that which is Principled, 
and heis divinely authorized. 
Truth as Life: the divine man is lifted above the viciousness of 
mortality-and is fed by the bread of Life. 
Truth as Truth: the divine man is whole from within, and expresses 
the complete Christ-consciousness. 
Truth as Love: th~ divine man is fulfilled in Love and is trans
tated right out of mortality. 

Running all through is that theme that man is not allowed to 
repudiate his divine sonship, but is forced to dissociate himself 
from "the son of perdition." The following references set the 
key tone for the whole piece. 

S. and H. 207:27-31 "The spiritual reality is the scient
ific fact in all things. The spiritual fact, repeated in the action 
of man and the whole universe, is harmonious and is the ideal of 
Truth. Spiritual facts are not inverted; the opposite discord, 
which bears no resemblance to spirituality, is not real." Notice 
that the statement is twofold in nature, giving what is and what is 
not, - the characteristic which renders Truth the Saviour. This 
next reference is more relative, and traces the effect in human life 
of the workings of the divine ideal. 
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Ephes. 4:13-15 "Till we all come in the unity of the faith, 
and of the knowledge of the Son of God, unto a perfect man, unto the 
measure of the stature of the fulness of Christ: That we ... be no 
more children, tossed to and .fro, ..• But speaking the truth in love, 
may grow up into him in all things, which is the head, even Christ." 

TRUTH as MIND 

(Ch. 4:1-12) 

The divine stature of man in Christ 
revealed as spiritual-mindedness. 

Ch. 4:1,2. "And he began again to teach by the SEla side: and 
there was gathered unto him a great multitude, so that he entered 
into a ship, and sat in the sea; and the whole multitude was by 
the sea on the land. And he taught them many things by parables, 
and said unto them in his doctrine, ... " As we have seen before, the 
significance of Jesus teaching from the sea is that from the infin
ite elements of the one Mind proceed all wisdom and all truths. 

Why did he teach them by parables and not overtly? Well, 
the whole purpose of a parable is that its meaning is gained only 
through some mental exercise.' It' requires a process of translat
ion from the literal to the figurative; it also demonstrates that 
reading from matter or the surface of things does not yield the true 
import. So Jesus' purpose was to show that manhood begins mentally, 
that man is a thinker. Our ordinary life speaks to us of the 
things of God in parables: do we interpret them aright, or do we 
try to reach conclusions from the mere appearances? Jesus "plunged 
beneath the material surface of things, and found the spiritual 
cause" (S. and H. 313), and here he was teaching the people to do 
the same. The Christ translates the divine ideal to the point 
where idea replaces illusion. 

Vv. 3-8. "Hearken; Behold, there went out a sower to sow: And it 
came to pass, as he sowed, some fell by the way side, and the fowls 
of the air came and devoured it up. And some fell on stony 
ground, where it had not much earth; and immediately it sprang 
up, because it had no depth of earth: But when the sun was up, 
it was scorched; and because it had no root, it withered away. 
And some fell among thorns, and the thorns grew up, and choked it, 
and it yielded no fruit. And other fell on good ground, and did 
yield fruit that sprang up and increased; and brought forth, some 
thirty, and some sixty, and some' an hundred." The parable depicts 
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four types of thought: the indifferent, the shallow, the able but; 
lazy, and the spiritually alert. 

In verse 4 the seed first falls "by the way side." The term 
means that the earth is so hard-packed by much Goming and going that 
it offers no entry for the seed. This is the thought that is 
densely material, and is consequently forever having to be doing 
things for fear of being left alone to face its own awful emptiness. 
The uncultured mind is terrified of being left alone with its own 
thoughts, so the first flighty idea that comes along is sufficient 
to set it off on another tack. Let's bear in mind, however, that 
this sort of analysis· is of no service to us except it shows us the 
~versal claim of the carnal mind to hold man in bondage. 

The second type, the stony ground that offered no real depth, 
is, of course, the shallow class of thought. While it may readily 
accept a new idea, there is little real discernment, and the.result 
is a mentality full of half-digested information, opinions and 
theories. But not one of them has gone deep and become one's 
first love, so there is insufficient subjective grasp to withstand 
the test of antagonism. We might say that while the fault of the 
first category is that there is no openness or receptivity, the 
fault Of the second is that it is too epen! I.t may often be better 
to "make haste slowly" with a new idea than to swallow it wholesale, 
for the digestive process gives one a chance to think all around 
the issue and savour its full implications. 

The third kind was where the seed fell among thorns, which 
grew up and choked it. Other considerations weighed more than 
Truth. There was no fault with the soil here, but with the hus
bandry. Perhaps this is the commonest one, and comes nearest home! 
The Commentaries say that these "thorns" of Syria closely resemble 
wheat when young, - perhaps rather as self-interest can look very 
like a kindness. This class of thought is not using what it knows 
of Truth to lay down the mortal. 

The fourth type was the good ground, which brought forth 
abundantly.. This was because it wasn't thinking about God, it 
wasn't "interested in" God, it wasn't theorizing emotionally about 
God: it understood. Of all the words we use in connection with 
mental processes, understandin@ is the only one that leaps over from 
the merely mental to the spiri ual. An understanding of any sub
ject is always fruitful, and to understand God through the Mind of 
Christ really renders us man. 

The three fruitless types of thought, then, we could illus
trate (a trifle wickedly, perhaps) as that which has the radio on 
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perpetually, the. TV mentality of look-see, and that which is always 
on the gad-about. However that maybe, it is clear that the first 
is a negative sense of the viord, indifference. The second is a 
negative sense of the Christ, no depth of spiritual feeling. The 
third is the opposite of Christianity, as it will not subdue sin in 
itself; while the fourth is positive. and depicts Science, wherein 
man is Godlike. 

It seems that Jesus was emphasizing the point that before 
Truth itself can be gained, the individual needs to be honest with 
himself and learn the ethics and integrity requisite in the more re
lative forms of truth. Through mental discipline we are already 
exercising, the Mind of Christ, in a degree, and this proper order
ing and evaluation of thought opens the way for spiritual understand
ing to germinate. Mrs. Eddy makes this quite plain. 

S. and H. 272:3-27 "The spiritual sense of truth must be 
gained before Truth can be ,understood. This sense is assimilated 
only as'we are honest, unselfish, loving, and meek. In the soil 
of an 'honest and good heart' the seed must be sown; else it bear
eth not much fruit, for the swinish element in human nature uprooto 
it ... " There is our point, that the spiritual sense of truth must 
be gained before Truth can be 'understood. It is brought out again 
and again.· For instance, here is another one. 

Ret. 28:9-12 "I had learned 
ized, in order to apprehend Spirit. 
ish, and pure, in order to have the 
divine Science." 

that thought must be spiritual
It must become honest, unself

least understanding of God in 

Vv. 9-12. "And he said unto them, He that hath ears to hear, let 
him hear. And when he was alone, they that were about him with 
the .twe1ve asked of him the parable. And he said unto them, Unto 
you it is given to know the mystery of the kingdom of God: but 
unto them that are without, all these things are done in parables: 
That seeing they may see, and not perceive; and hearing they may 
hear, and not understand; lest at any time they should be convert
ed, and their sins should be forgiven them." Hearing is what we 
receive, but seeing is what we make of it. 

As Jesus pointed out, to them that are without, these things 
are done in parables. This carries on from 'the last tone ,Life as 
Love, where his relatives stood without. Here he is indicating 
that the disciples of Truth must grow into that stature of manhood 
in Christ Jesus which enables them to understand his meaning. (See 
S. and H. 350:6-23) The quotation from Isaiah inverse 12 which 
sounds so caustic is only gentle irony. The claim he is uncovering 
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is that a mortal would rather die than give up his pet sin, - and 
often does. Egotism, self-righteousness, vicious criticism, and 
so on, are dear to mortal mind: let us see that these things are 
not. dear to us. 

Seeing and hearing without understanding are simply reading 
from matter, which is not intelligent and cannot lead to Truth. As 
we read on Misc. 103:21-23, "Any inference of the divine derived 
from the human, either as mind or body, hides the actual power, 
presence, and individuality of God." Jesus' wording was chosen to 
make people think, and in the effort of unravelling it, mental activ
ity leads to reasoning. The Christ comes to the point of Mind, -
to intelligence, not imbecility. 

We will leave Truth as Mind there. Truth, the ideal, is 
taught through mental imagery. But the meaning and substan!'e of 
the teaching is spiritual, so the explanation comes in Truth as 
Spirit • 

TRUTH as SPIRIT 

(Ch. 4:13-34) 

The divine stature of man in Christ 
revealed as conscicus spiritual reasoning. 

Here we have the interpretation of the previous parable, and 
in addition, two other short ones, also about the seed, - the par
able of the seed growing secretly, and the one of the mustard seed 
which grows and becomes greater than all herbs" Mr. Doorly placed 
this last one in the next section, Truth as Soul, which indeed does 
have the tone of "the seed within itself." However, we shall dis
cuss this when we come to it. 

V. 13. "And he said unto them, Know ye not this parable? and how 
then will ye know all parables?" The verb there means "to know 
intuitively," indicating that man is a re~soner in spiritual val
ues and understands spiritual SUbstance. Divine manhood is spir
itual reckoning. 

Vv. 14-20. "The sower soweth the word. And these are they by the 
way side, where the word is sown; but when they have heard, Sat
an cometh immediately, and taketh away the word that was sown in 
their hearts. And these are they likewise which are sown on 
stony ground; who, when they have heard the word, immediately re
ceive it with gladness; And have no root in themselves, and so 
endure but for a time: afterward, when affliction or persecution 
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ariseth for the word's sake, immediately they are offended. And 
these are they. which are sown among thorns; such as hear the word, 
And the cares of this world, and the deceitfulness of riches, and 
the lusts of other things entering in, choke the word, and it be
cometh unfruitful. And these are they which are sown on good 
ground; such as hear the word, and receive it, and bring forth 
fruit, some thirtyfold, some sixty, and some an hundred." The 
word "receive" in verse 20 means "embrace." The demand of Truth 
as Spirit is that we really accept and embrace the seed of Truth. 
Mere intellectual assent is not enough; it has to be our very sub
stance and greatest reality. Now on that note we'll stop for to
day. 



TALK FOUR 

THURSDAY MORNING, AUGUST 18th. 

I do not ever remember a talk that has be;en more easy and 
harmonious than this one. This applies to the giving and also, I 
believe, to the accepting. It is good that we should all feel we 
each contribute something to the atmosphere; it has been so evident 
in the talking that we are all of one accord in one place, and it is 
a g~eat blessing when we can feel, as we do, that the message and 
its reception is absolutely one. 

The Seed of Truth 

Yesterday we started to consider the sections of Truth, pres
enting the stature of manhood in Christ Jesus. It unfolds the nat
ure or the divine ideal. One of the threads which runs through 
the entire Truth sections and explains them very clearly is the . 

. seed of Truth. First of all, in Truth as Mind the seed of Truth 
ISSown or implanted in Mind. InTruth" a sspIr it you get the seed 
of Truth germinated and understood; when Jesus explains the par
able of the sower, the seed becom~"s substance. Then in 'l'ruth as 
Soul, which deals with the male and female of mortality, you-ge~ 
the seed of Truth matured and come to fruition. It is what we call 
"the seed within itself," needing no external influence, for it is 
fruitful from within. In Truth ~ Principle the seed· of Truth is 
eaten, demonstrated and relied upon; Jesus could ordain the twelve 
because they had eaten or assimilated the Christ.,..Principle;. one 
becomes like Principle. Then in Truth as Life the seed of Truth 
becomes bread and feeds the hungry - the-reeding of the five thou
sand with the bread of Life.· Also in this section we would have 
that wonderful phrase, thA staff of life. Human wisdom says that 
wheat is the staff of life, and that is exactly what happens here: 
the seed of Truth becomes the staff of life, subdues the vicious 
counteracting elements, supplies bread for the hungry, and so mas
ters the sea that one can walk upon it~ Then Truth as Truth is 
concerned with the .crumbs and the loa!. It is still tne seed, but 
now it is in terms of the bread; the seed of Truth is not fragment
ary but is one, entire, coherent calculus or loaf. Jesus refers 
there to what comes out of the mouth, to the Syrophenician woman's 
statement that the dogs under the table feed on the crumbs; he 
feeds the multitude again, - this time with the bread of Truth, 
instead of with the bread of Life, - and he bids them beware of the 
leaven of the Pharisees. So you see it is all to do wit~ bread in 
one form or another. Truth as Truth tells us that the one loaf of 
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Truth is constituted of infinite crumbs, and all those crumbs to
gether comprise the whole loaf of Truth. In Truth as Love Jesus 
rebuked Peter because he was unwilling to let the human Jesus go; 
that is, the seed of Truth can only be fully savoured when the husk 
is shelled off. Jesus had said to Peter .. Thou savourest not the 
things that be of God, but the things that be of men. It is a case 
of going through the mill while the material appearance is eliminat
ed. As someone said, stone-ground! 

In Truth as Mind we studied the parable of the sower sowing 
the seed, and the lesson that came out of it was, The divine stature 
of man in Christ revealed as spiritual-mindedness. The burden of 
the parable was that it is no use merely thinking about things from 
outside or standing on the wayside and saying, Oh yes, very nice. 
The whole purpose of Truth as Mind is that the divine message or 
seed has to come in, that it has to be heard and understood. It's 
the sense that spiritual-mindedness, not material-mindedness, is 
natural to man, it's indigenous. Man ~s spiritual-mindedness. 
Spirituality is the only true mentality:- So we left that section, 
and we saw how it carries on to the next. Truth as Spirit develops 
this baSic faculty into spiritual conception and spiritual reasoning. 
As you know, the one quality that really sets us on our way in div
ine metaphysics is spiritual-mindedness. One's human make-up or 
shortcomings or achievements are really of no moment at all so long 
as orie loves the spiritual and adheres to it; if we love to be 
spiritually minded the seed will flourish, and what is not of the 
nature of Truth drops away. 

For Truth as Spirit we had as a caption, The divine stature 
of man in Christ revealed as conscious spiritual reasoning. We 
might say that divine .manhoodis spiritual reckoning. Either we 
are reckoning man in Science or-we are not doing anything at all. 
It looks as if there is an alternative, that we can either reckon 
man in Science or in matter, but in fact there isn't really an al
ternative proposition. We are either reckoning him in Science or 
there isjus't nothing taking place whatever. That's Truth as Spir
it, it eliminates the choice. So in Verse 13 of Chapter 4 Jesus 
started to explain the parable, and he showed the four types of 
thought which constitute true spiritual reckoning. Let's trans
late the negative sense of the first ,three into a posltive sense, so 
that the four speak to LlS of true calculation. 

The first type of thought is that 'which is receptive and open 
and willing, - the Word sense. The second type is that which is 
not so open that the idea comes in one ear and goes out of the other, 
but offers that small measure of impedance, giving it time and 
thought, letting it germinate, so that it will put down good roots 
and produce strong growth; that is the sense of the Christ. The third 
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category of thought, which characterizes Christianity, is that which 
loves to employ what it has learnt of Truth to deal with'the thorns, 
to deal with sin and human nature. Finally the fourth type is 
that which receives the seed and brings forth fruit; that word 
"receive" in verse 20, as I pointed out, means "embrace." This is 
the sense of Science, - such complete acceptance and assimilation 
that the natural operation of Principle takes place as us. 

Truth as Spirit shows us this essential bridge-over from the 
mental to the spiritual, which is the great step. Mental meta
physics isn't necessarily spiritual in the slightest degree, but 
the spiritual can only be spiritual and it does not employ the hum-

-an mind. So this parable is bidding each one of us, Be a whole
hogger, be a hundred percenter! As we know, it demands absolute 
consecration of thought, energy, and desire, and as we read on, we 
learn how to grow to this point. Spirit, you see, explains or 
elucidates the hidden meaning of appearances, and brings to birth 
the germ of Truth. 

Ch. 4:21,22. "And he said unto them, ,Is a candle brought to be put 
under a bushel, or under a bed? and not to be set on a candle
stick? For thexe is nothing hid, which shall not be manifested; 
neither was anything kept secret, but that it should come abroad." 
Rieu's modern translation makes it a little clearer: "Does the 
lamp come in to be put uuder the measuring bowl or the bed? 
Does it not come in to be put on its stand? For nothing is sec
ret, if not to be revealed; and nothing was ever hidden but to 
come into the light." This gives a clear sense of PUl.'pose and 
reason. Truth as Spirit answers that perennial question, "Why 
should this happen to me?" The only answer is, It is Truth 
spiritualizing your sense of things! 

We sometimes learn the lesson of Truth as Spirit through a 
sweet experience, sometimes it comes the other way because of the 
resistance of the carnal mind, but either way we learn spiritual
ization. Truth as Spirit says that the whole purpose of everything 
is the complete spiritualization of man, bringing him out of dark
ness into light. All the Truth sections here in the Christ are 
stating that the ideal is revealed. At this point it comes in 
that phrase we have, "truth will out;" it cannot be concealed or 
kept under a bushel, and if fora time it seems to be clouded, 
that is only a spur to us to seek it out. 

Vv. 23-25. "If any man have ears to hear, let him hear. And he 
said unto them, Take heed what ye hear:" take heed there means, 
Give your minds to, contemplate on; let the idea of Truth germ
inate by giving your minds to it whole-heartedly. "With what 
measure ye mete, it shall be measured to you: and unto you that 
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hear shall more be given. For he that hath, to him shall be. 
given: and he that hath not, from him shall be taken even that 
which he hath." He is saying that the more we exercise the fac
ulty of conscious spiritual perception, the more real it is and 
the more sUbstantial it becomes, ,but if we don't exercise it, it 
withers away. 

Truth as Spirit involves conscious acceptance of the Christ
idea, not a vacuous acceptance but perceptive spiritual vision and 
reasoning. It's better to be a no-man than to be an empty yes-man 
with the things of God, provided that reluctance to accept it too 
readily means that it is doing some overturning while it finds roots. 
Milton writes in his so=et about "that one talent which is death to 
hide." We all have that talent of spiritual-mindedness, and to 
hide it and not exercise it is death, for Life is in and of Spirit. 

Vv. 26-29. "And he said, So is the kingdom of God, as if a man 
should cast seed into the ground; And should sleep, and rise 
night and day, and the seed should spring and grow up, he knoweth' 
not how. For the earth bringeth forth fruit of herself; first 
the blade, then the ear, after that the fullccrn in the ear. 
But when the fruit is brought forth, immediately he putteth in the 
'sickle, because the harvest is come." Now that's the parable of 
the seed growing secretly, which they call alternatively the par
.able of the fruitful earth. Either way, the message of it is 
that the seed grows of its own accord and not by something that we 
do. All we ever do is to prepare the soil and give it real accept
ance, and then it will gr ow. 

Misc. 111:1-5.-20 "Leaving the seed of Truth to its own vit
ality, it propagate·s: the tares ca=ot hinder it." We can happily 
leave the seed of Truth to its own vitality as we gain the confid
ence that Truth does the work, and its seed carries within itself' 
its own ability tD spring up and be fruitful. This applies to 
those instances where you share with someone an illuminating idea, 
and then have to leave it: you have to be confident that Truth does 
the work, leaving the seed of Truth to its own vitality, and not, 
as we saw before, keep opening the oven door to see how it is get
ting on. As Paul says (ICor. 3:6,7), "I have planted, Apollos 
watered, but God gave the increase." 

"The earth bringeth forth fruit of herself." It is good to 
remember that Truth lives in the hearts of men in its own right; 
it is there from everlasting to everlasting not because they're 
Christians ,or Christian Scientists, or for any material reason, but 
because it's God-implanted. Truth as Spirit is the divine indwell
ing influence. .so it ,bids us not be anxious about our friend or 
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our relative who is slow in accepting what is offered, Dr who per
haps r.ejects it altogether, but to acknowledge sincerely ane with 
joy that Truth reigns supreme there within, and if we will love that 
fact and water it and let the sun shine upon it and look for it to 
germinate, that is your reasonable service. But, as the parable 
reminds us, we can't snatch our demonstration early; first the 
blade, and then the ear, and then the full corn in the ear. The 
orderly stages of growth and unfoldment have to mature in their 
right time. As Mrs. Eddy says on· Misc. 3.59:12-14, "Growth is re
stricted by forcing humanity out of the proper channels for devel
opment, or by holding it in fetters." The urgent desire we have 
to reap the fruit quickly before it has matured and overturned hum
an nature adequately, isn't really true growth. To tell the early 
student all about the matrix and the handling of evil before 
they have got their feet planted on the bottom rung of the ladder 
is this unchristian sense of trying to reap it before it is ripe. 

Now the next short parable, that of the mustard seed, I have 
included here in Truth as Spirit; Mr. Doorly had it over the bor
der in Truth as Soul. It is a change-over point in the sequence 
of thought, and whether we choose to have it this side or that does 
not perhaps amount to very much; I have placed it here because 
the order in which it unfolds to me is that in Truth as Spirit you 
get the seed Dr the threefold essential nature of God as it appears 
in the Christ sense, that is, Truth, Life and Love. 

The first parable describes the seed of Truth from the stand
point of Truth, and that is why it gives us those four categories 
of thought -true calculation. The second parable about the fruit
ful earth, Dr the seed growing secretly, gives us a sense of Life, 
for here the seed, left to its own vitality, rises up and propa
gates in·its own way and in its own time. We .see here how the div
ine fruition is timely: it doesn't know about time, but its oper
ation in our experience is always timely. Timely is the word for 
describing how the straight line of time and the circle of eternity 
coincide for a moment. So that second parable indicates Life. 
Now this third one, still under the overtone of Truth as Spirit, 
speaks of Love, - the mustard seed grows up and becomes a tree which 
fills the air like an umbrella and offers shelter universally. 

Vv. 30-32. "And he said, Whereunto shall we liken the kingdom of 
God? .• It is like a grain of mustard seed, which, when it is sown 
in the earth, is less than all the seeds .•• : But when it is sown, 
it groweth up, and becometh greater than all herbs, and shooteth 
out great branches; so that the fowls of the air may lodge under 
the shadow of it." This parable illustrates the universal nature 
of the seed of Truth, - how it is all-embracing. 
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Misc. 356:16-21 "The-seed of Christian Science, which when 
sown was 'the least of all seeds,' has sprung up, borne fruit, and 
the birds of the air, the uplifted desires of the human heart, have 
lodged in its branches." There is the tone of Love; all ma!l's 
highest and noblest yearnings find their rest and home in this re
cognition that the seed of Truth comes to fruition and is universal. 
The reference continues., "Now let my faithful students carry the 
fruit of this tree into the rock ... ribbed nests of the raven's callow 
br-ood." That leads straight into the next tone of Truth as Soul: 
the fact that man is born of the seed of Truth next rules out the 
supposition of the flux and the conflict of male and female. After 
the true spiritual nature of man is understood, and has offered 
peace and security to the uplifted desires of the human heart, as 
always with the Christ this now has to be carried over the comma to 
deal with "the rock-ribbed nests of the raven's callow brood." That 
rock-ribbed nest is the tomb and the womb of mortality - the man on 
the shore of Gadara lived in the tomb, and the rest of the section 
is concerned with the womb of mortality; it's one story. 

Vv. 33,34. "And with many such parables spake he th6 word unto 
them,as they were able to hear it. But without a parable spake 
he not unto them: and when they were alone, he expounded all 
things to his disciples." Truth as Spirit elucidates the real 
nature of man and causes it to come to birth in the understanding. 

Truth as Mind showed us that man is spiritually minded; 
Truth ~ SpirIt-sEDws us that he is divinely able to use this fac
ulty of spiritual-mindedness to reckon man spiritually, to reckon 
man in Science. Those three parables depict the germination of 
the seed of Truth: as Truth, the ideal is revealed to all states 
of consciousness; as Life, the ideal generates and propagates it
self; and as Love, the ideal gathers into one divine conception 
all spiritual aspirations. Then at once the story says to us in 
Truth as Soul, if that is real to you, put it to work; see how it 
overturns this concept of man bor~ of the seed of mortality. 

TRUTH as SOUL 
(Chapters 4:35 - 5:43) 

The divine stature of man in Christ 
revealed as conscious self-cbmpleteness. 

It 'is quite obvious from what we learnt in the last two sec
tions that Truth as Soul is going to prove that man's matured man
hood represents the seed within itself, the seed within. The belief 
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which urges us to seek our fruition outside ourselves is now ruled 
out. It is such a wonderfully stabilizing and assuring and com
forting tone. 

Vv. 35-41. "And the same day, when the even was come, he saith 
unto them, Let us pass over unto the other side. And when they 
had sent away the multitude, they took him even as he was in the 
ship. And there were also with him other little ships. And 
there arose a great storm of wlnd, and the waves beat into the 
ship, so that it was now full. And he was in the hinder part of 
the ship, asleep on a pillow: and they awake him, and say unto 
him, Master, carest thou not that we perish? And he arose, and 
rebuked the wind, and said unto the sea, Peace, be still. And 
the wind ceased, and there was a great calm. And he said unto 
them, Why are ye so fearful? how is it that ye have no faith? 
And they feared exceedingly, and said one to another, What manner 
of man is this, that even the wind and the sea obey him?" 

Truth as Soul gives the wonderful conviction :that our manhood 
is identified with the .. di vine and is not an isolated entity. He 
is neither isolated from hi.s Maker through the generalbeli.ef in 
belonging to the adamic. race, nor is he isolated from his neighbour 
through the belief of.his own finite corporeality. Soul identi~ 
fies, links. up, it holds together. What these disciples wereter
rified about was "little me." For Jesus, confidence in .Truth was 
supremely restful and he was asleep on a pillow, but they awake 
him and say unto him, Master, carest thou not that we perish~ Now, 
isn't that the cry that comes opposite Truth as Sour, - Hey, what 
about me? We fear for.!!!,Y isolated being, .!!!,Y life, and so· on. And 
so he rebuked them for their fear, for fear, at root, is the fear 
of existence separate from God; primitive fear is the deep basic 
fear of.the human mind that man's existence is man's existence,and 
is therefore in his own ownership and is separate from its Creator. 
Therefore when he rebuked the storm, they said, What manner of man 
is this? A new concept of man, a generic sense of man, was awa~ 
ened in them. 

When Jesus rebuked the storm in verse j';l, he arose and rebuk
ed the wind, and said unto the sea, Peace, be still. No.tice that 
only Mark makes .the statement a ,double one. As we know, the wind 
and the sea at this point repI'es.ent those two e.lements of the car
nal nature which we call the male. and. the female of mortality; the 
wind is that wilf.ul or aggressive sense· of things which disturbs 
the calm and peace of the other half; and the sea represan.ts a 
passive sensitivity"which , when disturbed,is no long.ex master of 
itselrb-ut becomas. tempestuous. Only Mark gives this thing .as two, 
because it is fundamental in the Christ that God and man are not . 
two, that man's nature is not animal nature and Christ nature; and 
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this deals with the derived belief that in each one of us there is 
a split personality of a male or a female; it resolves the whole 
thing at a deep level. - -

Truth as Soul shows us that as the seed of Truth germinates 
within, it exchanges mortality for immortality; it exchanges phy
sique for identity; it exchanges a sense of discontent or frustrat
ion or want into a calm and serene conviction of man's divine self
completeness, in which he is wholly satisfied and balanced and en
tire from within. It's a ripe sense of man that we get here, ripe
ness and maturity, and with this poise he isn't pulled this way and 
that. As this truth becomes real and subjective to us, it resolves 
all those unstable characteristics which spring, basical~y, from a 
subconscious acceptance of one or the other sex-category. Some ele
ment of the male or the female of mortal make-up gains the ascend
ancy and leads to instability and unbalance, whereas Truth as Soul 
gives us a wonderfully deep-settled calm. 

Mess. '02.19:15-20 "To the burdened and weary, Jesus saith: 
'Come unto me.' 0 glorious hope! there remaineth a rest for the 
righteous, .a rest in Christ, a peace in Love. The thought of it 
stills complaint; the heaving surf of life's troubled sea foams 
itself away, and underneath is a deep-settled calm." Now that's 
the truth about every single one of us and about all mankind - Under
neath is a deep-settled calm. In our age people are beginning to 
explore the bottom of the oceans because it is the only part of the 
earth's surface that has never been explored before, and they say 
that even on a stormy day when the surface of the ocean is really 
tempestuous, only a little way down the layers of water are complet
ely undisturbed, - only a matter of· a hundred feet Dr so. That's 
a comforting thought for ourselves: all the tempestuousness and 
disturbance is only a surface thing; the wind of circumstance blows 
up the tops of the waves, that's all. But deep down we are not 
touched by it. 

S. and H. 99:23-27 "The calm, strong currents of true spirit
uality, the manifestations of which are health, purity, and self
immolation, must deepen human experience ... " That is what is hap
pening through an event like this storm being stilled, through the 
healing of the .man with the legion, and of the women; all those 
things which disturb our lives leave us higher than they found us. 
The 'calm, strong currents of true spirituality are deepening human 
experi.ence. The deep things of God are undisturbed by the surface 
froth. Let's go deep with them,and gain the fundamental issues, 
" •.• until the beliefs of material existence are seen to be a bald 
impo,sition," - that's the next part, with the man naked in the 
tombs. Truth as Soul deals with the calm, strong currents of 'true 
spirituality versus "the animal magnetic fluid." 
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S. and H. 203:27-30 "The foam and fury of illegitimate liv
ing and of fearful and doleful dying should disappear on the sh.ore 
of time; then the waves of sin, sorrow, and death beat in vain." 
The foam and fury of illegitimate living refers to the original sin 
we saw earlier in Life as Mind, the mistaken sense 0f man's origin; 
and of fearful and doleful dying refers to the mortal nature of 
matter. . We have there the womb and tomb of mortality, and they 
disappear on the shore of time, - the shore is the point whe.re the 
storm beats itself out, where there is no mnre sea .. The shore is 
the l'ine of demarcation, the disappearing point of mortality. 
~ruth as Soul shows us that man's manhood is without beginning and 
withbut end because it is generic. Always with Soul we get the 
concept of generic. This silences the sea, - the ebbing and flow
ing tides of that which has beginning and ending. 

What Jesus did there by stilling the storm corresponds to the 
angel in Revelation who put his right foot upon the sea, upon ele
mentary latent error, while his left foot was upon the earth, upon 
visible error and audible sin (See S. and H. 559:1-8). This is 
what we see now. Truth as Soul deals first with primitive error, -
the belief that man is separate from God, - and then it deals with 
derived error, which is the belief that man is separate from his 
other half. 

Ch. 5:1-4. "And they came over unto the other side of the sea, 
into the country of the Gadarenes. And when he was come out of 
the ship, imwediately there met him out of the tombs a man with 
an unclean spirit, Who had his dwelling among the tombs; and 
no man could bind him, no, not with chains: because that he had 
been often bound with fetters and chains, and the chains had been 
plucked asunder by him, and the fetters broken in pieces: neither 
could any man ta.me him." We can't bind error with error, or 
chain the animality of the male with human will. There are many 
characteristics in our make-up that we'd like to bind with human 
control, but it can't be done, for Soul alone holds the control. 
Truth as Soul confers upon us a generic nature, and identifies us 
with the completeness of divinity. There are.many philosophies 
to-day, such as mental science and so forth, like that book on 
positive thinking that was serialized a few months ago in one of 
the papers, all telling how you can control yourself and better 
yourself through the exercise of the human mind; such books are 
legion, but they are a kingdom divided against itself, because 
they divide Mind into minds and man into men. Only Science.ca.Q. 
bring into subjection the primitive animal elements. 

V. 5. "And always, night and day, he was in the.mountains, and in 
the tombs, crying, and cutting himself with stones." The tomb, 
of course, is the symbol of mortality. It's the prison of the 
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corporeal body from which man escapes only by death. Truly, man 
moves "in God's grooves of Science." You know, they say that the 
only difference between a rut and a ·grave is that a grave has ends 
to it; God's grooves of Science, however, are continuous, it is 
a matter of going along in the divine order. The mortal belief 
is that we get out of God's grooves of Science and we revolve in 
an orbit of our own. This always reminds me of a gramophone' re
cord which has got stuck in the same glJoove, and as it goes round 
mortal man says,."I want·, I want, I want!" That is all it is: mor
tal man has got the wants, and that is his chief disease. But sal
vation is ever present, and Truth as Soul ends all that by making us 
see that we hav.en't got the wants, we are divinely complete, divine
ly satisfied, entire, balanced, fulfilled, and fruitful from within. 

On the other hand, if we listen to it, error always makes 
its man mor.tal; it's womb and tomb from start to finish, and this 
is the "real" dementia. The effect of dementia is always isolat
ion. Because it is a species of madness to believe that man is 
separate from God, the effect of it is to isolate one from other 
people; they don't understand or appreciate us, and we in turn get 
them all wrong. It's simply the belief of mind in matter and self
hood in corporeality. Truth as Soul reverses this belief of be
ing cut off, and demonstrates one man. 

Vv. 6,7. "But when he saw Jesus afar off, he ran and worshipped' 
him, And cried with a loud voice, and said, What have I to do 
with thee, Jesus, thou Son of the most high God? I adjure thee 
by God, that thou torment me not." I expect many of you have 
had that experience of going into a mental hospital to help some
body, and the very fact that you are upholding the Son of God 
seems to draw the devil out in the most startling way; you often 
get a lot of froth and apparently very little co-operation; but 
don't be put off by that. The man of Soul within is greater 
than the man of sense without, and you'll win. Notice that in 
these verses the claim is "I," - what have .:1; to do with thee, .:1; 
adjure thee by God that thou torment me not. That "I" is the one 
male of mortality, the belief that the-little I is a creator; 
the egotism of belief wants to possess, - to possess strength, or 
prestige, or money, or power, or someone else's body. All lust 
is really possessiveness, wanting something that you think you 
haven't got. 

Vv. 8,9. "For he said unto him, Come out of the man, thou unclean 
spirit. And he asked him, What is thy name? And he answered, 
say~ng, My name is Legion: for we are many." A Roman legion 
was usually about six thousand men, so it may indicate that the 
sense of manhood was awry. More metaphysically, legion means , 
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anything ~ than the divine One. The moment you add anything 
to oneness, it becomes a flood of plurality. So if we will 
cultivate the one Christ nature, the one Christ identity, the one 
Christ character, that starts to resolve our legion of false char
acteristics. 

Vv. 10-14. "And he besought him much that he would not send them 
away out of the country. Now there was there nigh unto the 
mountains a great herd of swine feeding. And all the devils be
sought him saying, Send us into the swine, that we may enter into 
them. And forthwith Jesus gave them leave. And the unclean 
spirits went out, and entered into the swine: and the herd ran 
violently down a steep place into the sea, (they were about two 
thousand;) and were choked in the sea. And they that fed the 
swine fled ••• " Of course we cannot accept that exactly as it 
stands because everything Jesus did was to save life and not to 
destroy it; what it obviously indicates is that the swinish ele
ment in human nature is swallowed up in its own native nothing
ness. The two thousand refer to the wind and the sea which were 
silenced originally, - the two conflicting elements. The divis
ion of man from God in its derived form is man divided into male 
and female. 

V. 15 .. "And they come to Jesus, and see him that was possessed 
with the devil, and had the legion, sitting, and clothed, and in 
his right mind: and they were afraid." A wonderful tone of 
Truth as Soul, man calm and balanced and complete. 

I had a visit the other day from a young man who was a hund
red per cent. normal. His parents brought him along simply for the 
joy of showing him off because for a long while I had visited that 
boy in a mental hospital; he was pronounced both dangerous and 
incurable. Over the course of months he came out, the legion 
having left him when he began to feel that he was loved and wanted 
and appreciated and that he was as important and as worthwhile as 
anybody else. When that boy came to us he was "sitting, and 
clothed, and in his right mind." 

In Truth as Soul we have that beautiful blending of the real 
masculine and feminine qualities. For example, if you hear Solo
mon playing a Beethoven piano concerto, there is in his playing the 
most wonderful sense of the strength of manhood and of the tender
ness of womanhood. As Mrs. Eddy says, "Tenderness accompanies all 
the might imparted by Spirit" (S. and H. 514). The character Jesus 
exhibited was a marvellous example of might clothed with tenderness. 
And here this man had been savage and then he found the calm and 
balm of Soul. 
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S. and H. 201:7-12 "Truth makes a new creature, in whom old 
things pass away and 'all things are become new.' Passions, self
ishness, false appetites, hatred, fear, all sensuality, yield to 
spirituality, and the superabundance of being is on the side of 
God, good." As Truth makes usanew creature, these six false char
acteristics of animal man are wiped away. 

Vv. 16-21. " ••. And when he was come into the ship, he that had 
-been possessed with the devil prayed him that he might be with 
him.' Howbeit Jesus suffered him not, but saith unto him, Go 
home to thy friends ... " That was the point that seemed to be 
the healing: he had led an isolated existence but Truth as Soul 
presents generic man, and so it says to us, Go back to thy friends, 
get back to the community of mankind, realize that you have a 
place, and a niche in the family of man, that you'r'lwanted and 
are worthwhile. 

Now the story continues and deals with the other half of this 
male and female of mortality in the stories of Jairus' daughter and 
the woman with the issue, who represent the beginning and the end of 
the cycle of mortal womanhood and fruitfulness. Through Truth as 
Soul we learn that man is fruitful from within, and therefore his 
ability to conceive and bring forth the things of God is sweet, nat
ural and orderly; it conforms with the changeless spontaneity of 
God and not with the cycles of the moon or the alternating tides of 
the tempest-tossed sea. Here is the most wonderful sense of the 
rhythm and the tempo and the pUlsation of divinity. 

Vv. 22-~4. "And, behold, there cometh one of the rulers of the 
synagogue, Jairus by name; and when he saw him, he fell at his 
feet, And besought him greatly, saying, My little daughter lieth 
at the point of death: I pray thee, come and lay thy hands on 
her, that she may b'e healed; and she shall live. And JeSus 
went with him; and much people followed him, and thronged him." 
Always with Soul, we have this rule, Let the earth bring forth, 
Let the birth take place, Let man be fruitful from within! Man 
is not advancing towards the point of maturity and fruitfulness, 
nor has he gone beyond it, but he is at that point permanently. 
Age or years have nothing to do with man's ability to reproduce 
the divine nature, nor is he conditi,oned by some human clock
work; how could bein~ be determined by a fluctuating tide of 
mortal misconceptions ~ . It is something constant, unvarying and 
spontaneous. The story breaks there with Jairus'daughter, who, 
we learn later, was twelve years old, and goes on to the other 
end of the belief. . 

V. 25. "And a certain woman, which had an issue of blood twelve 
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years," - twelve, of course, is the symbol of perpetual fruit
fulness or effortless demonstration. (See page 88.) In Revel
ation 22:1-3, John describes the tree of life which yields its 
fruit in accordance with the divine order. And he adds, "and 
the leaves of the tree were for the healing of the nations. 
And there shall be no more curse." 
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Vv. 26-28. "And had suffered many things of many physicians, and 
had spent all that she had, and was nothing bettered, but rather 
grew worse, When she had heard of Jesus, came in the press behind, 
and touched his garment. For she said, If I may touch but his 
clothes, I shall be whole." We don't need to understand much, 
but let us have confidence in the fringe of Truth that we have 
touched. "A grain of Christian Science does wonders for mortals, 
so omnipotent is Truth ... " (S. and H. 449:3). 

Both with the man in the tombs and with this individual the 
text introduces the symbol of clothes. The man had been naked, 
and then was found clothed; the woman was bereft of all that she 
had, and sought to touch Jesus' clothes. Both had felt only half
complete, and the healing truth with which Jesus was clothed was 
the Soul-fact that man's identity is complete with a full comple
ment of every attribute there is, "clothed with a garment down to 
the foot," warmed with the reliability and balance of manhood, and 
comforted with the perpetual conception of womanhood. 

Vv. 29,30. "And straightway the fountain of her blood was dried 
up; and she felt in her body that she was healed of that plague. 
And Jesus, immediately knowing in himself that virtue had gone 
out of him, turned him about in the press, and said, Who touched 
my clothes?" The word here rendered as virtue means in the 
Greek, inherent power, the power of reproducing itself. So 
what Jesus knew had happened was that the power of reproducing 
itself, which Truth as Soul confers upon man, had met somebody's 
need. Isn't that a wonderful sense of fruitfulness, of the 
seed within itself? . 

Vv. 31-33. "And his disciples said unto him, Thouseest the multi
tude thronging thee, and sayestthou, Who touched me? And he 
looked round about to see her that had done this thing. But the 
woman fearing and trembling, knowing what was done in her, came 
and fell down before him, and told him all the truth." She was 
so entirely free of the claim that there was no false modesty. 

V. 34. "And he said unto her, Daughter, thy faith hath made thee 
whole; go in peace, and be whole of thy plague." Daughter! 
What an address, what an appellation! In all the Gospels, this 
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incident. here is the only occasion on which Jesus used the word 
daughter. As we saw with "Son," daughter is forever derived 
from the Father-Mother, and daughter essentially reflects the 
Father-Mother, in fact and in function. She is not a stranger, 
not an outcast, not working up to nor declining beyond the point 
of spiritual maturity. Be whole. 

My. 270:3 "The cycle of good obliterates the epicycle of 
evil." The cycle of good is, I came forth from the Father, and am 
come into the world: again, I leave the world, and go to the Fath
er. That's the cycle of good eternally going on and perpetually 
bearing fruit. An epicycle is one circle running round inside or 
outside another, like the orbit of a planet. The epicycle of evil 
could be likened to the male .and female of mortality revolving in 
their lonely paths but never truly concentric with the centre of 
Being. The cycle of good obliterates the epicycle of evil for it 
demonstrates that man moves in the orbits and rhythm of God. 

My. 183:13 "With you be there no more sea, no ebbing faith, 
no night." The unalterable fact of being Daughter healed that 
sense of ebb. Our divine identity as woman is constant, forever 
at the point of being able to bI'ing foxth the fruits of oux divine 
conception. Truth as Soul holds us as always at the very pitch of 
perfection, always the loveliest thing that ever happened. 

Blood is normally the symbol of sacrifice. Mrs. Eddy says, 
"The spiritual essence of blood is sacrifice" (S. and H. 25:3), and 
the only real sacrifice is the giving up of a mortal conception of 
man. However, in its negative sense, blood is the price mortals 
pay for the belief in a life and a selfhood of their own; it is 
the price woman pays for conceiving of man mortally; and it is the 
price that mankind pays, in the form of suffering, for having orig
inallybelieved that man could be a mortal concept. 

So it is very clear that in Truth as Soul manhood and woman
hood is generic, and being generic it is perpetually fruitful, and 
rules out the tempest-tossed human concept advancing and receding, 
stabilizes man upon the shore where thexe is no more sea, no ebbing 
faith, no night. As we grasp that, it enables us to reproduce, to 
regenerate, and to re-form whatever needs it. 

Vv. 35,36. "While he yet spake, there came from the ruler of the 
synagogue's house certain which said, Thy daughter is dead: why 
troublest thou the Master any further? As soon as Jesus heard 
the word that was spoken, he saith unto the ruler of the s .}'tl.agog
ue, Be not afraid, only believe." "Be not afraid" is what he 
had said to his disciples in the ship. Don't be afraid for your 
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little isolated existence. "Only believe" should be translated, 
Go on believing, continue believing. The human sense of belief 
or faith is like the sea, it has a high tide and a low one. 
Truth as Soul gives us this stable and unfluctuating ability to 
go on believing, because one is working from inward principles 
and not from the external evidence of the sensesl 

Vv. 37-42. "And he suffered no man to follow him, save Peter, and 
James, and John •.• And when he was come in, he saith unto them, 
Why make ye this ado, and weep? the damsel is not dead, but 
sleepeth." The word damsel there means, a little child •. "And 

.they laughed him to scorn. But when he had put them all out" -
and that's an essential in Truth-healing, to eliminate from con
sciousness any sense of there being another power; it is the 
door that lets in Truth, Life and Love and shuts out all the 
erring beliefs. "When he had put them all out, he taketh the 
father and mother of the damsel," - lifted up the sense of Fath
er-Mother God, - "and them that were with him," - that is Peter 
and James and John who symbolize Life, Truth and Love, - "and 
.entereth in where the damsel was lying. And he took the damsel 
by the hand," - that hand lifted off her the sense of a struggle 
to xeach maturity, - "and said unto her, TalithaCumi; which 
is, being interpreted, Damsel, I say unto thee, axise. And 
straightway the damsel arose, and walked; for she was of the age 
of twelve years. And they were astonished with a great aston
ishment." There is a profound difference in the original be
tween the word used for damsel in verses 39 and 40, where it 
means little child, and the term translated as damsel in verse 
41, the word Jesus used in addressing her, which means, maiden, 
or young woman. In Truth as Soul .we are no longer an immature 
child but are at the point of ripeness. 

V. 43. "And he charged them straitly that no man should know it; 
and commanded that something should be given her to eat." He 
bade them feed their infant sense of the child and see her as a 
young woman, in much the same way as wisdom bids us take the 
mental limits off our child and let him be God's spiritual idea, 
not in embryo but in maturity. 

S. and H. 531:10-13 "The human mind will sometime rise 
above all material and physical sense, exchanging it for spiritual 
perception, and exchanging human concepts for the divine conscious
ness." That is exactly what Truth as Soul has been doing all 
through this chapter, - exchanging human concepts for divine con
sciousness. 

Following out that line, here's a "quickie" that takes "con
sciousness" right through the Truth sections. 
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Under Mind it dawns as spiritual-mindedness. 
Under Spirit it is conscious spiritual reasoning. 
Under Soul it is real Soul-sense, or conscious self-completeness. 
Under Principle it is "the conscious identity of being as found in 
Science," conscious at-one-ment with Principle. 
Under ~ it's man as "the conscious infinitude of existence." 
Under Truth it is the full Christ-consciousness. 
Under Love it is simply consciousness of perfection, where nothing 
is lerne consciousness but Love, and "real consciousness is cogni
zant only of the things of God." 

Well now, Truth as Soul gave us that wonderful message of man's 
fruitfulness from within, which silences the disturbed sense of the 
wind and the sea; the male and female generative elements are put 
to silence, and ripeness and maturity and spiritual fitness to do 
God's work are now part of one's consciousness. We know we're fit
ted for whatever we have to do. I have much sympathy with charact
ers like Moses and Isaiah and Jeremiah, who, when the Lord pointed 
His finger at them, cried, Why pick on me? Yet Truth as Soul en
ables us to realize that we are divinely equipped for whatever we 
are called upon to do. Now Truth as Principle carries this conscious
ness higher, and reveals our work as an impersonal spiritual activity. 

TRUTH as PRINCIPLE 
(Ch. 6:1-13) 

The divine stature of man in Christ revealed 
as that which is Principled. 

Ch. 6:1. "And he went out from thence, and came into his own 
country; and his disciples follow him." He came literally into 
his own country, but also he came away figuratively from all 
sense of man being tossed about by fluctuating human concepts, and 
retired to the stability of Principle. 

Vv. 2,3. "And when the sabbath day was come, he began to teach in 
the synagogue: and many hearing him were astonished, saying, From 
whence hath this man these things? and what wisdom is this which 
is given unto him, that even such mighty works are wrought by his 
hands? Is not this the carpenter, the son of Mary? .• and they 
were offended at him." You remember that earlier, when he had 
defined one's mother and brother and sister as anyone working in 
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line with Principle; we saw in addition that it is any event or 
circumstance which opens a way for the things of God to take 
place in one's individual life. 

V. 4. "But Jesus said unto them, A prophet is not without honour, 
but in his own country, and among his own kin, and in his nwn 
house." They told me in America that anyone is an expert provid
ed he lives fifty miles away! It is sometimes easier for an 
outsider to help with one's family simply because the personal 
sense isn't so acute. 

Vv. 5,6. "And he could there do no mighty work, save that he laid 
his hands upon a few sick folk, and healed them. And he marvell
ed because of their unbelief. And he went round about the vill
ages, teaching." They hadn't any conviction in a basic Power. 
You can have a measure of conviction in persons, or in the truth 
of Christian Science, or something like that; but real conviction 
is the result of a recognized and understood Principle, which 
eliminates all personal issues. When we begin to recognize in 
Truth as Principle that man is that which is Principled, we can 
rise above all personal likes and dislikes, and reach a true 
appreciation of real worth. As we read in Ret. 76:23-26, "He 
who gains the God-crowned summit of Christian Soiencenever abuses 
the corporeal personality, but uplifts it. He thinks of every 
one in his real quality, and sees each mortal in an impersonal de-
pic t. " . 

So they rejected him at Nazareth because of an acute personal 
sense. On the other hand, I think it is just as well that they 
did, because if they had accepted him there the chances are that it 
would have been on a personal basis, - local bOY,makes good. To 
accept good, or the divine, on a personal basis is, in one way, 
worse than rejecting it; it is far more subtle for it ties one 
more securely to the mortal. 

INTERVAL 

This section of Truth as PrinCiple revealing man as that which 
is Principled, falls into two halves. The first half shows that 
where thought isn't Principled it can't recognize the Christ but 
sees only persons, and therefore there isn't that confidence in 
the healing Christ that enables it to do its redeeming work. I 
know that one does see people healed who don't believe in Christian 
Science at all, because it is one's own demonstration to prove Truth 
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supreme regardless of mortal mind's permission, but normally that 
isn't the best way of working. So the second half of the text 
here tells us about how to rely upon an understood Principle. 

V. 7. "And he called unto him the twelve, and began to send them 
forth-by two and two; and gave them power over unclean spirits;" 
sending them forth two by two represents the Word and the Christ; 
but it also indicates how the sword of Truth is two-edged, estab
lishing Truth on the one hand and decapitating error on the other. 
The Christ arms us with an understanding of what is, as well as 
what is not, - the yea yea and the nay nay. 

Vv. 8,9. "And commanded them that they should take nothing for 
their journey, save a staff only; no scrip, no bread, no money 
in their purse: But be shod with sandals; and not put on two 
coats." We have often talked about this wonderful scrip symbol 
together; it was the bag in which they carried provisions for a 
journey, and it is the symbol of depending upon human planning. 
He is saying to them, don't rest upon human provision but stand 
upon an understood Principle. Often we seem to have a choice of 
doing things by demonstration pure and simple, and doing the thing 
half by demonstration and half through some human channel: that 
is the scrip temptation. We call it a demonstration, but it 
isn't always honestly so. 

So he bids them take nothing but a staff. The staff, of 
course, is the divine standard, the measuring rod of the Christ. 
It represents the stature of man in Christ, the fathom of six whole 
feet. Only Mark says take this staff, the other Gospels don't 
mention it. Mark's whole outlook is, Be Christlike, take your 
Christ standard into life, take God's man and not man's man as your 
measuring rod. Man's measure is hell, God's measure is the stand
ard of the Christ. "But be shod with sandals;" that's the only 
other equipment you're allowed to take. Sandals, of course, en
able us to take the road and travel the whole way. So Jesus is 
saying to them, Take your divine measuring rod and be prepared to 
go forward into life with it; your Christ-Principle is dynamic 
and is going to propel you anyhow, so get your footsteps ready to 
go along with it. This leads us to see that we have no roots in 
any one place, or in any town or country or community: wherever we 
are, we are at home, because we dwell in Truth as Principle. No 
one has any roots anywhere in matter; but we have a staff in our 
hand and sandals 'on our feet. 

"And not put on two coats." The two coats are a similar 
symbol to the scrip - making material provision just in case your 
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demonstration doesn't come about; insuring oneself humanly when 
one hasn't enough confidence to know that Principle alone will do 
the job. supremely well. That's a strong temptation that comes to 
us Jllany a time, and if we surmount it, we really become Scientists. 
Someone was telling me yesterday of an instance of this. A young 
couple, who had only just started to study Science, had a frighten
ing and disturbing thing crop up with their little child, and the 
temptation was to have it dealt with surgically. The doctor who 
had to see it said, Oh, an operation at once! They held off, how
ever, as they wanted to work it out in Science, and so the operat
ion was put off. This made them feel a lot happier, but they 
thought they'd be even happier if they got another medical opinion. 
So the child was looked at by another specialist, and again the' 
verdict was, There must be an operation at once. The mother 
announced, We're going to rely on Christian Science. The doctor 
exclaimed, My God, he'll die! But that "my God" was really the 
answe.r, and "my God" took care of the situation so that the whole 
necessity for an operation simmered down and the physical condit
io~ returned to normal almost unnoticed, and nobody ever said any 
more about it! They refu?ed to put on two coats. 

" Sometimes the temptation is very strong to say, You have an 
operation and I'll help you while you are in there. That may be 
right, . up to a point; there are times when it may be the Christian 
thing to do, but let's not make a habit of it, because it will 
prove fatal if we do. We'll say it once, and we'll say it twice, 
and then we'll go on saying it, and Christian Science will simply 
become a palliative to help the medical world instead of being the 
proof of the absolute supremacy of Spirit alone. It's the thin 
end of the wedge. Let's learn to stand on Principle alone. Let 
us .suffer a thing out rather than go back and take human means. I 
am often amazed at how the non-Ohristian Scientist will suffe.r a 
thing out rather than. give up, and similarly I am often appalled 
at the way Christian SC.ientists give up so quickly because they 
haven't the guts that so many ordinary people have. Now suffering 
isn't a spiritual thing, and we don't have to wallow in it, but I 
think we should have at least·as much courage and persistence as 
other people have while we are working out our problems. My neigh
bour in Nottingham, who is the senior surgeon at the hospital and 
leads a very busy life, told me that he often gets people coming 
along to him with fiddling little complaints, and he is always in
clined. to say to them, "For God's sake go away, I'm much iller than 
you are, but I don't give up." That's how we ought to be with our
selves sometimes, - not take two coats, but rely upon Principle. 

V. 10. "And he said unto them, In what place soever ye enter into 
an house, there abide till ye depart from that place." In Truth 
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as Principle, wisdom says, Don't be a butterfly; don't flit in 
metaphysics from one nice bit to another, but become a sober work· 
er. Whatever new vision or new spiritual idea comes to you, 
there abide; stay with it, digest it, get the utmost out of it. 
In our studies the temptation is to flit, but it isn't orderly and 
doesn't lead to a sUbstantial understanding. 

Ret. 87:7-10 "Experience has taught me that the rules of 
Christian Science can be far more thoroughly and readily acquired 
by regularly settled and systematic workers, than by unsettled and 
spasmodic efforts." Are we regularly settled and systematic work
ers? The titbits of metaphysics are lovely and we should enjoy 
them, but let them not be a substitute for some regularly settled 
and systematic work of our own. When asked for advice about how 
we people should study these things, I feel that the best thing for 
all of us is to keep one long-term project on the go all the time, 
and make that the background to all the miscellanecus reading and 
thinking we do. Read what you wish, if you feel it helps you at 
the moment, but don't be deflected for long from one solid project. 
For example, if next year you are going to study Mark for yourself, 
get hold of an old Bible, cut it up into sections and paste them into 
a notebook, or put them in a file, so that you have plenty of space 
to work with. Make it a big project, not just a little snippety 
thing, then you'll feel it is worthwhile and get much satisfaction 
from it. Every time a thought comes to you about any part of it, 
you'll have a place to enter it. If you want to be a lawyer or an 
engineer or a doctor you'd expect to give your subject regularly 
settled and systematic work, it is an absolute necessity. How 
much more so should it be in divine metaphysiCS? 

V.ll. "And whosoever shall not ..• hear you, when ye depart thence, 
shake off the dust under your feet for a testimony against them." 
Shake off the dust means, Don't carry with you a sense of hurt or 
resentment; don't leave a bridge between yourself and some out
grown experience. If you leave a bridge, your human thought 
will keep running back to it, and hurts or anxieties will come 
across. Be detached: have no connection with what isn't yours. 
Leave the seed of Truth to its own vitality, but leave it. You 
don't stand there any more, whereas Principle does. "Verily I 
say unto you, It shall be more tolerable for Sodom and Gomorrha 
in the day of jud€,!:ment, than for that city." Sodom and Gomorrha 
represent a moral or physical sin, but thought Which deliberately 
rejectsthe Christ message is in a different category; and wil
ful blindness is more like a spiritual error,and has to be un
wound more conscientiously. 

V. 12. "And they'went out, and preached that men should repent." 
You remember that when John the Baptist first preached, it was, 
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Repent; when Jesus first preached it was the same; and now it 
is the same with the disciples. Repentance, Mrs. Eddy says, "of 
all human experience is the most divine" (Mess. 'OQ. 15:8-11). 
Why is that? Sometimes it is the thing we least want to do, yet 
it is the most divine becallse Ilnless we admit the mistake and try 
to get back on the dotted line, how can we experiertce the fruits 
of divinity? . 

v. 13. "And they cast out many devils, and anointed with oil 
many that were sick, and healed them." You see that they now 
touched the calculus; when he ordained them, in Life as. Prin
ciple, he only gave them authority over three things; but here' 
where he actually sent them out, they could do the works, and 
there is a sense of fourfold calculation. They preached that 
men should repent - that's the Word; and they cast out many dev
ils - that's the Christ, the Christ-character established; and 
anointed with oil many that were sick - that's Christianity, heal
ing; and healed them - obedience to Science results in fruition. 
You remember that in the last section, Truth as Soul, we saw that 
man's fruition was effortless and from within, not through lab
our or blood; now that potentiality is actualized, through prac
tise of the Christ-Principle. They anointed with oil - a beauti
ful way of expressing Truth as Principle: they healed by making 
the acknowledgment that man is the God-crowned, divinely anointed, 
that he is the royal S!)n of the royal Father. His sonship is 
the order of divine Science. (See Misc. 181:20-25.) 

So Truth as Principle comes to us in two halves. First, 
Jesus saw that there was no demonstration because there was no 
faith; and in the second part it brings out that if you want demon
stration, your faith must be reliance on Principle. Truth as Prin
ciple is to do with relying upon an understood Principle. If you 
understand anything at all of the divine, that gives you more auth
ority than if you are a Prime Minister or a millionaire. Man acts 
only on divine authority. 

TRUTH as LIFE 
(Ch. 6:14-52) 

The divine stature of man in Christ 
revealed as God-sustained and lifted above mortality. 

See how it has grown: Truth as Mind says that man is spirit
ually-minded, therefore he reads from Mind and not from matter, and 
he is open to the seed of Truth. Truth as Spirit says that man is 
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consciolls spiritllal calculation, and therefore the seed of Truth 
germinates within him and can be understood and rested upon. Truth 
as Soul says that this understanding establishes man in his complete 
identity, which is perpetually at the point of fruition like the 
seed within itself, needing no external i.nfluence. Then Truth as 
Principle says, Rely upon this seed which you've understood and-
assimilated; Principle doesn't know about rejection or acceptance, 
it demonstrates itself. So rest upon demonstration, adhere to the 
divine standard, be ready to go forward with it. . 

Now Truth as Life says, Abide with this conviction, and you 
won't be disturbed by the conflicting elements of mortality, bu~ . 
will subdue them; moreover the seed of Truth satisfies the hungry 
and affords man a staff of Life.. In the text here we read about 
how John the Baptist was murdered by the maliciousness of the male 
and the female of mortality in the form of Herod and Herodias. 
Then the counterpart of that is the. feeding of the five thousand, 
and, further, the whole thing is climaxed by Jesus walking upon the 
water. In Truth as Soul he rebuked the raging of the wind and' of 
the sea, but in Truth as Life he actually walks on it. 

V. 14. "And king Herod heard of him; (for his name was spread 
abroad:) and he said, That John the Baptist was risen from the 
dead, and theref'ore mighty works do shew f..orth themselves in him." 
Herod felt guilty about John and therefore he was disturbed. 

Vv. 15-20. " ... For John had said unto Herod, It is not lawful for 
thee to have thy brother's wif'e. Theref'ore Herodias had a quarrel 
against him, and would have killed him; but she could not: For 
Herod feared John, knowing that he was a just man and an holy, and 
observed him;"_ that is, he kept him safe from her; Herod's con
science had been touched by John. "and when he heard him, he did 
many things, and heard him gladly." That is a confused trans
lation; it means that he was always left in much perplexity. 
Herod there represents the ding-dong of human nature, in which 
good and evil are in conflict in one individual. 

V. 21. "And when a convenient day was come, that Herod on his 
birthday made a supper to his lords ... " as we saw, Truth as Life 
lifts man out of time and out of mortality, but Herod celebrated 
his birthday. It is interesting that the Herod family had intro
duced the celebration of birthdays from outside Jewry; it was a 
pagan custom, and to the Hebrews, the Commentary says, the keeping 
of birthdays was regarded as part of idolatrous worship! We'll 
have to admit that's true sooner or later; the celebration of 
birthdays is a part of idolatrous wor",hip. It is commemorating 
the time when an infinite idea of God was made f'inite, and impris-
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oned in a lump of flesh, so that he has got to put off that flesh 
prison for himself until he comes to realize that he never was 
boxed up in it. Now, why celebrate the moment when the lie be
gan? Just as Truth as Soul dealt with mortal generation, so . 
Truth as Life frees us from the time belief of generation by sex, 
God doesn't have birthdays, nor do you. Herod was feasting when 
he should have been fasting. Of course, you can always have an 
un-birthday, that's another thing~ But let's not subscribe to 
the worship of mortal history. I know they say that children 
love it, but there are wise and gentle ways of making these 
transitions. Children love to realize that they are the sons 
and daughters of God, and therefore are not bound by a time world. 

So Herod on his birthday made a supper, and Salome, his 
wife's daughter by a previous marriage, came in and danced (verses 
22,23), and pleased Herod so much that he rashly promised her any
thing she should ask. 

Vv. 24-26. "And she went forth,and said unto her mother, What 
shall I ask? And she said, The head of John the Baptist. And 
she Came in straightway with haste unto the king, and asked, say
ing, I will that thou give me by and by in a charger the head of 
John the Baptist. And the king was exceeding sorry; yet for 
his oath's sake, and for their sakes which sat with him, he would 
not reject her." What a motive! We see here in Herod the 
false pride and hypocrisy of making one's judgment and manhood 
rest upon what other people think, instead of the true sense of 
Truth as Life where one's individuality is a matter of abiding by 
true principles. "If you don't stand for something, you'll fall 
for anything," as they say. Truth is tough and demands that we 
stand upon our own feet. 

V. 27. "And immediately the king sent an executioner, and command
ed his head to be brought: and he went and beheaded him in the 
prison, ••• " So you see that Herodias and Herod there present 
what Revelation calls the beast and the false prophet, namely, 
lust and hypocrisy; these two are what would murder the good 
human, the Son of man in you and me which we call the John the 
Baptist. 

John the Baptist, as Jesus said, was the greatest of all born 
of women; "notWithstanding, he that is least in the kingdom of hea
ven is greater than he." Being born of woman makes one mortal, 
and what finally climaxes that mortality is the lust and hypocrisy 
of the male and the female elements. John the Baptist did a tre
mendous and wonderful job, and we should never feel any condemnat
ion that he didn't make the grade. He had to be there and do what 
he did to enable Jesus' demonstration to take place; he was a 
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mother to it, really. But it would seem as if he lost his head be
~ause he denounced the viciousness of evil without fully seeing that 
~t was unreal. Sometimes sin is particularly odious, but if we 
get appalled by it and don't resolve it as nothing and as an imposs
ibility, our condemnation of it holds us prisoners to it •. Natur
ally, the universal lie called sin, whether in the abstract or in 
mortal make-up, has .to be condemned, but from a position of divine 
authority ratber than from a horror of it. John the Baptist de
nounced it from the Word standpoint only, whereas Jesus, working in 
the Christ, condemned it as an impossibility, as that which is not, 
as that which has no being, no Principle and no operation. 

S. and H. 403:14-16 "You co=and the situation if you under
stand that mortal existence is a state of self-deception and not 
the truth of being." That reference covers the whole tone of 
Truth as Life. John analysed the lust and hypocrisy, but his un
covering was from error and not from Truth. True uncovering is . 
not taking the lid off, but revealing Truth. (See S. and H. 92: 
21-31. ) 

Truth as Life reveals that man's life is not subject to the 
raging, conflicting elements, but is lifted above them. Jesus did 
not stand aghast at this tempestuous picture of Herod and Herodias, 
because he had already stilled the storm, and moreover had " healed 
the poor 'victims of it. 

Vv. 28-32. " ... And the apostles gathered themselves together unto 
Jesus .• 'and told him all things, both what they had done, and what 
they had taught. And he said unto them, Come ye yourselves apart 
into a desert place, and rest a while: for there were many com
ing and going, and they had no leisure so much as to eat. And 
they departed into a desert place by ship privately." 

Obviously the loss of John the Baptist as a companion on the 
way was a disturbing thing. When something tough like that happens 
we have to retire to a desert place apart, and learn how to pray 
other than through "Thy kingdom come." The prayer of John the Bap
tist was the human best, but Jesus' task was to show mankind some
thing higher than that. The Lord's Prayer comes only in Matthew 
and Luke, - the two more relative Gospels. Mark and John, present
ing the factual Christ and Science, do not have it. 

+n 1905 Mrs. Eddy put a request in the Sentinel asking the 
members of the Mother Church to pray for the amicable settlement 
of the war between Russia and Japan. A:fortnight later she issued 
another notice requesting them to cease frolll spec:ial prayer. This 
is her. explanation: "In no way nor manner did I request my church 
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to cease praying for the peace of nations, but simply to pause in 
special prayer for peace. And why this asking? Because a spirit
ual foresight of the nations' drama presented itself and awakened 
a wiser want, even to know how to pray other than the daily prayer 
of my church, - 'Thy kingdom come. Thy will be done in earth, as 
it is in heaven'" (My. 279:20 - 281:14). The great and effect-
ive form of prayer other than supplication is, as we saw in Life as 
Truth, to understand that man is the activity of the Holy Ghost, 
and that binds the strong man and his works through the process 
which we have learned to call handling evil. None of us can handle 
evil with any real sense of authority if we haven't first put on 
the nature of man as the Holy Ghost, for we would simply be dealing 
with a bogey which remains a bogey. So the prayer other than the 
daily prayer is to learn how to put on the divine nature of God, 
how to become at one with-rEe Christ character, and from there we 
can reason outwards with authority. The divine manhood impels 
translation from the Word to the Christ attitude. 

There is only one Principle or power, the divine One, and man 
is that which is in complete accord with that One and is governed 
by it; therefore there is no carnal mind to operate contrary to 
the will of God. There is only one Life, and that Life is my be
ing and all men's being, without beginning or end; therefore there 
is no carnal mind to operate as life or death in matter, or as being 
separate from divinity. There is only one Truth, the divine ideal 
or Christ, and this Truth is my only heritage, sonship, and manhood; 
theref·orethere is no carnal mind to operate as mortal manhood or 
lack of true manhood. There is only one Love, the infinite Mother, 
in Whom all find their place and fulfilment, therefore there is. no 
carnal mind to operate as false motherhood or to divide one man's 
interests from those of the whole human family. There is only one 
Soul,the one Christ-selfhood, and this is my complete selfhood and 
identity; therefore there is no carnal mind to operate as sense or 
sex or corporeality. There is only one Spirit or substance, and 
this is my real ~~ture forever unfolding itself; therefore there is 
no carnal mind to operate as an adulterated version of man as good 
and evil. There is only one Mind, the Mind of Christ, and this is 
my mind and governs and informs me at all times and in all circum
stances; therefore there is no carnal mind to operate as ignorance 
or as power in matter or as material-mindedness in any form. 

Vv. 33,34. " ... And Jesus, when he came out, saw much people, and 
was moved with compassion toward them, because they were as 
sheep not having a shepherd: and he began to teach them many 
things." He began to teach them the actual facts of man's div
ine being, as well as "a knowledge of error and of its operat
ions." There is a sense here that after the death of John the 
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Baptist he led the people out of the barrenness and meaningless
ness of life in matter into green pastures and spiritual altitudes. 
"How to feed Thy sheep," Now we have this wonderful feeding of 
the five thousand. 

Vv. 35,36. "And when the day was now far spent, his disciples came 
unto him, and said, This is a desert place, and now the time is far 
passed: Send them away, that they may go into the country round 
about, ••• and buy themselves bread: for they have nothing to eat." 

Does our teaching, our sharing of spiritual metaphysics with 
our friends, lead to real feeding? That's a question that only 
each individual can answer. Does what we share with mankind 
real12: feed the hungry, or is it only a palliative? Give us this 
day our daily bread; give us grace for to-da.y; feed the famished 
affections! There's a great sense here of how this feeding is not 
a matter of giving a little bit of spiritual sustenance here and an
other there, but to show man how the bread of Life wells up within 
him, how each one has direct recourse to his Origin, and so after 
a while he doesn't need someone else to feed him, he knows where to 
find his substance. 

V. 37. "He answered and said unto them, Give ye them to eat." 
He had equipped them in Truth as Principle to rest on demonstrat
ion, but it appears that they hadn't yet learned the lesson of the 
scrip. "And they say unto him, Shall we go and buy two hundred 
penny worth of bread, and give them. to eat?" The difficulty in 
their thought was, How? Immediately they wanted to rely on human 
provision. 

V. 38. "He saith unto them, How many loaves have ye? go and see. 
And when they knew, they say, Five, and two fishes." The five 
indicates Life and the two, Spirit. It is just as if Jesl,ls had 
said, Look, here's a multitude hungering for spiritua,J. things; go 
and feed them; you're equipped, you can tell them. And they had 
replied, But hDw shall we buy bread? Somehow we have to obtain 
this substance first. But Jesus made them see that they knew 
the answer already. How many loaves h~ ye? They knew the 
answer to that one, - Life is in and of Spirit; we can tell them 
tha.t Life is spiritual. The disciples knew that "Truth regener
ates this fleshl.y mind and feeds thought with the bread of Life" 
(S. and H. 222:8). 

v, 39. "And he commanded them to make all sit down by companies 
upon the green grass." . That sitting down is a sense of expect
ancy. Sometimes .it seems that Providence doesn't do things for 
us when we think it ought, simply because we haven't shown will
ing, we are not sitting down; we're still 10Dking for something 
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that we think we've lost. "Be still, and know that I am God" 
CPs. 46:10), and we cando this if we sit down upon the green 
grass, - the grass of humility which, as Mrs. Eddy says, is in
dispensable to personal growth. 

V. 40. "And they sat down in ranks, by hundreds, and by fifties" 
- to signify the order of Spirit. 

When we sit down and expect Truth to feed us with the bread 
of Life, it is always healthy to remember that we don't necessarily 
receive the food in the way that we expect .it. Mrs. Eddy has a 
clear statement about that on Misc. 127:7-19: " ... When a hungry 
heart petitions the divine Father-Mother God for bread, it is not 
given a stone, - but more grace, obedience, and love. If this 
heart, humble and trustful, faithfully asks divine Love to feed it 
with the bread of heaven, health, holiness, it will be conformed to 
a fitness to receive the answer to its desire." Notice the deli
cate way of showing how the hungry heart is moulded and condition
ed by Love before it gets what it wants. 

Vv. 41,42. "And when he had taken the five loaves and the two 
fishes, he looked up to heaven, and blessed, and brake the l'oaves, 
and gave them to his disciples to set before them; and the two 
fishes divided he among them all. And they did all eat and were 
filled." 

This feeding, then, takes place through the disciples. He 
gave to the disciples and ahe,¥ did set before them all. Truth as 
Life shows how the Son of od operates through the Son of man, -
the Son of God operating through the disciples. If John the Bap
tist had realized that, he would not have been killed, but appar
ently he did not recognize that behind his mission lay the Son of 
God which impelled it and resurrected it and kept it safe. 

V. 43. "And they took up twelve baskets full of the fragments, 
and of the fishes." Jairus' daughter was twelve years old, and 
the woman had been troubled for twelve years; then he ordained 
the twelve and sent them out; and here they took up twelve bask
ets full: it's all the same story of infinite fruitfulness. 
Truth ~ Soul is fruitfulness from within; Truth ~ Principle is 
fruitfulness demonstrated; Truth as Life is fruitfulness feeding 
the hungry with abundance; it is one-consecutive story. 

V. 44. "And they that did eat of the loaves were about five thou
sand men." That five thousand is a sense of universal humanity; 
it is where Life goes out and fills all the earth. "The purpose 
of his life-work touches universal humanity." The five of Life 
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in Christ becomes universal through the thousands. Now we see 
how the John the Baptist story and the account of the feeding of 
the five thousand are drawn together in this incident of Jesus 
walking on the water. 

Vv. 45-48. "And straightway he constrained his diciples to get 
into the ship, and to go to the other side before unto Bethsaida, 
while he sent away the people. And when he had sent them away, 
he departed into a mountain to pray. And when even was come, the 
ship was in the midst of the sea, and he alone on the land." He 
was alone with Principle; all one, is the meaning of alone, at 
one with Principle. "And he saw them toiling in rowing; for the 
wind was contrary unto them:" We saw that Life lifts man above 
the struggle, and here it is depicted. It is a sense of the con
trariness and antagonism of the belief that man is mortal. It 
looks as if the disciples had fed these people on the basis of 
the.ir being mortals wanting Truth. Perhaps John the Baptist had 
gone around teaching and preaching on the basis that the mortal 
required spiritualization, and that, although it is good up to a 
point, always leaves us open to reversal, for the carnal belief 
SdYS, If a mortal can be spiritualized, he can also be material
ized. So the notion of conflict is brought in through the wind 
being contrary. 

"And about the fourth watch of the night" - symbolizing that 
only Principle is at work - "he cometh unto them, walking upon the 
sea, and would have passed by them." The most natural thing in 
all the world at that point was for Jesus to walk upon the sea. 
He had subdued thE: material and carnal sense of what the sea. re
presents; he had bidden it be still. and at peace; he had proved 
that man rests upon an understood basis, and now, in Truth as 
Life, he subdued all sense of conflicting elements. In fulfill
ing the John the Baptist story, Jesus is showing that conflicting 
elements cannot hurt you, but are to be trampled under foot. 
Sometimes it takes a great deal of courage to walk out upon the 
waters, especially if it looks stormy when you start. Dithering 
on the brink is often worse than taking the plunge. 

My.134:5-13 "To triumph in truth, to keep the faith indiv
idaully and collectively, conflicting elements must be mastered." 
That was our sub-heading for the whole tone, conflicting elements 
mastered; having done that, it makes the. silenced sea support our 
footsteps. The passage continues, "Defeat need not follow victory. 
Joy over good achievements and work well done should not be eclipsed 
by. some lost opportunity, some imperative demand not yet met." 

When Jesus caught up with the boat he would have .. passed by 
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them., At the end of Luke, when the two were walking to Emmaus and 
Jesus walked with them incognito, they wanted to stop at an inn, 
but it says that "he made as though he would have gone further." 
The Christ always wants to go the whole journey, from the allness 
of God to the nothingness of error. The disciples at this stage, 
however, wanted to stop at the comma, at the halfway point of heal
ing the human and having a sense of health and safety here in the 
material, but Jesus never wanted to stop halfway. 

Vv. 49,50. "But when_ they saw him walking upon the sea, they sup
posed it had been a spirit, and cried out: For they all saw him, 
and were troubled. And immediately he talked with them, and 
saith ll!lto them, Be of good cheer: it is I; be not afraid." We 
often find that if only we'll go forward in Truth as Life, if our 
manhood has a sense of progressiveness and continuity about it, 
Love lightens the way, and translates our stumbling blocks into 
stepping-stones. 

Vv. 51,52. "And he went up unto them into the ship; and the wind 
ceased: .•• " The moment you take on board into your ark that 
Christ conviction that there is only the divine impulsion at work, 
only the divine influence, the wind ceases; "and they were sore 
amazed in themselves beyond measure, and wondered ••. " 

We will leave Truth as Life there, no longer standing aghast 
at the iniquities of evil, nor celebrating womb and tomb anniversar
ies. Conflicting elements are mastered, and we can actually walk 
upon them, for the "wrath of man shall praise Thee and the remaind
er of wrath Thou wilt restrain." Progressiveness, even in mater
ial physics, harnesses forces by translating them, as, for-example, 
a torrent provides electric power. It is the same in metaphysics, -
"Thou hast put all things under his feet." 

TRUTH as TRUTH 

eCho 6:53 - 8:30) 

The divine stature of man in Christ 
revealed as conscientious Christ-consciousness. 

Truth as Truth is a long piece, and tells us about wholeness 
from within, or consistent divinity. 

Let us recapitulate the Truth sections under the seed head-
ing again. Truth as Mind is the seed of Truth sown; Truth as rp~r
it is the seed of Trut~rminated and understood; Truth ~ Sou ~s 
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the seed of Truth matured and come to fruition, the seed within; 
Truth ~ Principle is the seed of Truth eaten, demonstrated and re
lied upon; under Truth as Life the seed of Truth has become bread, 
it feeds the hungry and affords man a staff of Life. Now in Truth 
as Truth the seed of Truth is not fragmentary although it may be 
seen in crumbs, for all the crumbs together are· needed for the whole 
loaf, and the whole loaf of Truth can be broken up into infinite 
crumbs of comfort. 

The text has a number of connected items. First of all we 
get many healed, by touching the border of his garment; then the 
discourse on the traditions of men, in which Jesus rebukes the hyp
ocrisy of saying that religious acts supersede the moral law. 
Next is the statement about defilement being not what enters us but 
what we make of it. Then the Syrophenician woman and her daughter, 
bringing in the picture of the dogs under the table partaking of the 
crumbs. Then the deaf and dumb man is healed, followed by another 
feeding of the multitude, - the feeding of the four thousand with 
the seven loaves, and the gathering up of seven baskets. After 
that he rebukes the thought that seeks a sign, and he explains to 
the twelve the miracle of the feedings with the loaves. Then the 
blind man is healed, because one's eyes are now opened to the whole
ness of Truth, and as our eyes are opened we can say with Peter, 
Thou art the Christ. 

So Truth as Truth is a wonderful great picture. The divine 
stature of man in Christ is revealed as conscientious Christ-consci
ousness. It has to be conscientious, for every crumb counts, 
every individual aspect and incident belongs in the one great con
sciousness; everything matters, everything is important. It is 
telling us of the whole Christ, the collective ideal, which includes 
the truth about every idea; and because Truth is the whole Christ, 
wherever we touch it, the whole power of Truth is available. The 
text starts on that note. 

Vv. 53-56. "And when they had passed over, they came into the land 
of Gennesaret, and drew to the shore. And when they were come 
out of the ship, straightway they knew him, And ran through that 
whole region round about, and began to carry about in beds those 
that were sick, where they heard he was. And whithersoever he 
entered, into villages, or cities,· or country, they laid the sick 
in the streets, and besought him that they might touch if it were 
but the border of his garment: and as many as touched him were 
made whole." At once we get the crumb and loaf relationship 
established. It's often a lovely thing in the practice that you 
are working about one thing, and as the individual comes out of it 
they are healed of two or three other things simultaneously, th!l.t 
you never knew about. That is our confirmation that Truth is 
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always the whole T.ruth, and therefore if. we touch only the fringe 
of the garment, we are in contact, so to speak, with the whole of 
it, and it does its complete work where receptivity is pure. 

Now opposite to that. Mark uncovers this stupid belief that 
some things matter and some things don't; he deals with it here in 
the discourse on the traditions of men, where he rebukes the hypoc
risy of saying that one can avoid certain of one's human obligations 
by the pretence of doing them on a higher, religious leveL 

Ch. 7:1-5. "Then came together unto him the Pharisees, and cer
tain of the scribes, which came from Jerusalem. And when they 
saw some of his disciples eat bread with defiled, that is to say, 
with unwashen, hands, they found fault. For the Pharisees, ••. 
except they wash their hands oft, eat not, holding the tradition 
of the elders .•• And many other things there be, ••• as the washing 
of cups and pots ..• " We cannot gain the wholeness of Truth as 
Truth merely by c'leaning up on the outside, any more than one be
comes a Christian merely by going to church on Sundays. It's 
analagous to the notion that you can have fifty healings in 
Science and so gain health, but of course you don't; that's 
cleansing the pot from the· outside. Truth as Truth is health 
from within, and if we grasp a sense of what health means and 
what it demands, then we can have as many healings as need be. 
Truth as Truth is wholeness from within. The crl.1JD.bs by them
sel Voes don't make the loaf:' it is because the loaf is, because 
it is one coherent entity, that it includes all the crumbs and 
necessitates the right use of everyone of them. 

V. 6. "He answered and said unto them, Well hath Esaias prophes-
ied of you hypocrites, as it is written, This people honoureth me 
with their lips, but their heart is far from me." Their heart: 
This is precisely the tone of Truth as Truth. Be whole-hearted, 
be heart-whale" sound at heart, or we are far from the divine. 
We have to be whole-hearted about the things of God, and big
hearted and noble-hearted about the things of man. If we will 
be honest by Principle, we'll be honest with ourselves, and so 
with all men. 

Vv. 7-13. "Howbeit in 'vain do they worship me, teaching for doc
trines the commandments of men. For laying aside the commandment 
of God, ye hold the tradition of men, as the washing of pots and 
cups: ..• Full well ye reject the commandment of God, that ye may 
keep your own tradition. For Moses said, Honour thy father and 
thy mother; and, Whoso curseth father or mother, let him die the 
death: But ye say, If a man shall say to his father or mother, 
It is Corban, that is to say, a gift, by whatsoever thou mightest 
be profited by me; he shall be free. And ye suffer him no more 
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to do ought for his father or his mother; Making the word of God 
of none effect through your tradition, •.. " 

The abuse Jesus was denouncing was the C'lstom of making a 
temple offering of all the support that one's parents expected of 
one in their old .age, and imagining that such an act absolved one 
from one's human obligations. Apparently that was an abuse current 
in Jesus' time, but we tend to do many similar things in our own ex
perience as, for example, being pleasant to people on the surface, 
because we think it will help our rheumatism, but not really being 
heart-whole about it. Truth as Truth shows that we can't get away 
with anything unless it is from the heart; we are not absolved by 
skimming the surface or bailing ourselves out; we have to be con
scientious. Corban means a'gift, and, as we know, the giving ofa 
gift can easily be a substitute for real good-will, which perhaps 
we are not prepared to summon up from the heart. So to gain.the· 
blessing of Truth as Truth it says, Be heart-whole; it's from with
in that salvation comes, and polishing up on the outside doesn't 
amount to anything. 

Misc. 293:27-30 "Truth talked and not lived, rolls on the 
human heart a stone; consigns sensibility to the charnel-hOUse of 
sensuality, ease, self-love, self-justification, there to moulder 
and rot." In one sense, thank God, Truth cannot be talked and yet 
not lived; if it is really Truth we talk and we are in earnest 
about it, it enables us to live it; if we are not sincere, of 
course, we stumble until we do measure up. 

Ret. 65:6 "Ritualism and dogma lead to self-righteousness 
and bigotry, which freeze out the spiritual element." Je.sus was 
unsparing in his den~ciations of anything that savoured of hypoc
risy; that was the one thing that always made him angry, because 
the Christ-character is the very opposite of hypocrisy: it is gen
Ulne and sincere and conscientiously Christlike from within. 

What the text is saying, about the pot-washing and fulfilling 
one's human obligations and the moral law, is that everything matt
ers. All the little details of human life matter enormously. 
Now, there is a time in our journey, in the Word attitude, when we 
rightly say that nothing in the human matters, nothing is important 
but the pursuit of the divine, so one's home life becomes sketchy 
and people have to get their own meals, and one loses count of time. 
But when thought'matures into the Christ-attitude, it. is more bal
>mced, and then everything matters. The Christ enters into the 
minutiae of human life and so all things become translated and glow 
with a spiritual significance 0 Now Mark goes on and explains this 
a little more through the definition of defilement. 
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Vv. 14-19. "And when he had called all the people unto him, he 
said unto them, Hearken unto me everyone of you, and understand: 
There is nothing from without a man, that entering into him can 
defile him: but the things which come out of him, those are they 
that defile a man. If any man have ears to hear, let him hear. 
And when he was entered into the house from the people, his dis
ciples asked him concerning the parable. And he saith unto 
them, Are ye so without understanding also? Do ye not perceive, 
that whatsoever thing from without entereth into a man, it can
not defile him; Because it entereth not into his heart, but into 
the belly, and goeth out into the draught ..• ?" Again we see 
that externals do not touch the heart of the matter. 

Vv .• 20-23. "And he said, That which cometh out of the man, that 
defileththe man. For from within, out of the heart of men, 
proceed evil thoughts, adulteries, fornications, murders, Thefts, 
covetousness, wickedness, deceit, lasciviousness, an evil eye (Le. 
'envy), blasphemy, pride, foolishness: All these evil thiJ;lgs come 
from within, li'-nd defile the man." Now why on earth should fool
ishness be tacked onto all those other twelve? . It is because 
foolishness is the mindless egotism which rejects the fact that 
man has the Mind of Christ, and is the sort of stupidity that 
leads us to believe that outside factors can bless us or harm us. 

The whule sense here is tna t manhoo'd is an outwardness, not· 
an inwardness. The hapit of mortal thought is. to watch thl::l flow 
of' things as they come t awards me and affec t me, whereas the habit 
of divine thought starts. with the Christ withIn and loves to let it 
flow putwards. Mast of the things that bother our corporeality 
proceed from the belief that man has something coming from outside, 
either good or bad; whereas Truth as Truth starts with the heart 
of the matter, wholeness from within. Start with your Christ div
inity and then there will proceed from you only what is rich, sat
isfying, beautiful, and full of power. Man is indeed an outward
ness, but, as Jesus warned, let ,that outwardness be grace, - the 

,fruits of the Spirit. 

In verse 19 he traces the harmless passage through a man of 
defi.1.ing externals - "it entereth not into his heart, but into the 
belly and goeth out into the draught." If anything ugly and dis
agreeable presents itself to you, let it go out into the draught; 
don't hold onto a sense of hurt or resep.tment, but rather turn 
round and, from your heart, bless that experience for the fact that 
it has lifted you higher and taught you more about Truth and Love. 
The only defilement is that which we allow to defile the Christ
image in our own consciousness; no arU.mosity, misrepresentation, 
or indifference can ever hurt us one scrap if we don't let it de-
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file the Christ-image in our own consciousness. "Simply count 
your enemy to be that which defiles, defaces, and dethrones the 
Christ-image that you should reflect" (Misc. 8:17-19). 

In the Genesis story of the ark, Noah had to take in every
thing; he wasn't allowed to be selective at the door. The creat
ures he wasn't quite sure about he had to take in by twos because he 
still had to purify his sense of them. The qualities that he did 
acknowledge to be divine came in in a sevenfold way because he knew 
they reflected God; but he had to take in everything, even the 
things of which he disapproved. We are not often in a position to 
select and to say what is right and what isn't right. Truth as 
Truth is the whole Truth and therefore the whole Truth includes the 
truth about tho~things which we consider evil, for lack of a'suf
ficiently spiritual altitude to discern them correctly; we're not 
yet wise or divine enough to be able to pre-judge what's going to be 
good for our growth, and if we shut out persons or e:x;periences sim
ply because from our limited standpoint it is something we don't 
like, we are denying the wholeness of Truth. This te:x;t on defile
ment, then, bids us let everything come in. When we've got it in, 
then we can chew it over and savour it; the things that are obvious
ly not spiritual will pass away and won't touch us and we shall not 
be in danger of shutting the door on what will prove to be some 
spiritual good. It is like this faculty of hearing. Many people 
have the belief that the things they hear are going to hurt them, 
and so they shut out the voice of man as an insulation against being 
hurt. But we can translate that and rejoice to know that man is 
God's man, and all that he can ever tell us is something wonderful 
and beneficial; then we are open to hear and to receive and to en
joy,and what is hurtful doesn't touch us but passes into its native 
nothingness. 



TALK FIVE 

THURSDAY AFTERNOON, AUGUST 18th. 

Let's keep the meeting sweet; let's preserve this happy sense 
we all have of freedom from pressure. All that's ever gOlng on,_ 
throughout our whole life-experience, is our own Christ-identity be
coming more and more apparent. There's nobody telling us something 
strange and difficult, or forcing something abstract upon us; 
there's just our own natural divinity welling up within, speaking 
to each of us in our own idiom. It says to each one of us, Thou 
art my beloved. And so we all feel at home in it, we all love it 
and are at ease in it, and there never has been a single antagon
istic element that could make us feel all3 human sense of straining. 
This afternoon we will meet for a couple of hours, and we'll break 
halfway in about an hour's time. 

TRUTH as TRUTH (contd.) 

This wonderful, dynamic sense of wholeness from within! It 
started out with those verses at the end of chapter 6, where as 
many as touched the border of his garment were made perfectly whole. 
Then it continued with the hypocrisy of those human opinions and 
beliefs, of saying, for example, that making a temple offering ab
solves one from human obligations. Mark is showing there how the 
fulfilling of the Christ-spirit supersedes JUdaic traditions, but 
does not nullify the moral law. In that section we saw, too, that 
the smallest details matter, for every crumb partakes of the nature 
of the loaf. 

Then in verses 14-23 Mark explained about defilement being 
from within and not from without, and indeed he makes it plain that 
there .need never be any sense of defilement, provided we allow to 
pass out what is not of the divine nature, and make nothing of it. 
In the true wholeness of man, there can be no holding on to hurts 
or negatives of any sort. 

Misc. 118:21-17 "Self-ignorance, self-will, self-righteous
ness, lust, covetousness, envy, revenge, are foes to grace, peace, 
and progress; they must be met manfully and overcome1 or they 
will uproot all happiness ... " They must be met manfully, she says. 
In Truth as Truth we get real manfulness, that complete and coher
ent Christ-character. If we will meet life manfully in that 
sense, it will dispose of those seven evil beliefs she lists there, 
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without very much bother, as there will not be a violent antagon
ism wi thin us. 

In finishing yesterday we saw that there is nothing to be 
judged unclean or ungodly merely from the appearance: everything 
is to be taken in, so that we may think it over and savour the 
spirits; after that we are in a position to discard it or to keep 
it. The Book of Revelation, describing the heavenly ideal, says 
that nothing shall enter that city that defileth or maketh a lie. 

Now Mark continues with this account of the healing of the 
Syrophenician woman's daughter; it is an illustration of how every 
whit makes the whole. "Truth is an alterative in the entire sys
tem, and can make it 'every whit whole'" (S. and H. 371), a whit, 
of course, meaning a creature. Every creature in creation, in. its 
right sense, is needed to make the whOle creation else it isn't 
whole. This story is an example of how we. would exclude what we 
deem to be unclean, but which is not truly unclean at all. . 

V. 24. "And from thence he arose, and went into the borders of 
Tyre and Sidon, and entered into an house, and would have no man 
know it: but he cOllld not be hid." Apparently the text is say
ing that he shut himself IIp indoors to get away from the crowd 
and the pressure; his act was deliberate, to show the contrast 
between segregating oneself, and the compound whole •. 

Vv. 25,26. "For a certain woman, whose young daughter had an un
clean spirit, heard of him, and came and fell at his feet: The 
woman was a Greek, a Syrophenician by nation; and she besought 
him that he would cast forth the devil out .of her daughter." 
Now the facts that the woman was a Greek citizen, a Syrophenician 
by blood, that she lived on the borders of Tyre and Sidon as re
gards district, and that she spoke a language other than Jesus' 
tongue of Aramaic, all combined in the eyes of a Jew to make her 
as unclean an object as could be imagined. The sense of xenopho
bia amongst the Hebrews at that time was intense; nothing was 
clean or godly except the Hebrews. So all the things about this 
woman are brought in to depict that one cannot shut out anything 
merely by judging from appearances. 

Vv. 27-30. "But Jesus said unto her, Let the children first be fill
ed: for it is not meet to take the children's bread, and to cast 
it unto the ~ogs. And she answered and said unto him, Yes, Lord: 
yet the dogs under the table eat of the children's crllffibs. And he 
said unto her, For this saying go thy way; the devil is gone out 
of thy daughter. And when she was come to her house, she found 
the devil gone out, and her daughter laid upon the bed." There's 
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a xight place fox the dogs and that, in this parable, is under 
the table not on it, or in the bedroom, or somewhere inappropriate. 
In other words, in the wholeness of Truth as Truth there is a 
right place and a right office and function for everything in the 
compound whole. The uncleanness amounts to the right thing in 
the wrong place, and this was the unclean spirit Df which her 
daughter needed healing. 

This woman had a wonderful quality of persistence; she knew 
that from the Jewish standpoint she was an outcast, an undesirable, 
yet that in the wholeness of the compound Christ man there is a 
place and a need for everyone, and so she wasn't going to let go of 
what Jesus represented until her nature was transformed. The word 
dog, incidentally, doesn't mean the pariah, the cur that wanders 
around the refuse heaps in the East; in the Greek it means a little 
domestic pet. Even the littlest idea has its place in the family 
of the compound idea, and the greater supports the lesser, as is 
brought out here. Translatin~ the pariah into the lap-dog (from 
first degree to second degree) shows that the dog isn't an outsider, 
as everyone knows; and by translating the animal sense of all the 
creatures into their true and spiritual significance (from second 
degree to third degree) we gain a better perspective of the whole
ness of being. 

The moral of this incident is that in Truth as Truth every
thing matters, and everyone belongs. "There is neither Jew nor 
Greek .•• for ye are all one in Christ Jesus" (Gal. 3 :28). Whether 
the healing was in the woman's thought, or whether it represents 
something clarifying in Jesus' mind, is of no moment: the dynamic 
and orderly unfoldment of the Christ-Truth necessitated the incid
ent at this point as a lesson for us all. We see that everything 
is in its right place and playing its proper part, and with this 
truth a wonderful sense of the wholeness of Truth comes into con
sciousness. We no longer attempt tD shut something out, which is 
the belief behind deafness, and so at once we get the. deaf man 
healed; we are redeemed fI'om the error of trying to exclude some
one from the kingdom within. 

Vv.31-33. " ... And they bring unto him one that was deaf, and had 
an impediment in his speech; and they beseech him to put his 
hand upon him. And he took him aside from the multitude, and 
put his fingers into his ears, and he spit, and touched his ton
gue;" He took him aside from the multitude so as to be free 
from the sense of pressure; he needed to be alone with him, and 
in a way that man needed to be alone. also, as he was probably 
suffering from a sense of too many things crowding in and was 
shutting them out. Jesus' putting his fingers into the man's 
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ears and spitting and touching his tongue, signify his scorn for 
the belief that man's senses are material. 

Vv. 34-37. "And looking up to heaven, he sighed, and saith unto 
him, E~hphatha, that is, Be opened." (That is, inwards and out
wards.) "And straightway his ears were opened, and the string 
of his tongue was loosed, and he spake plain ... " The string 
means the impediment, the belief with which we are hampered. In 
this case the impediment was a sense of being incommunicado, -
the physical manifestation of the mental error we have just seen. 
To hold that any part of God's family is unclean damages the com
munications; we can neither hear what God says through our neigh
bour, nor can we clearly articulate the voice of Truth within. 
So J.esus' demonstration of the wholeness of man, both generically 
and individually, restored the ability to hear and to voice the 
Christ Truth. 

This hearing and then speaking is a lovely thing. Materially, 
it is impossible for someone healed of life-long deafness to speak 
clearly, the theory being that you can't reproduce sounds which you 
haven't heard and become familiar with. But Jesus cut right 
through all that belief for he knew that man is both infinitely re
ceptive to the voice of Truth and that he reflects that voice of 
Truth, and so there is a twofold sense: the Christ takes of the 
things of God, and shows them unto the creature. It is through 
listening and hearing that one takes hold of the things of God, and 
then one voices them again unto the creature, speaking the truth to 
every situation. 

If we will really devote ourselves to listening to what the 
Christ says to us, we shall be able to voice and articulate clearly 
and lucidly what we hear. We sometimes seem to be afflicted with 
the belief that we can see beautiful things mentally and spirit
ually, yet when it comes to speaking about them it comes out in such 
a muddle that our tongues trip over themselves and people can't 
understand what we are saying. We have to give a lot more time 
than we are wont to do over this listening, to listen and to order 
and co-ordinate, to let it crystallize in thought; then when the 
right moment comes the voice of Truth utters itself, and itclothes 
and articulates itself in clear language which meets everybody right 
where they are. Let's never doubt that; it's the nature of the 
Christ which we reflect,the nature of God speaking to the human 
consciousness. Language is giving birth and form and grace to the 
Christ-consciousness. An impediment in the speech may often re
present a touch of self-consciousness, but when such an afflicted 
one is talking about a subject that they really love and understand, 
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there is no impediment; their enthusiasm for their subject just 
flows, because there is no personal sense at th~t moment, and it 
voices itself through them. "Through the transparency of Science 
we learn this, and receive it: learn that man can fulfil the 
Scriptures in every instance; that if he open his mouth it shall 
be filled - not by reason of the schools, or learning, but by the 
natural ability, that reflection already has bestowed on him, to 
give utterance to Truth" (Misc. 183 :14-19). 

So Truth as Truth says, Now look, it isn't from your personal 
centre that anything comes: start from the heart of divinity, lis
ten for and accept what the Christ tells you, let it crystallize, 
then let it voice itself. As we accept that there's nothing un
clean we can start to give voice to that new discovery. What is 
it that we can now voice? We exclaim that because there is per
fect God, there is perfect man; because God is not unclean, man 
is not unclean for man reflects the nature of God. And so at 
once we get the feeding of the four thousand in which man is shown 
as reflecting the exact nature of God. 

Ch. 8:1,2. "In those days the multitude being very great, and 
having nothing to eat, Jesus called his disciples unto him, and 
saith unto them, I have compassion on the multitude, because they 
have now been with me three days, and have nothing to eat:" It 
was as though he had said, I can see that everyone matters, and 
now I want to show every single one_of them their relation to God. 
We are faced with the same thing: here is this world full of 
people who would love to be understanding what we are seeing, and 
would love to be proving what we are beginning to prove. Have 
we the compassion and the love for man that will make us do some
thing about it? The three days to them were Mind and Spirit and 
Soul, it was an upward reaching sense; but from his standpoint 
they were Truth, Life and Love. 

Vv. 3,4. "And if I send them away fasting to their own houses," -
their own states of consciDusness, - "they will faint by the way: 
for divers of them came from far. And his disciples answered 
him, From whence can a man satisfy these men with bread here in 
the wilderness?" Now earlier, in the feeding Df the five thou
sand, their questiDn had been, Shall we go and buy two hundred 
pennyworth Df bread? - indicating that in Truth as Life the query 
is a problem of supply. But here in Truth as Truth the question 
is different; it is, From whence can a man satisfy ... ? And 
the answer is always, Enquire within! 

Vv. 5,6. "And he asked them, How many loaves have ye? And they 
said, Seven." They were rising in thought. "And he commanded 
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the people to sit down on the ground: and he took the seven 
loaves, and gave thanks, and brake, and gave to his disciples to 
set before them; and they did set them before the people." 
There is no mention here of their sitting down on the green grass 
by companies, for Truth as Truth already holds man to be in the 
divine order, and does not require some preparation first. The 
earlier, necessary, footsteps are illustrated in the previous 
feeding of the multitude. 

Vv. 7-9· "And they had a few small fishes: and he blessed, and 
commanded to set them also before them." I feel those few fishes 
were actually four; this higher feeding was with the seven and 
the four. "So they did eat, and were filled: and they took up 
of the broken meat that was left seven baskets. And they that 
had eaten were about four thousand: and he sent them away." 
When he fed the five thousand with the five loaves, they gath
ered up twelve baskets. Here we see the four thousand fed with 
the seven loaves and they gathered up seven ?askets. We will see 
in a moment or two how Jesus impresses this point. 

Vv. 10,11. "And straightway he entered into a ship with his·dis
ciples, and came into the parts of Dalmanutha. And the Pharisees 
came forth, and began to question with him, seeking of him a sign 
·from heaven, tempting him." One would thin!: that four thousand 
people fed out of almost nothing were sufficient sign to satisfy 
the human mind; but apparently not. 

Vv. 12,13. "And he sighed deeply in his spirit, and saith, Why 
doth this generation seek after a sign? verily I say unto you, 
There shall no sign be given unto this generation. And he left 
them, and entering into the ship again departed to the other side." 
A material manifestation will not necessarily be evidence of the 
Christ. In any case, they wanted. "a sign," and one sign or fact 
alone is not sufficient for calculation; you need two before any
thing can happen, and then they lead on to a third; a Word aspir
ation must coincide with a Christ manifestation for these to be 
proof of Christianity. 

Vv. l4-2L "Now the disciples had forgotten to take bread, neith
er had they in the ship with them more than one loaf. And he 
charged them, saying, Take heed, beware of the leaven of the Phar
isees, and of the leaven of Herod. And they reasoned among 
themselves, saying, It is because we have no bread. And when 
Jesus knew it, he saith unto them, Why reason ye, because ye have 
no bread? perceive ye not yet, neither understand? have ye your 
heart yet hardened?" - again, it is this heart. "Having eyes, 
see ye not? and having ears, hear ye not? and do ye not remem
ber? When I brake the five loaves among five thousand, how many 
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baskets full of fragments took ye up? They say unto him, Twelve. 
And when the seven among four thousand, how many baskets full of 
fragments took ye up? And they said, Seven. And he said unto 
them, How is it that ye do not understand?" But he didn't ex
plain it further. 

Now when you feed thought with the bread of Life, when you 
feed the five thousand of human kind with the exalted sense that 
Life is in and of Spirit, the fruits or numbers of baskets is twelve, 
because the result is a richly fulfilled demonstration in the human. 
But when, in a higher and more divine sense, you feed the four thDu
sand of divine man with the sevenfold nature of God, what's the re
sult? Why, a sevenfold nature of man! Truth as Truth postUlates 
perfect God, perfect man; divine God, divine man; sevenfold God, 
sevenfold man. There is perfect consistency and agreement between 
God and His idea, and the result is a perfectly consistent or God
like man. 

Very interesting here is the Greek word for these hampers or 
baskets. When after the feeding of the five thousand they took IIp 
twelve baskets, the word there meansa little knapsack; but in the 
feeding here of the four thousand the word used means a big wicker 
hamper, large enough to hold a man. The significance is obvious. 
With Truth as Life our consciousness of an exalted manhood is suf
ficient for our daily need; - Give us this day our daily bread. 
But when we come to Truth as Truth it is a consciousness of divine 
manhood, and we get a man-sized hamper, - the measure of the stat
ure of the Christ-man. 

So in this feeding of the four thousand, the wholeness of 
Truth in Christ, what man finds is not something "over there" being 
provided by the Father for his daily need, but that welling up with
in him is a man-sized conception of his true being, he finds his 
divine stature; it's a basketful that measures him up to the divin
ity of God. Mrs. Eddy says on Mess. '02. 17:24 "Conscious worth 
satisfies the hungxy heart, and nothing else can." Conscious 
worth! That is the deeply satisfying recognition that man is 
God's own perfect idea, seen in all its implications. 

In verse 15 Jesus warned the diSCiples against the leaven of 
the Pharisees and of Herod. The leaven of the Pharisees is the in
sidiOUS, primitive belief that the spiritual and the material co
operate, that good and evil co-exist in human nature, and indeed 
that the one needs the other; whereas the leaven of Herod is the 
derived belief and is more to do with material power; it is the 
notion that the spiritual can be employed for material ends. These 
errors lie at the bottom of all human theology. "From fixst t.o 
last the supposed coexistence of !Hnd and matter and the mingling 
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of good and evil have resu.lted from the philDsDphy Df the serpent," 
we read on S. and H. 269:3-5. 

Misc. 366:16-30 "At this date, poor jaded humanity needs to 
get her eyes Dpen to a new style Df imposition in the field Df medi
cine and of religion, and tD 'beware Df the leaven Df the scribes 
and Pharisees,' the doctrines of men, even as Jesus admonished. 
From first to last, evil insists on the u.nity .of SODd and evil as 
the purpose of God ..• To a greater or less extent, all mortal CDn
clu.siDns start from this false premise, and they necessarily cul
minate in sickness, sin, disease, and death ... " That is absolute
ly basic and axiomatic in Science, - that pure monotheism disallows 
the unity or coexistence of good and evil, of Spirit and matter. 
NDw, it often appears as though an ugly experience works out the 
purposes of good in us; . through facing fear or temptatiDn, we rise 
in the scale of being, or thrDugh some trial we receive proof of 
GDd's care. Such things may be relatively tru.e, but let's remem
ber that the good is not conditiDnal upon the evil; the good and 
the spiritual can bless us and arise in us withDut the bitterness 
Dr the evil, just as one can learn the truth of any subject withDut 
making a single mistake. ~earning thrDugh our mistakes does nDt 
matter; what is impDrtant is tD realize that Spirit is the Dnly, 
and is supreme, and is whDlly positive, and that it dDes not require 
matter tD wDrk through nor evil to give it contrast and validity. 

Truth as Truth reveals man's being as consistently Christlike. 
Divine God, therefore divine man; if good and evil do not co-exist 
in the divine nature, then they do nDt CD-exist in one's own Christ 
character. That was what he was warning them against. Did YDU 
notice that this last reference began with, " ... humanity needs to 
get her eyes open tD ... a new impDsition"?VVell, that is what comes 
now in the Gospel: having pointed Dut the hideousness of this be
lief Df false theology(which claims that gDod and ev;il are necessary 
for each Dther, so that the purpDses of gODd maybe worked out in 
man), the next thing that happens is that the blind man in us is 
healed, his eyes are opened to the falsity of that propositiDn, and 
then immediately our Peter cries, ThDU art the Christ, fDr we can 
see that the Christ-man is free frDm the cDnflict Df evil within. 
This is still the tone of Truth as Truth, the climax Df it. 

Vv. 22,23. "And he cDmeth tD Bethsaida; and they bring a blind 
man unto him, and besDught him to touch him. And he took the 
blind man by the hand, and led himi)ut of the town:" just as he 
did with the deaf man, he tDok him away from the multitude. 
"and when he had spit on his eyes, and put his hands upon him, 
he asked him if he saw ought." This was his sense of contempt 
fD'!' the belief that matter has anything to dowith seeing Dr hear
ing or tDuch or taste or smell; the senses Df man are whDlly 
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spiritual. 

Vv. 24-26. "And he looked up, and said, I. see men as trees, walking. 
After that he put his hands again upon his eyes, and made him look 
up: and he was restored, and saw every man clearly ... " As you 
know, Mr. Doorly brings out so wonderfully that that healing is one 
of the most encouraging things in the Gospel, because if Jesus did 
not achieve a healing in one go but had to make two attempts at it, 
it shows that he hadn't got a private method of healing peculiar 
to his uni~ue position, but that he followed an exact system which 
wouldn't work even for him unless he was completely in line with it. 

Through the stages of this healing, we gain a helpful line on 
how to see. The man had first to understand that eyes are not mat
erial, but mental, and then to see that vision is not mental but 
spiritual. Mrs. Eddy outlines this true se~ing on S. and H. 476: 
28-4, "When speaking of God's. children, not the children of men, 
Jesus said, 'The kingdom of God is within you;' that is, Truth and 
Love reign in the real man, showing that man in God's image is un
fallen and eternal. Jesus beheld in Science the perfect man, who 
appeared to .him where sinning mortal man appears to mortals. In 
this perfect ,man the Saviour saw God's own likeness, and this corr
ect view of man healed the sick." There are three very clear 
stages to vision. First, Jesus beheld in Science; second,. in 
this perfect man the Saviour saw God's own likeness; and lastly, 
this c.orrect view of man healed the· sick. Now those three levels 
correspond to what we call divine Science, absolute Christian SCience, 
and Christian Soience. Beheld in divine Science, then, coming out 
from there, he ~ or envisaged the only possible man, he saw God's 
own likeness. And this, brought down to Christian Science, revers
ed the misapprehension and so gave the correct view. This process 
is really reversing the reversal. On S. and H. 507:24-2 is laid 
out a similar se~uence. 

Truth as Truth tells us that man's divine wholeness works out 
from the centre; we start with beholding in Science the perfect mqn, 
which is the inward vision; then that inner wholeness extends out
wardE! and becomes more relative, so that it gives the correct view of 
everything. What we recognize within, we .can now recognize without. 
So immediately the text illustrates how we can identify the Christ. 

V. 27 . .'lAnd Jesus went out, and his disciples, into the towns of 
Caesarea Philippi: and by the way he asked his disciples, .•• 
Whom do men say that I am? And they answered, John the Baptist; 
but some say, Elias; and others, One of the prophets." Men said 
that, because men read from matter. "And he saith unto them, Bl.'t, 
whom say ye that I am?" Reasoning from one's own Christ-conscious--
ness within comes the answer. "And Peter answereth and saith 
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unto him, Thou art the Christ ... " A lovely sense of direct vision. 

Let us see this declaration of Peter's in its true perspect
ive. The long section of Truth as Truth starts by showing that 
if we touch but the edge of the garment we begin to touch the whole; 
then it shows that cleaning the pots on the outside and doing 
things that look good in the human don't touch the centre or the 
heart of the issue. On the contrary, what comes to us from out
side has no effect, because man isn't an inwardness, he's an out
wardness, therefore it is what proceeds from the heart that·defiles 
or cleanse·s. That was further illustrated by the Syrophenician 
woman who proved that there is nothing unclean except, possibly, the 
right thing in the wrong place. At that moment our hearing is 
opened to receive the things of God, and moreover we can voice that 
divinity and give it off again. We no longer have a sense of im
pediment between the Christ within and what lies without. So we 
can feed the four thousand, - we can nourish the divinely calculat
ed man with the fact that he has a perfect Principle and therefore 
Principle has a perfect idea. That rebukes the desire for a sign 
in the form of a matter manifestation, and indeed it rebukes, as the 
subtle leaven of the Pharisees, this belief that good and evil co
exist or that Spirit and matter co-operate. As we awaken out of 
the darkness of that belief, our blindness is healed, and, because 
we are beholding divinity from within, what we behold becomes ex
ternalized, making even the physical eyes normal and useful ser
vants. Finally, as our eyes are opened we recognize that the man 
we see is no longer merely a human concept, but is the Christ of 
God. 

S. and H. 560:11-15 " ... the grand necessity of existence is 
to gain the true idea of what constitutes the kingdom of heaven in 
man." What am I seeing? Who am I seeing? How am I seeing? 
Am I looking for the Christ? Truth brings all things truly to our 
recognition, but does so only as we have the standard of Truth 
within. 

There's an illuminating quotation from Robert Browning's Para
celsus which, probably, some of you know. It illustrates clearly 
this sense of how Truth comes from within, but let me preface it by 
saying that it is not that which comes from within a human or a 
mortal. We saw yesterday that the so-called absolute belief likes 
to say, I am God; in a sense, of course, that's true, but not when 
the human says it. It was the same with Mrs. Eddy's reference we 
have just had. She introduces it by saying, "When speaking of 
God's~hildren, not the children of men, Jesus said, 'The kingdom of 
God is wi thin you. '" So Browning says, 
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"But, friends, 
Truth is within ourselves; it takes no rise 
From outward things, whate'er you may believe. 
There is an inmost centre in us all, 
Where truth abides in fulness; and around, 
Wall upon wall, the gross flesh hems it in, 
This perfect, clear perception - which is truth. 
A baffling and perverting carnal mesh 
Binds it, and makes all error: and to KNOW 
Rather consists in opening out a way 
whence the imprisoned splendour may escape, 

,Than in effecting entry for a light 
Supposed to be without." 

153 

Before we go on to Truth as Love, let me give you a "Iluickie." 
Truth deals throughout with opposites, for Truth is the Truth, the 
whole Truth and nothing but the Truth, and therefore it disallows 
opposites or contradictions. 

Truth as Mind deals with the belief that you can hear and not be
lieve.-

Truth g§ Spirit deals with the belief that you can see and not un
derstand. 

Truth as Soul deals with the belief that you can be calm and dis
turbed, - the electrical belief of polarity, - which takes form in 
the male and fem~le of mortality. 
Truth g§ Principle deals with the belief that there are opposing 
factors; for example, rejection and acceptance. 
Truth as Life deals with the belief that these counteracting ele
ments are not mastered, - that life is one long ding-dong of good 
and evil in which the good goes down. Jesus subdued that, and 
walked on the sea. 
Truth as Truth deals with the belief that Truth can be talked and 
not lived. The example was the traditions of men compared with 
the feeding of the four thousand. 

Now we come to Truth as Love, which deals with the belief 
that you can have youF-cakeand eat it. It is obvious that when 
we have risen in Truth as Truth to recognize man as wholly divine, 
there now has to come the realization that we can't go back on our 
vision and try to put the Christ into a human personality again, 
called Jesus. We are prepared to let the best human symbol go, 
in order to find the spiritual ideal. 
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TRUTH as LOVE 

(Ch. 8:31 - 9:1) 

The perfect stature of man in Christ reveals man as wholly 
div:i.ne, and involves the nothingness of the mortal concept. 

The ideal is now to be completely and entirely translated out 
of selfhood in matter, and Love insists that we be prepared to let 
even the best human concept pass out of the picture, else the Com
forter, the Spirit of truth, will not come. 

Vv. 31-33. "And he began to teach them, that the Son of man must suf
fer.many things, and be rejected of the elders, and of the chief 
priests, and scribes, and be killed, and after three days rise 
again. And he spake that saying openly." - meaning, plainly and 
emphatically. He made it abundantly clear to them that having 
seen the Christ ideal they must cease from holding onto the human 
form in which it appears. 

"And Peter took him, and began to rebuke him. But when he 
had turned about and looked on his disciples, he rebuked Peter, 
saying, Get thee behind me, Satan: for thou savourest not the 
things that be of God, but the things that be of men." These 
words to Peter are the same as those in the temptations in Matt
hew and Luke, for what would bedevil Jesus' mission would be to 
allow men to think that they can have both the spiritual and the 
material. 

Peter had that human longing to have both the Son of man and 
the Son of God, whereas wisdom says, As you begin to touch the Son 
of God, don't try to reta.in the Son of man. The Son of God will 
continue to manifest itself as the Son of man for as long as is 
requisite, but beware of holding onto that Son of man, for in doing 
so you lose the Son of God. There is a tendency to think a little 
condescendingly of Peter, yet he was a wonderful character, and we 
could be so much greater and finer if we put on some more Peterhood. 
He had the courage and conviction to say what was in his heart at 
that moment, which is a splendid thing. His vision often outstrip
ped his understanding, but so it does with all of us; our vision 
always runs ahead of our understanding until the new birth, and at 
the point of Spirit in the Christ our vision and understanding co
incide. It is Love that will not let us get away with only "div
ine" statements. 

Misc. 309:18-24 
error of anti-Christ. 

"I warn students against falling into the 
The consciousness of corporeality, and what-
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ever is connected therewith, must be outgrown ... Man's individual 
life is infinitely above a bodily form of existence, and the human 
concept antagonizes the divine." That is what Truth as Love shows, 
- that the human concept antagonizes the divine. Let us always 
remember, however, that we do not have to be unkind to the human 
concept but to forget it, and this can only be done honestly and 
scientifically if we are interested in and absorbed by the divine 
concept. If that takes place, then we can forget the human com
fortably; we don't crucify it, but it fades out of our experience 
and we know less about it; it is a better servant, it becomes less 
opaque and more transparent. 

Wanting to hold onto that human concept, and to spiritualize 
it and give it lots of demonstrations, is a fool's paradise. As 
somebody said to me the other day, "It is drunken doves resting on 
a silly peace." That's where the leaven of the Pharisees would 
have us, - and would have had Peter, too, - unless the Christ re
buked us fearlessly and with true compassion. (See Misc. 212:24-29 
and 213:8-13.) 

V. 34. "And when he had called the people unto him with his dis
ciples also, he said unto them, Whosoever will come after me, let 
him deny himself, and take up his cross, and follow me." Taking 
up the cross seems on some occasions to be bitter and laborious, 
but in its true sense it is lifting up the Christ-consciousness 
and so reckOning man in the nature ·of God that it rules out the 
mortal concept. 

Vv.35-38. "For whosoever will save his life shall lose it; but 
whosoever shall lose his life for my sake and the gospel's, the 
same shall save it. For what shall it profit a man, if he shall 
gain the whole world, and lose his own SOlll? .. " The mortal 
does not develop into the immortal, but in the measure that we let 
the mortal fade, the true man appears. These references enlarge 
upon this tone: Misc. 185:7-14; Misc. 194:19-25; Misc. 212: 
18-25· 

net. 80:12-23 " ... If the Christian Scientist recognizes the 
mingled sternness and gentleness which permeate justice and Love, 
he will not scorn the timely reproof, but will so absorb it that 
this warning will be within him a spring, welling up into unceasing 
spiritual rise and progress." When the impetuollsness which would 
love to hold onto the Jesus as well as the Christ is rebuked, it 
opens the way for a new birth and a new generation. 

Ch. 9:1. "And he said unto them, Verily I say unto you, That the.re 
be some of them that stand here, which shall not taste of death, 
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till they have seen the kingdom of God come with power." Taste 
there means experience; they shall not know anything about death. 
"Till they have seen the kingdom of God. come" means, already come. 
Now what a wonderful way of resolving death! There be some of 
them that stand here that shall not experience the sting of death, 
for they shall have seen that the kingdom of God is already come 
with power. When we see that the kingdom of God is forev.er pres
ent and fulfilled, this is the Life which is God and not the life 
which is mortality, so the sting goes and we are no longer afraid 
or hurt. This is transfiguration rather than death; and so the 
way is now opened for the next tone, Love as Mind. 

INTERVAL 

The Compound Idea and the Creatures 

I wanted to explore further with you this question of an ani
mal sense of the creatures, which arose from the incident of the 
Syrophenician woman. If all of God's ideas coexist together in 
harmony, as indeed must be the case in Science, then it follows that 
it is only the Adam dream that confers animal natures upon them. 
Through translating our physical sense of them into a mental eval
uation, and then recognizing that behind that mental concept there 
lies a spiritual actuality, we begin to realize that ho idea of 
God can be shut out of the kingdom. 

For example, a garden over-run with caterpillars or a house 
plagued with moths or beetles provokes us into wanting to do some
thing about it humanly. But resorting to material action doesn't 
touch one's §e~ of plague, and it has to be faced again and again. 
If we handle it in Science and understand that "all of God's creat
ures, moving in the harmony of Science, are harmless, useful, indes
tructible," they do conform to the order and proportion of true be
ing. In the compound idea of Truth every idea needs every other, 
and all work together and co-operate and bless each other, and we 
bring this fact into our experience as we allow that every creature 
has its rightful and beneficial place in the divine economy. 

Nevertheless, it is well to remember that the caterpillar or 
moth problem is seldom anything to do with the animal: these things 
represent the self-destructive effect of man's lust to possess. 
Acquiring or hoarding property in matter carries with it the seeds 
of its own undoing, because we have detached the substance from God 
and think: of it as "my" garden or "my" clothes cupboard. Accumul
ation involves disintegration, wher.eas in the compound idea each of 
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God's individual ideas enjoys wholeness from within. 

Truth and the Senses 

Now let me summarize these entire Truth sections with you in 
quite a different way, - Truth giving us the true senses of man. 
In one way, of course, Soul gives us the truth about the senses, in 
that it is spiritual sense and not a corporeal mechanism. Yet in 
a larger way, the senses represent the faculty of awareness, and 
this is true self-consciousness wherein man ·finds his whole being. 
So we get not five senses, but seven. The senses of being, truly, 
are infinite, and infinity is conveniently represented by the sym
bol of seven. To start with, here they are briefly: 

Under Truth as Mind we get hearing and listening. 

Under ~ruth as §£irit we get seeing and looking; vision. 
Under Truth as Soul we get touch and feel. 
Under Truth ~ Principle we get taste, which is the same as test or 
proof. 

Under !ruth ~ Life we get smell, - odour and -fragrance. 
Under Truth as Truth we get hearing and seeing combined in the sixth 
sense which is intuition. 

And under Truth ~ Love we get total awareness. 

Let us see how the text comfirms this. Under Truth as Mind, 
Jesus rebuked the dense mentality which wouldn't listen-andso--
couldn't hear. He gave them the parable of the sower, of which 
they didn't get the meaning as there was a deadness of thought, so 
in that section, in verse 9, he said, He that hath ears to hear, 
let him hear. In other words, Exercise that spiritually mental 
faculty not just of hearing, but of listening; let it be percept
ive and acute. Of ears, Mrs. Eddy says in the Glossary, "Not or
gans of the so-called corporeal senses, but spiritual understanding. 
Jesus said, referring to spiritual perception, 'Having ears, hear 
ye not?'" Spiritual perception is that sense of a real openness, 
not only to let the ideas come in, but to think, What is it I have 
heard? Let me think about it. Hearing is the open door; even 
physiologically speaking, the function of the ears is to be recept
ive to sounds that come to us. So in Truth as Mind divine manhood 
has the Mind of Christ and has alert mental faculties. 

Then Truth as Spirit depicts vision. Seeing is where you 
interpret what yoUTve heard, and can now say, I see what that means. 
It is a sense of elucidation Dr clarification; what came to one's 
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hearing is now substantial and clear, and .therefore one can let it 
go forth again, and see it both figuratively and in terms of mater
ial things. That is brought out in the first verse of the section 
(verse 13), Know ye not this parable? - meaning, Can't you see what 
it means? Vision at this point seems to be a higher faculty than 
hearing. Truth as Spirit is the clean straight line of spiritual 
vision and reasoning. Seeing is that function that goes forth 
from us: Jesus beheld in Science, and that gave him a new view; it 
is an DutlDOk. So eyes are defined in the Glossary as "Spiritual 
discernment, - not material but mental. Jesus said, thinking of 
the outward vision, 'Having eyes, see ye not?'" The outward vis
ion. SD he opened their eyes in Truth as Spirit to see the nature 
of the seed .of Truth unfolding to them in its divine fulness. In 
verse 22 he enlarged on this by explaining that there is nothing 
hid, which shall not be revealed. 

T~~th as SDul is naturally the faculty .of touch. The true 
sense of touch is very far from the electrlcal contacts and nerve 
messages which rule the corpDreality. Truth as Soul presents a 
palpable spiritual sense, which identifies man with the divine One. 
When Jesus calmed the storm, that was the touch .of Soul; he was 
earthed to his PrinCiple, SD that the agitatiDn .of the stDrm of the 
senses produced no "sharp surplus of materiality." When he calmed 
the man with the swinish element, that was the true touch, wherein 
Soul holds the control. When he went to heal Jairus' daughter, the 
father said, Ceme and lay thy hands .on her - the Christlike touch, 
through which the real r~aches the unreal and Soul rebukes sense. 
The woman who came behind him said, If I may touch but his clothes, 
I shall be whole. She had to feel the Christ-attributes that CDn
stitute and clothe man. Jesus turned about and asked, Who touched 
my clothes? - spiritual susceptibility. Finally when Jesus healed 
the damsel, he took her by the hand and conferred upon her that lov
ely tDuch .of "young woman." All the way through, the rule .of Seul 
supersedes the belief in electricity, positive and negative pDles, 
and so on, which constitute the machinery of generation through 
sex and the corporeal body as a whole. Nevertheless,the higher, 
purer sense of touch is spiritual cognition, or the coincidence in 
our awareness .of some relative problem and the exact spiritual CDun-
terpart. . 

So Truth as Mind gives us that openness or receptivity .of 
mind which we call hearing. Truth as Spirit gives us vision, where 
we see and leok out with the divine substance we've understoed. 
And Truth as Soul enables us to reduce that visiDn with Christlike 
touch to the disturbed human, and to transform the picture. Then 
Truth ~ Principle is concerned with taste .or test, whic~ is proof 
and trial. Mrs. Eddy says, for example, " ... to reach h~s example 
and to test its unerring Science according to his rule, healing sick-
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ness, sin, and death, a better understanding of God as divine Prin
ciple, Love, rather than personality or the man Jesus, is required" 
(S. and H. 473:20-25). That was what the text brought out. The 
people of Nazareth couldn't accept him when they were put to the 
test. All that they could taste, as it were, was a human personal
ity, and that stuck in their throats: "Whence hath this man these 
things?" But Jesus sends the apostles out and says, Take no human 
food, but put the power of God to the test, taste it, assimilate 
it and prove it. 

Next Truth as Life illustrates the sense of smell. Mater
ially speaking" the faculty of smell depends upon the objec t smelt 
evaporating some of its essential nature into the atmosphere, and 
that is exactly the tone here, for Life goes out into the atmos
phere; Life is an externalizing activity. Here in Truth as Life 
we get two illustrations: there is the stink of the beast, in the 
form of Herod and Herodias; nothing smells worse than false pride, 
as when Herod would not recant from his promise for his oath's sake. 
The worst smell in the world is trying to do good from a wrong mot
ive, - spiritual wickedness in high places. On the other hand, we 
get that lovely fragrance, or universal sense of the beauty ofholi
ness emanating into the surrounding atmosphere, where Jesus fed the 
four thousand with the sevenfold nature of God and of man. That 
was a sweet savourl As Jesus broke the bread, it says that '''he 
looked up to heaven, and gave thanks" (verse 41). Mrs. Eddy re
fers to "the perfume of gratitude" (S. and H. 367), and indeed both 
perfume and gratitude are outward-going things, and are closely 
allied. 

Then we come to Truth as Truth, where we get man's sixth 
sense. It it what we' mightcalrcognition or intuition,. knowledge 
from within. It is built up of the outward and the inward, of per
cepts and concepts. Truth as Truth tells us first about true hear
ing and then about how that inward awareness is externalized, so 
that the man within coincides with the man without. Let us trace 
that quickly. Through the discourse on the traditions of men, he 
was saying that letting human theories absolve you from moral obli
gations prevents your hearing the Word of God. He illustrates 
next the true sense of hearing through the defilement verses: 
don't shut out prematurely anything that the world tells you, but 
preserve an open mind, and lend an ear to the voice of Truth. 
In verse 18 he says, Are ye so withuut understanding also? Do ye 
not perceive, that whatsoever thing from without entereth into the 
man, it cannot defile him; .. ? It goes further, with Jesus wanting 
to shut himself up in the house, but the Syrophenician wouldn't let 
him through her importunity, and she voiced for him the fact that 
even the dogs under the table eat of the crumbs. That was real 
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~earing, an open receptivity. So the deaf man.is healed, and he 
1S able to voice the Christ language. At once Jesus makes the dis
ciples see that if they work outwards from the mount of vision, they 
can feed man. Let them see that the divinity of God postulates 
the divinity of man; they'll see it, and not merely a knapsackful 
at a time, but a man-sized hamper full, - they'll see what man is. 
Now when the Pharisees come and ask for a sign, JeSils tells them, 
You'll see a sign alright, but it won't be the kind of sign you are 
looking for; so when the disciples come and ask him to explain the 
leaven of the Pharisees;, he replies, Having eyes, see ye not? and 
having ears, hear ye not? Huw is it that ye do not understand? 

Can you see in Truth as Truth that although it is hearing ~n 
the one hand and seeing on the other, the two blend or combine into 
a sixth sense, where the things of God come to the creature who then 
sees them externalized? It is a case of crumbs to loaf, and then 
loaf to crumbs again. Finally, still in Truth as Truth of course, 
we have the climax with the healing of the blind man and Peter's 
lovely expression of true vision where he recognizes the Christ. 
As Job said, I have heard of thee by the hearing.of the ear, but 
now mine eye seeth thee. It is one faculty, divine self-conscious-
ness Dr spiritual intuition. ---

Lastly in Truth as Love we get the seventh sense, which is 
perfect awareness. Now perfect awareness is what we experience 
when there is no longer any barrier of brain or sense-facllities or 
sound waves or matter between man and his Maker, divine Love. On 
a material level, the senses are merely our means of bridging the 
gap between "self" and "other." On the divine plane they repres
ent the link between the Son and the Father-Mother. So it is that 
here in Truth as Love, where Jesus is declaring the absolute necess
ity of taking the human concept right away, we discern the complete 
at-one-ment of Truth within Love, where senses of any sort are no 
longer needed, for we shall then know even as we are known. 

Misc. 100:11-20 "The five personal senses, that grasp neith
er the meaning nor the magnitude of self-abnegation, may lose sight 
thereof;" that corresponds with Jesus' rebuke to Peter, - Thou sav
ourest not the things that be of God, but the things that be of men. 
Mrs. Eddy continues, "Science speaks when the senses are silent," -
when they are put right out there is no longer any barrier, - "and 
then the evermore of Truth is triumphant. The spiritual monitor 
understood is coincidence of the divine with the human ..• " So 
Truth as Love reveals that when we are willing to let the Jesus go, 
the last veil between consciousness and divinity is obliterated, 
for God and man coincide. So we call the seventh sense of man tot
al awareness. 
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This now opens the way to the great vision of Love in the 
Christ which starts with the transfiguration; we enjoy a transfig
ured vision of man. Can you see how the senses are translated into 
a completely new context? What we see and hear and touch is no 
longer a material man, but the man of Love. 

LOVE 

(Chapters 9:2 - 13:37) 

The ideal encompassed in Love. 

What does Love in the Christ mean to us? It presents Prin
ciple's ideal as held forever at the point of consummation; it con
summates the divine ideal. It gives us a picture of the divine 
ideal held in the matrix of Love. It shows us divine Love infin
itely mindful of its own idea, encompassing it, caring for it, up
holding it, rreserving it. Love holds its beloved ideal as the 
All and the Only of existence. 

What comes out very strongly from Mark's text is that the 
ideal is in Love and that's all there is about it. It obliterates 
and disallows any other consideration. Love is the All-in-all. 
A reference for the whole tone of Love is S. and H. 336:23,24: 
"Allness is the measure of the infinite, and nothing less can ex
press God." Now let me give you a wquickie": 

Love ~ M~: the ideal as the image iQ Love. 
Love ~ Spirit: the ideal born by unfolding f~om Love. 

Soul: the ideal has its form and its place and identity by 
serving the compound idea of Love. 
Love .~ 

Love ~ Principle: the ideal is wedded to Love in theory and in 
practice. 
Love ~ Life: 
Love as Truth: 
'5'Y"toVe . 

the ideal lives Love and so earns eternal Life. 
the ideal fulfilled and perfected in every detail 

Love as Love: the ideal in Love is the All and the Only of Being, 
anu-anniliIIates all sense of evil. 

We have now reached in Love the climax of this Gospel. When 
Peter declared, Thou art the Christ, and then made the attempt to 
hold onto the corporeal Jesus and was rebuked for it, the tone of 
Love begins. It is Love that will not allow us to rely on any 
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human idealism or material prop, and the height of Love is so to 
teach the complete reality of the spiritual that the material lie 
is fully revealed - as nothing. (See Misc. 108:11-28.) These 
Love sections, then, show the pinnacle of Mark's vision; we are 
made to see so clearly the nature of man as Love's beloved that we 
are not shocked or distressed at the prospect of relinquishing the 
Son of man, for it becomes plain to us that the allness of Love's 
ideal necessitates the nothingness of the mortal concept. As we 
love to be at one with this vision of divine Love, the passing away 
of the material can take place quickly and cleanly. That is why, 
although we have still a number of chapters ahead of us, they will 
go so much more quickly, and there will be no sense of rush or pre
ssure. 

Mothering the divine ideal mothers the human need. That is 
the great lesson, and our guiding precept. 

LOVE as MIND 

(Ch. 9:2-13) 

The ideal as the image in Love. 

Ch. 9:2. "And after six days Jesus taketh with him Peter, and 
James, and John, and leadeth them up into an high mountain apart 
by themselves: and he was transfigured before them." Six days 
after what? After what we've just seen in Truth as Love, and 
what did we see there? We had seen with Peter, in Truth as Truth, 
Thou art the Christ, and then at once we learnt to say. That being 
so, I'm completely willing to let go the human concept attached to 
that Christ, and so my vision is open; now evermore what I see 
is divinely transfigured: what I look at is no longermen,per
sons, things or events, but Love's transparency through which I 
see God, albeit in terms of human life. A transfigured idealism 
now comes about. 

V. 3. "And his raiment became shining, exceeding white as snow; 
so as no fuller on earth can white them." That is Mark's way of 
saying that the whiteness and translucence of divinity is so div
ine that no human sense of purity or attainment can ever match it. 
It's totally divine - Love as Mind; the divine idealism now .trans
figures thought and life, and man is a transparency for Love. 

Vv. 4,5. "And there appeared unto them Elias with Moses; and 
they were talking with Jesus. And Peter answered and said to 
Jesus, Master, it is good for us to be here: and let us make 
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three tabernacles; one for thee, and one for Moses, and one for 
Elias." Peter is quite irrepressible, isn't he? No matter how 
often he gets his ears slapped back he is always popping up again; 
a great quality of resilience. Man is like a rubber ball: the 
further he drops, the higher he bounces. Peter always got up 
again after his rebukes and reverses. 

Vv. 6-8. "For he wist not what to say; for they were sore afraid. 
And there was a cloud that overshadowed them: and a voice came 
out of the cloud, saying, This is my beloved Son: hear him. And 
suddenly, when they had looked round about, they saw no man any 
more, save Jesus only with themselves." 

The Transfiguration 

The transfiguration is of the most tremendous significance, 
and there are many ways in which we can interpret it together. The 
particular tone in which it speaks to me is that it is showing how 
Love's transfigured ideal presents the law and the prophets combin
ed in the present. 

Moses represents the moral law, and corresponds to the Old 
Testament and the past. Elias represents a visionary spiritual 
conception, and corresponds to the New Testament and the future. 
Love fulfils the law and the prophets, as qualities, and gives us a 
transfigured sense of them both, so that they appear as present 
spiritual characteristics in the living Son of God. As we glow 
with this transfigured vision, we realize that the only past and 
the only future are alike the present truth. Man is, was, and 
always will be Love's image 

Our immature sense, however, still holds the three as separ
ate; so the disciples were beclouded and could see neither what 
lay behind nor what lay ahead. We are accustomed to thinking that 
the requirements of the moral law have to be fulfilled before we 
can gain the crown of spirituality,which in a sense is true. But 
what is it that enables you and me to conform to the moral law in 
the face of animal nature? It is the divine impulsion, - the Elias, 
- which has been eternally Christianizing and spiritualizing man
kind since before time began. So he goes on and explains this. 

Vv. 9-11. "And as they came down from the mountain, he charged 
them that they should tell no man what things they had seen, till 
the Son of man were risen from the dead. And they kept that say
ing with themselves, questioning one with another what the rising 
from the dead should mean. And they asked him, saying, Why say 
the scribes that Elias must first come?" Malachi had prophesied, 
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"Behold I 
the great 
of Elias, 
Science; 

MARK 9:12,13 

will send you Elijah the prophet before the coming of 
and dreadful day of the Lord." So they had some idea 
which we know to be the spirit of prophecy or Christian 
they thought of it as a person. 

Vv. 12,13. "And he answered and told them, Elias verily cometh 
first, and restoreth all things; and how it is written of the 
Son of man, that he must suffer many things, and be set at nought. 
But I say unto you, That Elias is indeed come, and they have done 
unto him whatsoever they listed, as it is written of him." 

Let's turn to the definition of Elias in the Glossary on S. 
and H. 585:9-14. "Elias. Prophecy; spiritual evidence opposed 
to material sense; Christian Science, with which can be discerned 
the spiritual fact of whatever the material senses behold; the 
basis of immortality ..• " We glimpsed something of the senses in 
the Truth sections, and now Elias presents spiritual sense itself. 

Now, how do we rise to this transfigured vision that comes 
here in Love as Mind? We can't ever do it from the Moses, - by 
rising from a human basis; we can only do it if we admit that 
Elias has already come and restored all things. Think back for a 
moment to those Two Translations (S. and H. 115,116). The first 
Scientific Translation corresponds to Elias, because it states God, 
man, idea. Elias is the spiritual fact which underlies all phenom
ena, and he always has come first. The second Scientific Translat
ion corresponds to Moses, and represents the effect of the first 
Translation upon mortal ignorance, characterized by moral awakening 
and human. improvement. Elias precedes the Moses, and working from 
Elias you can no more avoid the Moses than you can avoid having to 
correct mistakes in arithmetic. Moses is the dis~ipline of work
ing out the Three Degrees, through which man finds himself back in 
God, where he belongs. 

So if we were to regard the first Translation as Elias, and 
the sec ond as Mose s, - the c onf omi ty to the moral law which has 
been impelled by Elias, - the effect of putting the two together 
and making a circle of them would be the Jesus state. Jesus' life 
illustrates the coming forth from the divine, working out the dual
ism of the human, and dissolving the human so that there is nothing 
left but the divine. The Jesus is therefore that which stands be
tween Elias and Moses. This is what the disciples saw. Right 
where the Jesus stands, behind it lies the impulsion of the Elias, 
and ahead of it lies the conformity to all that is good and right 
(the Moses). With this transfigured vision one can look out on 
life and see that everything is illuminated. Persons and things 
are now transparent, and what we had thought of as things now appear 
as the timeless activity of divine Love. This is the essence of 
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what most of the mystics of the ages have always seen. 

On Misc. 330:16, we read, " .•• looking throllgh Love's trans
parency, behold man in God's own image and likeness." This image 
in Love is no longer a man, but is man-ness, - a wonderfully trans
lucent ~uality. No {uller on earth, - no human concept, - can give 
us much idea of it; but through Love's transparency, behold man 
in God's own image and likeness! ----

S. and H. 503:13,14 "'God is All-in-all, , and the light of 
ever-present Love illumines the universe." That's the transfigur
ation; it takes up those three concepts we call Moses and \Jesus 
and Elias and shows that they are not three isolated ent,ities, but 
they all co-exist in ever-presence. So the voice says, This is my 
beloved Son,· hear him, - and the "him" covers all three, and you and 
me also. In this supreme and delicate and beautiful picture of 
Love as Mind, Love envisages its own ideal as the transparency of 
divinity, out of time, out of space, out of person, and this glory 
is shed on everyone of us. Now on that note, we'll finish for 
to-day. 



TALK SIX 

FRlDAY MORNING, AUGUST 19th. 

I was reminded last night of a sequence that illustrated the 
Christ order, in the metaphor of a newspaper. Principle is the 
author, editor and reporter, all combined; the Christ newspaper or 
Gospel doesn't have to gather news from outside, it is all from with
in. Life says it is red-hot news, always fresh and spontaneous, 
straight1'rom the horse's mouth. Truth says, We print nothing but 
the Truth, yet it is always sensational! Love says, We print all 
the news that's fit to print, and always thewhole story.· .§£!!1 
corresponds to the newsboy who conveys what is printed outwai'ds to 
where it is accepted; Soul conveys all impressions to man, and 
the Gospel news carries the impress of God. Spirit,. of course, is 
the edition, - no late night final because it never stops, but.a 
perpetually revised edition. And under Mind we get the intelligent 
readership; We educate our readers, is what Mind says. No matter 
whether we use racy idioms or the sober language of the New Testa
ment, it's all one story. 

To continue with Love in the Christ: this tells us about the 
allness of Love and the nothingness of any other belief or supposit
ion. We could see that as a "quickie" through the seven sub
divisions. 

Love as Mind is the allness of Love's eternal image, and the nothingness 01 matter-man; that was the transfiguration. 
Love as Sfirit is the allness of Love's conception and the nothingness 01 f esh-origins; that was the healing of the epileptic. 
Love as Soul is the allness of Love's compound selfhood, and the 
nothingness-of corporeal selfhood; there the disciples were jockey
ing for position. 
L~v:~ .ill! Principle. is the allness of Love's unity and the nothingness 
of persons; the text deals with Moses and divorce. 
Love as Life is the allness of Love's reward and the nothingness of 
personal gain. The young man wanted to know one thing that would 
give him eternal life, the disciples wanted preferential treatment, 
and so on. 
Love ~ Truth is the allness of Love's complete manhood, and the 
nothingness of mortal manhood. This is a long section dealing 
with how every aspect of manhood has to be fulfilled. 
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Love ~ ~, which is the symbol of the egg, is the allness of 
tove's matr~x and the nothingness of anything besides; in the 
text the widow throws in her all, and we have the signs of the com
ing of the end of the world. 

LOVE as MIND (contd.) 

Love as Mind presents the ideal, man, as the image i11 Love; 
he always was, is, and ever will be the image of Love. Mark depict
ed that great truth through the transfiguration story. He shows 
that man is not a mortal to be rebuked,nor an exalted human like 
Jesus, nor an entirely transcendental ideal, but is a transfigured 
view of everything of which we can conceive. So up in the mount
ain of vision, where the whole pict.ure of man is so burning bright 
that they fell on their faces, he showed them that the Moses and 
the Jesus and the Elias are all one, - This is my beloved Son, for 
the light of ever-present Love illumines theuniverse. 

I want to spend a little longer on this section because the 
Moses and the Elias together give us such a true picture of the 
Jesus. You remember we saw yesterday that Elias truly must come 
first and restore all things. "Elias. Prophecy; spiritual evi
dence opposed to material sense; ... " It is very interesting that 
Elias comes here as the counterfact to the material senses, after 
what we saw earlier in the seven Truth sections dealing with the 
true senses of man. Truth coniers upon man the divine ability of 
cognition, to know as we are known. So now at once the barrier is 
gone, for the physical senses could only testify of matter and time 
and space. Truth eliminated the finite senses and translated them 
into a spiritual awareness of our at-one-ment with Love. Now it 
doesn't matter whether we are thinking about Moses or Elias or Jesus, 
or yesterday or tomorrow, it is all one thing to us, - man, the 
beloved image. 

Then we saw that Elias corresponds to the first Scientific 
Translation, which outlines the divine conception of man as the 
idea in God, the image in God; that is what comes first. Then 
from that standpoint Moses steps forth with his rod. He says to 
us, You must obey, you must coniorm, you must improve, you must im
prove mortal belief so that you leave the physical for the mental, 
and then you must translate the mental so that the apparently hum
anly moral becomes the fruits of the Spirit. Finally, in the 
Third Degree, Moses enables us to enter the Promised Land, and we 
are back where we began, with Elias in the First Translation. Is 
that obvious? . 
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Now can you see that by starting from Elias and working faith~ 
fully through the Moses, that is bein~ the Jesus? The whole of -
JesLls' experience is perfectly define in the Glossary: "Jesus. 
The highest human corporeal concept of the divine idea, rebuking and 
destroying error and bringing to light man's immortality" (S. and H. 
589:16-18). Rebuking and destroying error was the office of Moses, 
wasn't it? And bringing to light man's immortality, of course, 
is Elias. The operation of the two together is the Jesus, and in
deed it is the true evaluation of all human life. Elias is the 
image in Love, and Moses is the abiding by it, while Jesus is the 
link between, the continuity of taking from Elias and employing 
through the Moses. So.through Love as Mind he lifts and illumines 
their thought so that they see the whole thing as one story: the 
sense of coming from the spiritual, of working through the material, 
the sense that.one is transcending the material and arriving back 
at the spiritual again, it's all one stoxy, one omnipresent activ
ity. Isn't that what we mean by Love as Mind, - man as the image 
in Love? It doesn'.t matter where we are on the circle, so long as 
we keep moving. 

What we call human experience is really only the disappearing 
of ignorance. It seems to take us a lifetime, or maybe more than 
one, yet all that is going on is the disappearing of what man is 
not. It looks like an improving of mortal belief, and we can pro
perly feel grateful for this sense of it, but truly it is the dis
appearing of what is not, impelled by the forever outflow of that 
which is. . It i.sthe Moses responding to the Elias, and the two in 
conjunction are the Jesus. Human experience could be defined as 
the divine experienced humanly; there's really no such thing as 
human experience: the only experience there is, is divinity, but 
according to the limitations or density of consciousness we exper
ience it phys~cally or mentally or spiritually. So Love as Mind 
shows that it doesn't much. matter how it appears, it is always a 
case of1 This is my beloved Son, hear him. 

LOVE as SPIRIT 

(Ch. 9:14-29) 

The ideal emanating from Love. 

Our first heading was, The ideal as the image in Love. Now 
in Love as Spirit it is man, the likeness, emanating from Love; 
the image now becomes the likeness, and its true birth is in eman
ating from. Emanating from Love will never bring man outside, for 
harmony or truth can emanate from all eternity and still not leave 
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its source. It is the tDne Dfbirth thrDugh radiatiDn. 

All through these Love tones we are dealing. with the symbol 
Df the ~gg, the cDmplete circle in which being is self-contained, 
self-exl.stentandself-expressed, and nothing exists outside this 
egg of being. Weare neither getting tD it, nor breaking out Df 
it, but dwelling in it. In LDve as Mind we saw that egg illustrat
ed as the timelessness Df the divine ideal, MDses and Elias and the 
Jesus all one. Now in LDve as .Spirit, through the healing of the 
epileptic boy, we see how the birth Df man, the birth of LDve's 
ideal, is emanation from the centre; there never was the pDssibil
ity of a foreign element cDming in between Being and its emanation 
tD cause false heredity. The belief about epilepsy, like so 
many many things in mortal life, is usually that sDmething is nDt 
healthy or that there has been drunkenness, at the time Df cDncept
iDn, and it prDduces these epileptic fits which are periDdic in 
their manifestation. As. we saw earlier in Truth as. Soul, "The 
cycle of gODd Dbliterates the epicycle Df ev~l." NDw the cycle of 
gDDd is the cDntinuity Df being withDut break Dr interference, so 
Love as Spirit illustrates this beautiful sense of birth Dr origin 
as infinite unfoldment from the womb of LDve, where no erring human 
cDncept was ever intrDduced. 

Vv. 14-17. "And when he s:ame tD his dj.sciples, he saw a great mUl
titude abDut them, and the scribes questiDning with them ... And he 
asked the scribes, What questiDn ye with them? And one of the 
multitude answered and said, Master, I have brought unto thee my 
son, which hath a dumb spirit;" - the belief Df dumbness, that 
man cannDt voice Dr reprDduce the substance ·of Truth, had already 
been healed earlier. 

V. 18. "And wheresoever he taketh him, he teareth him: and he 
fDameth, and gnasheth with. his teeth, and pineth away: and I· 
spake tD thy disciples that they shDuld cast him out; and they 
could nDt." That was because they hadn't been transfigured. 
We cannot lightly cast out those deep-rooted beliefs of human 
origin and its effects withDut some measure of the transfigurat
iDn experience. Unless we've risen tD and dwelt in that 'Vision 

. of man as the image in the womb of Love, we do not. really know 
that he never left, or that his unity was never interfered with. 
We cannot heal with something that we haven't been. That is so 
with many things, and with a really fundamental error a superfic-

.. ial sense of Truth simply isn't adequate; Dne cannot just j acic 
oneself up with a momentary spiritual exaltation and expect that 
to do the work. The fact that man is the beloved of Love, is 
embraced and contained within Love, and that he knows it, must be 
something subjective tD us before we can heal the epileptic. 
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V. 19. "He answereth him, and saith, 0 faithless generation, how 
long shall I be with you?" You see that he is dealing with the 
belief of faithless generation - a sense of generating man that 
has broken faith with the matrix o.fLove through what Mrs. Eddy 
calls "thrusting in erring, human cbncepts"(S. and H. 62:24-26). 
"Bring him .unto me," - bring him back into the circle. 

Vv. 20,21. "And they brought him unto him: and when he saw him, 
straightway the spirit tare him; .•• And he asked his father, How 
long is it ago since this came unto him? And he said, Of a child." 
It was the father-thought, the material sense of initiation, or 
of a trespass into the holy circle of Love, that was the root
error. We say, Oh yes, I know man is God's idea, but man is also 
a creator. That is the original sin, the primitive belief. But 
as we have seen in Love as Mind, man is forever the image in Love, 
and there is no interference; the belief that the father as flesh 
had any bearing upon man's origin is the belief of an intermediary 
and so it is uncovered. 

V. 22. "And ofttimes it hath cast him into the fire, and into the 
water, to destroy him: but if thou canst do anything, have com
passion on us, and help us." That "us" is very lovely: it is 
the true "us" of Father and Son one, or Mother and Son one; per
haps he had just begun to glimpse that it was the uninterrupted "I, 
orUs" that heals. Even so, he was looking for help from outside; 
he expected Jesus from "over there" to help "us," which would, 
again, be the sense of an intermed.i..ary. 

V. 23. "Jesus said unto him, If thou canst believe, all things are 
possible to him that believeth." Rieu translates this as," 'If 
you can do anything, have pity on us and help us.' 'If I 
can':" said Jesus. 'Everything is possible for one who has faith.'" 
The "If I can?"is an astonished question; there's no doubt about 
it. Where man is the image lU Love, there's no if, no possibil-
i ty of failure. . 

V. 24. "And straightway the father of the child cried out, and 
said with tears, Lord, I believe; help thou mine unbelief." He 
cried, I have faith; help me where it fails. And so the imposs
ible becomes the possible; the unseen becomes the seen. 

V.25. " ... Jesus ... rebuked the foul spirit, saying unto him, Thou 
dunib and deaf spirit, I charge thee, come out of him, and enter no 
more into him." The "I" there is emphatic, suggesting the div
ine I or Us, Father and Son one. Love as Spirit depicts the in
timate relationship of Love and its own perfection. Jesus was 
not content with merely commanding the belief to come out, but so 



MARK 9:26-29 171 

as to forestall reversal he added, And enter no more into him. 
Sometimes we see a thing healed which later comes back when we're 
not looking; this is because we have seen a thing healed; it 
was a real thing to us and ~ drove it out with a sense of author
ity. But truly it never was there, and to realize this means 
that it can never come back. 

Vv. 26,27. "And the spirit cried, and rent him sore, and came out 
of him: and he was as one dead; insomuch that many said, He is 
dead. But Jesus took him by the hand, and lifted him up; and 
he arose." That's the third time in this Gospel. "Love in
spires, illumines, designates, and leads the way" (S. and H. 454: 
18). 

Vv. 28,29. "And when he was come into the house, his disciples 
asked him privately, Why could not we cast him out?" The word 
"cast" should be "drive," - "Why could not we drive him out?" -
which reveals their inability. If we try to d~i~ something 
out, we have a real enemy in consciousness; and so Jesus said, 
" ••• This kind can come forth by nothing, but by prayer and fast
ing." By yea yea and nay nay; by assimilating the divine nat
ure and origin, and laying down the mortal concept. Prayer is 
Elias, and fasting is Moses. Prayer is that conscious at-one
ment which spiritual prophecy opens for us. Fasting is getting 
down to work and overcoming the claims of the flesh, which is 
Moses. "If you fail to succeed in any case," we read on S. and 
H. 149, "it is because you have not demonstrated the life of 
Christ, Truth, more in your own life." 

Love as Spirit tells us that Love never loses sight of loveli
ness. Loveliness is Love's son, Love's image, Love's likeness, 
Love's emanation, Love's quality, and there never was a "thiI'd." 
The epileptic here represents the self-inflated frothy belief of 
the carnal mind that it is a creator; that matter can create man 
anew after God has done a perfect job, and it is very interesting 
to see how this healing opens the way to the next tone. 

S. and B. 345:26-,30 '''l'he apostle says: ']'or if' a man think 
himself to be something, when he is nothing, he deceiveth himself'" 
- that's the false father belief. "This thought of human, mater
ial nothingness, which Science inculcates, enrages the carnal mind 
and is the main cause of the carnal mind's antagonism." Under 
Love as Mind we got the allness of Love's conception. Under Love 
as SpIrit we saw the nothingness of material conceptions; now~ 
under Love as Soul.we see how this disturbs the carnal mind and 
shows up itS-own-nothingness so that it passes right away. 
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LOVE as SOUL 

(Ch. 9:30-50) 

Love's ideal has its form and identity 
in serving the compound idea of Love. 

In another phrase, the sUIDIDary could be, Service versus self. 
We have here the form of the birth of Love's ideal, and it is shown 
that this ideal has its place and identity and true selfhood by 
serving the compound selfhood of Love. Soul is always that which 
sinks m.aterial and personal selfhDDdintD a deeper sense Df ident
ity, and in that deeper sense we find an identity Df interests with 
all other ideas of God; so Love as Soul resolves competitiveness 
and antagoniSID. 

Vv.30-32. " ... For he taught his diSCiples, and said unto them, 
The Son of man is delivered into the hands of men, and they 
shall kill him; and after that he is killed, he shall rise the 
third day. But they understood not that saying, and were afraid 
to ask him." 

This is a wonderful follow-on from Love as Mind, which exalts 
the conception of man as the ideal image in Love, and from Love as 
Spirit which shows that the relationship of Love and Love's ideal 
is pure spiritual reflection which never had a foreign element; no 
third party entered that relationship to produce a false heritage. 
Now in Love as Soul it is inevitable that a material and corporeal 
selfhoDd has to be let go, and Jesus saw plainly that unless he vol
untarily relinquished the Jesus, his life-work would not be properly 
done. Love's universal plan of salvation calls for a wholly un
selied purpose in all of us. So his prophecy there provoked this 
reaction. 

Vv. 33,34. "And ..• he asked them, What was it that ye disputed 
among yourselves by the way? But they held their peace: for by 
the way they had disputed among themselves, who should be the great
est." Isn't that· interesting? When the Master tells us that 
the Son of man has togo, fDr only through self-abnegation d.o we 
find the Christ, that provokes the egotism of mortal selfhood. 
Not me, we say; it's alright in theory, or for the other chap, 
but I don't want to subdue my personal selfhood. 

Vv. 35-37. "And he sat down, and called the twelve, and saith unto 
them, If any man desire to be first, the same shall be last of 
all, and servant of all. And he took a child, and set him in the 
midst of them: and when he had taken him in his arms, he said 
unto them, Whosoever shall receive one of such children in my 



MARK 

name, receiveth me: and whosoever shall receive me, receiveth 
not me, but him that sent me." 
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In Love's ideal all interests are united in the one compound 
identity, and that resolves competition, antagonism, jockeying for 
position, and "elbowing the concepts of his own creating." Love's 
bounty gives to each one of us a full, rich, free, satisfying place 
and part in the whole, and a unique individual identity. 

Mess. '00. 8:14-22 " ... In this struggle remember that sensi
tiveness is sometimes selfishness, and that mental idleness or 
apathy is always egotism and animality. Usefulness is doing 
rightly by yourself and others. We lose a percentage due to our 
activity when doing the work that belongs to another. When a man 
begins to quarrel with himself he stops quarrelling with others. 
We must exterminate self before we can successfully war with man
kind. " 

Self Translated 

Love as Soul shows us how to exterminate self, not by going 
at it with a battle-axe but by translating it. The battle-axe 
technique leads us into an awful lot of trouble because we always 
have a great error in front of us which is so real. Let's learn 
to translate things. It seems to me that this concept called 
self, which we usually put entirely into the category of the undes
irable, really has three categories which correspond to the physi
cal, the moral and the spiritual degrees of the Second Translation, 
through which we resolve everything. 

In the first, we get things like self-conceit, self-aggrand
izement, self-hate, self-will, self-justification, self-righteous
ness, self-love, and so on; we know enough about that self family 
to wish to be detached from them. One and all, they are a state 
of self-deception. But there is an improved stage, the second de
gree, through which we face the error and start to resolve it. 
There we have self-denial, self-immolation, self-abnegation, self
sacrifice, - all pure tones of Soul, where the divine begins to 
overrule the mortal. Thirdly we arrive at the spiritual, where our 
selfhood is the divine identity conferred by Love, and so we get 
characteristics such as self-knowledge, self-restraint, self-respect, 
self-complete, self-reliance, self-confidence, self-assured, which 
are by no means concerned with the mortal personal self but are 
the fruits of the Spirit. So as we graduate through these con
cepts of self and translate one into another, that quells this 
egotism of who shall be greatest. 
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Misc. 104:23 "How shall we reach our true selves? Through 
Love."We don't reach our true selves by hating this one or by 
kicking it around or reviling it, but through a sweeter awareness 
of how wonderful Love's identity really is. I alwaYs like Max 
Kappeler's remark that we treat ourselves like a bit of dirt, but 
if we have a dog or a cat we talk to it in sweety-pie language 
that we'd never use for ourselves. 

Regarding this sense of service versus self, - in service of 
the compound idea of Love we find our true bei.p.g, - Mrs. Eddy says 
a lovely thing in one of her messages to a branch church: "Christ
ian Science has a place in its court, in which, like beds in hospit
als, one man's head lies at another's feet" (My. 188:23). Isn't 
that a nice sense of Love as Soul? One man's head lies at anoth
er's feet means that each individual's demonstration crowns anoth
er's, and initiates somebody else.'s. It is the tone of mutual 
blessing, mutual interests, mutual gain. 

Vv. 38-40. "And John answered him, saying," - John and the others 
had just been rebuked, and so, just like us when we've been rebuk
ed, he changed the subject and tried to justify himself. "Master, 
we saw one casting out devils in thy name, and he followeth not 
us: and we forbad him, because he followeth not us. But Jesus 
said, Forbid him not: for there is no man which shall do a mir
acle in my name, that can lightly speak evil of me. For he that 
is not against us is on our part." You remember that earlier 
James and John had been nicknamed the sons of thunder, because 
they were good at thundering about someone else's shortcomings; 
it might have been well-meant, but it was immature, and smacked 
of self-righteousness. We never come across the name again. 

Now Jesus is showing here that as we learn how to resolve self 
and translate it, we find a wider identity of interests with all 
mankind; but we cannot do that if self-righteousness or self
importance have a large place in our outlook. 

Vv. 41,42. "For whosoever shall give you a cup of water to drink 
in my name, because ye belong to Christ, verily I say unto you, 
he shall not lose his reward ... " 

There are a great many things in the world to-day that claim 
to give mankind spiritual refreshment in Christ's name, and a lot 
of hot air is expended in praising or damning them. The only dis
tinction between any of· these various persuasions lS the degree of 
real spirituality in them, - their nearness to the One. That form 
of spiritual teaching is nearest right which is most complete; all 
human philosophies are, at best, only partial truths. Love as Soul 
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is service and not self-righteousness; and in any case the final 
answer always is, "What is that to thee? Follow thou me." 

. S. and H. 560:11-15 "The great miracle, to human sense, is 
divine Love, and the grand necessity of existence is to gain the 
true idea of what constitutes the kingdom of heaven in man." A 
tremendous statement! It's a necessity, not merely a precept, for 
unless we strive to gain that true idea, we don't find even our
selves. So Jesus goes on, and gives an illustration. 

Vv. 43-48. "And if thy hand offend thee, cut it off: it is bet
ter for thee to enter into life maimed, than having two hands to 
go into hell, into the fire that never shall be quenched: .•• And 
if thy foot offend thee, cut it off, ..• And if thine eye offend 
thee, pluck it out: it is better for thee to enter into the king
dom of God with one eye, than having two eyes to be cast into 
hell fire: where their worm dieth not, and the fire is not 
quenched." 

The controlling hand, the ambitious foot and the roving eye -
these are what trouble us and break up Love's compound identity. 
The hand, the foot and the eye are the doing members; the others 
are passive, except the tongue. The doing members are what lead 
us into trouble, for as Love as Soul tells us, it is not doing but 
being that gives us salvation. Doing, where there is person in
volved, almost always leads us into trouble, but being is heaven. 
The controlling hand is the old regulator story; it rejects Love's 
rule by manipulating other people's lives. The ambitious foot 
tramples on the other chap in order to gain personal advantage, and 
sticks itself in the door regardless of whether it is wanted or 
not. And the roving eye always sees everything that does not con
cern it, and in any case cannot see man right. An error in doing 
can only be obliterated by translating that doing into being. We 
have to learn to sit on our hands, to plant our feet in the foot
steps of Truth, and to behold from the standpoint of divine Love. 
Soul converts all our spears into pruning hooks, all our doings 
into beings, and then we no longer have a sense of man divided into 
so many corporeal personalities, but gain the wonderful, coherent, 
compound identity of Love. The bit about hell fire and where 
their worm dieth not is a sense that an error in doing punishes 
itself until it is given up, as we all know. 

Vv. 49,50. "For everyone shall be salted with fire, 
sacrifice shall be salted with salt. Salt is good: 
salt have lost his saltness, wherewith will ye season 
salt in yourselves, and have peace one with another." 
allusion to everyone being salted with fire refers to 
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ical regulations which provided that salt was to be offered with 
all sacrifices. Salt was used in connection with the making of 
covenants (Levit.2::13), as a symbol of the constant relation between 
God and Israel; so here it is called for as a symbol of the con
stant relation between. man and man. This test of the salt is like 
a divine fire, exalting what is true and purging what is worthless. 

Jesus is pointing out that any kind of sin destroys itself; 
it is purged out by the fires of the Holy Ghost, which is the mean
ing of self-sacrifice. "Salt is good," - the cauterizing of self
interest can only give us a truer sense of our common identity with 
all Love's ideas. But, he says, if the salt, - if your oneness 
with your Source, - has lost its savour, you've also lost the sense 
of oneness with your neighbour. Salt and saltness always symbol
ize the oneness between God and man and between man and man. If 
our sense of identity of interests is perished, we have to do some
thing about it. It is in the -ness of the saltness that we find 
unity. There's never a unity with persons, but in the mutual qual
ity we express. Therefore to thine own (divine) self be true, and 
thou canst not then be false to any man. 

So Love as Soul presents man's compound selfhood in Love. As 
we love and appreciate the fact that there is one Love, one salvat
ion, forever at work through multiform channels, we gain a great 
sense of love and appreciation for everyone who is doing their best 
along some line designed to bless mankind. The master becomes the 
servant of all. (See My. 164:20-5'.) 

Love as Soul concludes there. It shows the necessity for 
wedding all interests in the one identity. Then immediately we 
go on to Love as Principle, which explains that this is necessary 
because Love's ideal is wedded to its Prinoiple and cannot be 
divorced from it; the text there deals with Moses and divorce. 

Here is another "quickie" for the Love sections: 
Love §§ Mind: man as the image in Love. 
Love ~ Spirit: man's emanation from Love. 
Love §§ Soul: man's compound selfhood in Love. 
Love §§ Principle: man's wedding to Love. 
Love §§ Life: man's life earned from Love. 
Love ~ Truth: man's manhood fulfilled in Love. 
Love ~ Love: man's entire loveliness. 
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LOVE as PRINCIPLE 

(Ch. 10:1-16) 

The ideal wedded to Love 
in theory and in practice. 
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Love as Principle shows that the ideal is wedded to Love in 
theory and in practice, ini'act and in i'unction. It shows the all
ness of Love's unity, which is the only uniting, and the nothing
ness of personal unity. Persons are always divorced one i'rom 
another from the very nature of things. The belief that we live in 
the person cuts us off from each other, whereas a shared divine 
Principle naturally unites. Real unity, then, is being wedded to 
divine Prin~iple, Love, and obeying the morale of that marriage. 
"Obedience is the offspring of Love; and Love is the Principle of 
unity, the basis of all right thinking and acting; it fulfils the 
law" (Misc. 117: l3-15). 

Ch •. IO:I,2 i " ... And the Pharisees came to hirr., and asked him, 
Is it laWful for a man to put away his wife? tempting him." 
You know, rabbinical law in those days allowed a man to put away 
his wife if she burnt the dinner or put too much salt in it, or, 
according to one of the Commentaries, if he saw a woman more 
handsome than she, that was sufficient reason. Well, those 
were crude days. In Love as Principle we get once again this 
man of integrity; no shallow reason can motivate him. 

Vv. 3-5. "And he. answered and said unto them, What did Moses 
command you?" - notice the you, the mortaL "And they said, 
Moses suffered to write a bill of divorcement, and to put her 
away.- And Jesus answered ..• For the hardness oi' your heart he 
wrote you this pxecept." He knew that the perversity oi' the 
human mind and t,he animal coni'lict within needed to be regulated 
through social and moral codes. 

Vv. 6-12. "But fxom the beginning of the creation God made them 
male and female., For this cause shall a man leave his i'ather 
and mothex, and cleave to his wife; and they twain shall be one 
flesh: so then .they are no more twain, but one flesh. What 
therefore God hath joined togethex, le.t not man put asunder •.. " 
In the corresponding passage in Matthew, Jesus allows the cause 
of adultery as sufficient reason for divorce, but Mark doesn't 
mention this, because in the Christ we have such a supreme qual
itative unity between God and God's expression, that even the sup
position of adultery is not sufficiently real to break it; the 
Christ will not allow that man can step outside his marriage bond 
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to Principle: " .•• marriage shall be found to be man's oneness with 
God, - the unity of eternal Love" (Misc. 286:6-10). 

Jesus is showing here in Love as Principle how the law and the 
gospel concur - the Moses and the Jesus say the same thing. Misc. 
264:10-12 "Unity is the essential nature of Chxistian Science. 
Its Pxinciple is One, and to demonstxate the divine One, demands 
oneness of thought and action." This carries on naturally from 
L.ove as Soul where Jesus had made the disciples feel a sense of being 
bonded in unity one with another; here Love as Principle explains 
why we must have that human unity, - because unity is the essential 
nature of Christian. Science and it disallows the supposition of 
adultery, ox division or separateness from one's divine basis. This 
conception of the Christ man is. the .one, without sin. "Jesus 
taught and demonstrated the infinite as one, and not as two," and 
therefore man cannot divorce himself from his Principle. 

You might have noticed that Jesus' reference here toa man 
leaving his father and mother is a quotation from the false account 
of creation, which we wouldn't consider a valid piece of Scripture 
as we know it's only the analysis of mortal man and not the facts 
of being. The interesting thing is that a great many of Jesus' 
quotations are twists on the spiritual sense; I think that is quite 
delibexate, because he is showing them that if·they weren't faithful 
by the letter of the law they couldn't begin to be faithful by the 
spirit of it. He is saying to them, You've got to comply first of 
all with the letter of what Moses laid down, and as you are faith
ful to the letter so you gain a sense of fidelity to the spixit. 
Let us beware of imagining that. if we're faithful to the spirit that 
it gives us liberty to break the letter; it certainly doesn't, al
tho\1.gh this is what some philosophies believe to-day. So it is 
very pointed that he makes them first of all be loyal to the Mosaic 
code, and to that end quotes them even the false account; if you 
can't be faithful to your falsity, as it were, how can you be 
true to your t:ruth? "One must abide in the moxale of truth or he 
cannot demonstrate the divine Principle" (S. and H. 456:19). 

The statement in verse 9, "What God hath joined together, let 
not man put asunder," is a wondexful description .'of Love as Prin
ciple. Man cannot sunder like qualities, nor separate what has a 
common Principle. But what God hath not joined together we should 
not try to maintain. God hasn't wedded us to animality. God does 
not wed angel with beast. God does not wed the "sons of God" with 
"the daughters of men," so we don't have to try to preserve some 
incongruous unity. Love as Principle is a holy wedding and is 
maintained perpetually. Now he illistrates this divine unity. 

Vv. 13-16. "And they brought young children to him, that he should 
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touch them: and his disciples rebuked those that brought them. 
But when Jesus saw it, he was much displeased, and said unto them, 
Suffer the little children to come unto me, and forbid them not: 
for of such is the kingdom of God. Verily I say unto you, Who
soever shall not receive the kingdom of God as a little child, he 
shall not enter therein. And he took them up in his arms, put 
his hands upon them, and blessed them." 

Our sense of marriage to Principle and to one another should 
be childlike; let it not be based upon personal conceptions or a 
sophisticated adult outlook. A child is immediately wedded to 
everybody else in the whole world, through his open acceptance 
of Love and open giving of his own friendship. The truly childlike 
thought knows that the whole world is kin, and therefore the unity 
is already established and man cannot step outside that unity in 
order to reconstitute it some other way. The divine unity is eter
nally constituted and held by Principle. The simplicity 01' the 
child doesn't want to bring in another factor. His own self
completeness and sincerity afford him unity with everybody else. 

Misc. 18:11-21 " ... thou shalt recognize thyself as God's 
spiritual child only, and the true man and true woman .•. children 'of 
one common Parent, - wherein ... Father, Mother, and child are the 
divine Principle and divine idea, even the divine 'Us' - one in 
good, and good in One," That is the true indivisible unity, not a 
marriage of strangers but children of one common parent. The I is 
the One and the Us is the All; always remember that all doesn't 
mean lots of little ones, but is the One Infinite infinitely express
ed, or infinitely individualized as the quality of oneness. All the 
twelve times tables in the world don't make plurality because there 
is only one twelve times table, yet it is infinitely available and 
applicable, infinitely distributed in time and space and usage and 
language; that is the relationship of the one and the all. 

We conclude the tone of Love as Principle there, although Mr. 
Doorly included the next fourteen verses in this section, - the 
question on how to inherit eternal life. When he took the Gospels 
in 1949, the pattern we are following had an additional overtone of 
Life, Truth and Love, running as a pattern on top of our lay-out, so 
that when he was dealing here with Love as Principle it was from 
the standpoint of Life, and he could therefore colour with Life 
this question of how to inherit eternal life while yet keeping the 
text here under the heading of Love as Principle; but as we don't 
have that additional emphasis, I have moved the section forward to 
come under Love as Life. So Love as Principle showed us how Love's 
divine ideal is indissolubly wedded to its Principle. Now Love as 
Life shows how this wedding is a perpetual affair, with "sweet sea
sons of renewal like returning spring." 
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LOVE as LIFE 

CCh. 10:17-52) 

The ideal lives Love and so earns eternal Life. 

Love as Principle told us that we are wedded to Principle in 
theory and in practice, both to the divine and to humankind. Love 
as Life now tells us that this wedding isn't something that happened 
once, and which one can ever afterwards take for granted, assuming 
that you're held in wedlock. Not a bit; if you want this wedding 
to bear any kind of fruit, it must be a perpetual being-weddedness. 
This is brought out by the young man saying, How can I get eternal 
life? He wanted a gimmick, he wanted one little trick which would 
give him the whole thing for keeps; we get a similar thought in: 
James' and John's request to sit on his right hand and on his left. 
He explained that they didn't understand; you can't get the fruits 
of Life just by one payment or by another's beneficence; you've got 
to earn it all the way. Blind Bartimaeus represents the same thing: 
he was sitting by the way-side and wasn't going along it; eventually, 
when Jesus called him, he threw away his old garment and saw .that he 
didn't need to sit in sa'ckcloth and ashes, wishing that Life would 
give him something, he could go along the way and earn the fruits 
as he went. In ~he divine education, we work our way through college. 

So Love as Life shows that the ideal lives Love and so earns 
eternal Life. When we ran through those headings of the All and the 
nothing, we had under Life, The allness of Love's reward and the 
nothingness of personal gain. Gain isn't necessarily the same 
thing as reward. Gain is what you can get, but reward always foll
ows work, and that is the strong tone of Love as Life. There is 
some work involved, - not heavy labour but beautiful work. We're 
white-coated workers in the Christ, clothed with divinity. So we 
saw man as the image in Love, under Mind; as the emanation from Love, 
under Spirit; his compound selfhood, in Soul; his wedding to Love, 
in Principle; and now in Life, his life earned from Love. 

Ch. 10:17. "And when he was gone forth into the way," - the way 
of Life appears at once, - "there came one running, and kneeled. 
to him, and asked' bim, Good Master, what shall 1 do that. I may 
inherit eternal life?" The sense of inheritance seems to indi
cate that he wanted to improve himself to the point where Life 
would drop into his hands. The only way to enjoy an inheritance 
is to accept it continually; for example, in the papers the other 
day there was an item about a man in Canada who turned out to be 
the heir to some Scottish lands, and he had to decide whether he 
would come home and accept the inheritance or whether he would stay 
where he was and not accept it. To have the inheritance, involves 
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acceptance. You know, we have the most wonderful inheritance in 
all creation, yet ~e accept only fragments of it! Acceptance is 
that sweet and lovely prerequisite for all spiritual growth; de 
let's accept and accept witheut any sense of restriction. 

V. 18. "Jesus said unto him, Why callest thou me good? there is 
none goed but one, that is, Ged." It is the sense of the ene
ness ef Principle carried forward; Jesus is also shewing that one 
is nomere geed than anether. The one Goed is universal goed, 
and everyene can partake o.f it and be enriched by it, if they'll 
accept it and live it and love it. 

V. 19 ... "Thou knowest the commandments, Do not commit adultery, Do 
not kill, Do not steal, Do not bear false witness, Defraud net, 
Honeur thy father and mether." These are the more negative 
Commandments, the sec ond table. He is bidding him keep faith 
with man. 

V. 20. "And he answered and said unto him., Master, all these have 
I observed from my youth." That word observed means in the Greek 
"to be on guard against," and so the young man naively said, Oh 
yes, I've been en guard against all those things from my you.th! 
The man thought that merely by abstaining from rupturing human· 
relationships he could gain eternal life, but as we have so. often 
seen, abstaining from is net evercoming. 

Vv.2l,22. "Then Jesus beholding him loved him," - one couldn't 
help leving such transparent thought as that, - "and said unto 
him, One thing thou lackest: go thy way, sell whatsoever thou 
hast, and give to. the poor, and thou shalt have treasure in heaven: 
and ceme, take up the cross, and fellew me. And he was sad at 
·that saying, and went away grieved: fer he had great.possessions." 
This young man had got the wants. The concept of possessions 
is the absolute epposite of Life. As we know, life is an 
expression and net a possession. vVe can't even possess our ewn 
life, or riches, or health er friendships, but we can express 
these things ad lib. So what is uncevered here is pessessive
ness. Man isn't a bucket, he is a transparency. Be wedded 
continually and perpetually, not only to Principle but to. all men; 
keep faithful to the divinity of man, and the urge to pessess 
drops away. 

V. 23. "And Jesus loeked round about, and saith unto his disciples, 
Hew hardly shall they that have riches enter into the kingdom of 
God! " 

Jesus was warning nDt against riches themselves but against 
the mertal convictien that we need to ~ semething; it's the 
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getting habit that holds us as mortal. "If only people appreciated 
me a bit more," or, "If only I could get some more friendship," -
or a nice carpet! It cannot matter fundamentally to us whether we 
are appreciated or have adequate material things, or not. Are we 
rich toward God? If so, all the normal things will follow as the 
fruits of the Spirit. Let's be honest with ourselves. 

I remember reading the life-story of Brother Mandus, the non
sectarian spiritual healer; he's a real transparency for Truth, that 
man. He records that when he was a young man he had a good bus
iness that was making a lot of money, and one day he realized that 
he had spiritual power to heal and help people. He felt the call 
to work for God and man, and he thought, I don't want to do it, but 
if God wan.ts me to I'll have to. I'll work very hard at business 
for some years and make pots of· money so that I can leave business 
and give all my earnings to God. So he worked very hard and made a 
lot of money; then there came a financial crash and he lost every 
penny of it. And then he thought, Now, how can I work for God? But 
God touched him on the shoulder and said, Don't be a fool, now you 
can start working! So he left all, and went out and now does this 
wonderful universal healing work. 

V. 24. "And the disciples were astonished at his words. But Jesus 
answereth again, and saith unto them, Children," - that is, be 
children, not adults. A.child doesn't need to possess anything, 
but knows there will be a bed and food and clothing for him. 
"Children, how hard is it for them that trust in riches to enter 
into the kingdom of God!" - that is, rely upon riches or human 
provision or income in any form. Why? Because it takes away 
the necessity for resting upon demonstration. GDod human things 
are all very nice and normal, but the question is, Are you master 
of those things? Would you be just as happy without them tomorrow? 
1£ you would, then you may keep them, is what the Christ says. 

Vv. 25-28. "It is easier for a c.amel to go through the eye of a 
needle, than for a rich man to enter into the kingdom of God. 
And they were .a.stonished ..• saying, •.• Who then can be saved? 
And Jesus looking uJlon them saith, With men it is impossible, 
but not with God: for with God all things are possible." This 
tone of Love as Life shows that Love has a modus operandi, and 
has its methods of taking care of these things, provided one is 
faithfully wedded to Principle in the first place. "With God" 
here in Greek means, quite literally, "in company with." 

My. 287-288 " ... Divine Love is the noumenon and phenomenon, 
the Principle and practice of divine metaphysics •.. " The whole 
article gives. a wonderful sense of how Love is a living and vital 
thing, and how it enriches. The spiritual love that goes out from 
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us is our only income. Income is a completely upside-down word, 
for it makes mortals think that they depend upon what comes in, 
whereas the only income we can have is our out-going, truly speak-
ing. "Supply" seems to start from outside, but abundance is a 
well springing up from within. 

Vv. 28-30. "Then Peter began to say unto him, Lo, we have left 
all, and have followed thee. And Jesus answered and said, 
Verily I say unto you, There is no man that hath left house, or 
brethren, or sisters, or father, or mother, or wife, or children, 
or lands, for my sake, and the gospel's, But he shall receive 
an hundredfold now in this time, houses, and brethren, •.• and 
children, and lands, with persecutions; and in the world to come 
eternal life." "With persecutions" is a little bonus! It 
represents a reminder from Love that we may not value material 
things too highly or we lose them. Jesus is comforting them 
with the fact that they hadn't given up anything which wasn't 

. going to earn them spiritual gain both here in the present as 
well as hereafter. 

V. 31. "But many that are first shall be last; and the last 
first." Love as Life overturns the human order of precedence. 
What we get out of it is what we put into it. It is this . 
reversal of income into outgoing; and personal, material gain 
is spiritual loss. 

INTERVAL 

Someone very properly reminds me about a point in which I 
didn't cover myself as I should have done; it refers to the 
epilepsy case in Love as Spirit. One can sometimes make these 
things sound as if an individual is a personal sinner and has been 
the cause of suffering in somebody else. Well, whatever the 
channel through which that particular claim operated, it was fund
amentally the one evil; every human comes under the belief of 
mortal parentage, healthy or unhealthy, either in his own birth or 
generations back, and there never was a personal sinner or cause 
of eviL It is always the one evil and it claims to operate 
through personal channels, and seeing this leads us out of feelings 
of personal condemnation. (See John 9:1-3; S. and H.. 178:8-17.) 

So in Love as Life Mark is showing us that because Love has 
a Principle it forces us to work by demonstration and not merely on 
human convenience or by wealth or influence. The blessing of Love 
is earned individually by following the way of Life. This way of 
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Life remind.s me of a sequence in terms of traffic: Mind is the 
green light; .§Q-i.rit is the notice, No Entry, or One-- Way Street. 
Soul is the safety signs, Keep to the Left, Dangerous Corner, and 
so ,on, and the islands and crossings. Principle is the sign, Halt: 
MaJor Road Ahead. Obedience to this law avoids collisions and 
clashes of personalities. Lif~ is No Parking - except to set down 
unwanted passengers. It's also the de-restricted zone. Truth is 
a four-lane highway which allows every man to reach his dest.ination 
at his own pace. Love, of' course, is home in the garage. 

V. 32. "And they were in the' way going up to Jerusalem;" Jerusalem 
is the pinnacle point of each of the Gospels. He was going up to 
"Home, heaven," which is its spiritual significance, but at the 
same time that meant faCing and disproving all the negative sense 
of it, - "the pride of power and the power of pride;" because he 
was going the way of Love, it would inevitably bring him to "storm 
sin in its citadels and to keep peace with God." "And Jesus went 
before them: and they were amazed ... " Apparently they were 
astonished at the way Jesus was striding ahead of them; all 
through the Gospel he was forging ahead with the highest sense of 
deliberate purpose that the world has ever seen. He was forever 
going forward, never looking back, never regretting anything, but 
forcing the issue and setting the pace every step of the way. 

Vv. 33,34. "Saying, Behold, we go up to Jerusalem; and the Son 
of man shall be delivered unto the chief priests, and unto the 
scribes; and they shall condemn him to death, and shall deliver 
him to the Gentiles: And they shall mock him, and shall scourge 
him, and shall spit upon him, and shall kill him: and the third 
day he shall rise again." 

Here he forsees and foretells the way of Love. The way of 
Love shows perfectly clearly that if we are living the Life which is 
Love we can no longer live the life which is mortality, it is simply 
going to drop off. But Jesus' purpose was to provoke evil's 
enmity of Truth into betraying itself, so that its impotence should 
appear to all mankind. (See Mess. '02. 19:26-30.) 

V.35-40. "And James and John, .•. come unto him, saying, Master, we 
would that thou shouldest do for us whatsoever we shall desire. 
And he said unto them, What would ye that I should do for you? 
They said unto him, Grant unto us that we may sit, one on thy 
right hand, and the other on thy left hand, in thy glory. But 
Jesus said unto them, Ye know not what ye ask: can ye drink of 
the cup that I drink of? and be baptized with the baptism that 
I am baptized with? And they said unto him, We can. And Jesus 
said unto them, Ye shall indeed drink of the cup ... But to sit on 
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my right hand and on my left hand is not mine to give; but it 
shall be given to them for whom it is prepared." 

A wonderful sense there of Love as Life. Life can't be 
gained, it can't be possessed, or bestowed as a once-only gift. 
There is no hire-purchase in the Christ. These two thought that 
for a small deposit they could get the whole thing, but Life shows 
everyone of us that that's absolutely impossible; what you get in 
Science you pay for on the nail. You get no more than you pay for 
and you get no less; we ~~rn our reward. The price we pay is 
simply the measure in which we are willing to lay down mortality 
and act upon that desire. The Christ and the Word are like capit·· 
al and labour: we all work for divinity, and our labour is the 
laying down of the mortal concept and living more of the divine in 
daily life. Our reward is more Christlikeness and spiritual under~ 
standing, and in this business of is-ness there are no industrial 
disputes! ----

An experienced practitioner once told me something which I 
have never forgotten. She said, Your first healing in Christian 
Science is a free gift; all the rest you have to earn. And how 
true! Love as Life explains how Love's benediction is individual
ized. How? By living Love, by earning it.· Individuality is 
always a matter of how; identity is what you are or who you are, 
but individuality is how you be what you are. On S. and H. 367: 
24-29 Mrs. Eddy writeS:-" ... I-rong to see the consummation Df my 
hope, namely, the student's higher attainments in this line of 
light." The student has to attain it, and there can be no thrust
ing in to a position that we haven't earned. So Love as Life shows 
that there is no special privilege, but by putting down mortal pride 
and privilege we come into the inheritance, in that degree, of our 
individual equal rights and possibilities. (See S. and H. 202:3-5; 
Misc. 294:1-5; Misc. 388:9,10.) 

A Science of Being 

Mrs. Eddy says a great deal about paying the price, about 
buying it, about Truth should cost us something, and so forth. We 
pay our way through living Love. It's a truism in human life that 
we never fully value what we don't pay for, but in the things of 
God it's not merely a truism, it is a stipulation; there simply is 
no hire-purchase on divine things. How could there be if it is 
S-Science of Being? In the old days when Christian Science was 
a Science of Mind people had amazing healings without, apParently, 
doing very much about coming into line, that was to be expected, 
because the highest sense of things in those days was the allness 
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of Mind. To-day the subject isn't a Science of Mind-healing but a 
Science of Being, and because our concept of what the Science is 
has risen, we also have to measure up in a higher way, we have to 
be, much more highly and divinely than we needed to before. Now 
that's not an awful prospect that holds us off from the truth, it's 
a wonderful thing, for we can accept that and go ahead in the Science 
of Being. To-day we Can say, Because of the system I know how to 
be; let me be, and let me be gloriously, then my proofs and-nEalings 
will begin to approximate tothe measure of the healings of the ear
lier days. It's always a matter of what your principle is; an ex
alted basis demands much more of us, but it is commensurately more 
rewarding. Science never stays still, the concept is always advanc
ing. We read on S. and H. 233:14 " ... the goal of goodness is assid
uously earned and won." (See also S. and H. 240:27-32i Misc. 252: 
17-5; My. 232:6-8; Misc. 269:25,26; Misc. 342:24-27.) 

Vv. 41-45. "And when the ten heard it, they began to be much dis
please.dwith James and John. But Jesus ••• saith unto them, .•. 
whDsDever Df you will be the chiefest, shall be servant of alL •• " 
Again we see that true individuality is the way we live Love. 

So we go on to blind Bartimaeus, which is another aspect of 
this same tone of Love as Life. 

Vv. 46-48. "And they came to JerichD: and as he went out of Jer
ichD ••• blind Bar timaeus ••• sat by the highway s.ide begging." 
Notice the contrast of Jesus striding along the way and Bartimaeus 
sitting by the side of it. "And when he heard that is was Jesus 
of Nazareth, he began to cry out, and say, Jesus, thou son of 
David, have mercy on me. And many charged him that he should 
hold his pea,ce: but he cried the more a great deal, Thou SDn of' 
David, have mercy on me." 

Bartimaeus was a wonderful man; he had the vision, but he 
couldn't externalize it. He had the vision to see that Jesus was 
the son of David, - he saw something of the unity that exists 
between Principle and Principle's idea, - and when they told him 
that he ought not to bother the Master his sense of urgency and per
sistence made him cry out the more. We should never be content 
with our lot, but should always be expecting more and lovelier spir
itual things to happen, because we are the children of Infinity. 
So he had the vision, but couldn't see how Love's benediction could 
be individualized for him. Can you see how this follows on f'rom 
the rich young ruler and James and John? The rich young ruler 
wanted to know how he could gain the infinite riches of Life; James 
and John. said, SOiiiebody is going to get the best seats, how can we 
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get hold of them? Bartimaeus sitting there saw that there was a 
wonderful blessing going on, but couldn't see how to come near it. 
He had an old rag of a veil in front of his vision: he thought 
that it ought to come to him, like all these people did in this sec
tion. Jesus' answer always was, It doesn't come to you,it goes 
forth from you as you go ahead along the way. Nothing of value 
ever comes to us from without; even the Christ is the still, small 
voice speaking from within. 

V. 49. "And Jesus stood still, and commanded him to be called. 
And they call the blind man, saying unto him, Be of good comfort, 
rise; he calleth thee." It is a very rare thing in the Gospel 
that Jesus stood still; but when he commanded him to be called, 
he saw something of the greatness of this man. Often we are 
called to obey when we do not yet fully understand Love's purpose, 
and it is good spiritual discipline to act through faith, not 
sight. 

v. 50. "And he, casting away hi:;; garment, rose, and came to Jesus." 
He threw away the old man, he cast off that old rag of believing 
that richness or vision or spirituality is something that comes to 
one. It is as if he'd had his head in a bag all this time, and 
now Love showed him clearly the way of Life. 

V. 51. "And Jesus ..• said unto him, What wilt thou that I should 
do urito thee? The blind man said unto him, Lord, that I might 
receive my sight." Sight has that lovely office of being a 
bridge between what we envisage within and what we can .seewith~ 
out. Bartimaeus' difficulty was that he had rich vision within,
look at his recognition of Jesus as the son of David, - but could 
not relate the man within with the man without. Let's be 
bridge-builders, let's relate the absolute with the relative. 

V.52. "And Jesus said unto him, Go thy way;" - step out on the 
way of Life, - "thy faith hath made thee whole. And immediately 
he received his sight, and followed Jesus in the way." Jesus' 
way was always to relate the infinite Unseen with the human -
always making a bridge, resolving the dark visions of material. 
sense into harmony and immortality. He gave him the garment of 
praise for the spirit of heaviness, for faith eventuates in sight. 

Love shows us the way of Life, for what we accept by induction 
will always be externalized. Love as Life confers a completely 
satisfying and rewarding individuality upon each one of us. The 
text presented this truth by inversion. The rich young man want
ed to be told one thing to do, asa key to possessing it all. 
Jesus knew that he himself would have to earn it by going up to 
Jerusalem and laying down the mortal. James and John wanted it on 



188 MARK 

the hire-purchase. Bartimaeus knew it was true but couldn't see 
hDW it would fl.llfil itself for him. And so Love as Life unfDlds 
the secret, - we earn our way by living Love. Now this new-found 
vision of Love as Life reveals in Love as Truth the completely ful-· 
filled compound idea. A new realization dawns of how man is ful
filled richly in every detail. Here's a reference that gives the 
link from Love as Life to Love as Truth. S. and H. 264:13-19 "As 
mortals gain more correct views of God and man, multitudinous ob-
jects of creation, which before were invisible, will become visible ••. " 

LOVE as TRUTH 
(Ch. 11:1 - 12:27) 

Love's ideal fulfils the right use 
of every aspect of manhood. 

Now our consciousness or Love's ideal expands into self-com
pleteness. In Love's perfect ideal, every function is properly 
fulfilled. 

The text is £airly long, but falls naturally into seven sect
ions, and is quite simple to follow in the order of the days of 
creation. Let me give you first a very brie£ outline, then the de
tails will be obvious. The text tells us first about Jesus riding 
into Jerusalem on the colt; the fig tree is cursed because of its 
pretence to be fruitful; the temple is cleansed; Jesus' author
ity is questioned; then comes the parable of the wicked husbandmen 
and the stone that falls upon those who reject it; then there is, 
Render unto Caesar; and finally the question regarding the woman 
with seven husbands. 

Now the colt tells us about Mind, because it shows a right 
usage. of the constituent elements of the compound man, how the 
lesser ideas support the greater and the greater protects the lesser. 
The fig tree, which was the hollow pretension of mortal man to be 
fruitful, is uncovered and rebuked, - a sense of Spirit, which alone 
is fruitful. The temple, or the body of man, was being used for 
material gain and trafficking, and was cleansed through Soul, which 
gives us the consistent soundness of the temple of the living God. 
The tone of Principle comes with Jesus' divine authority; all that 
is good is based upon one divine PrinCiple, and man does not reqUire 
human credentials. The Life one, the wicked husbandmen, shows that 
we must li.ve in accord with the divine method and pay the rent, and 
not try to hold life on a material basis and so reject the divine 
calculus. The Truth one, where Jesus bids them render unto Caesar 
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the things that are Caesar's, and to God the things that are God's, 
shows how all things are to be fulfilled rightly and justly. Fin
ally, under the sub-tone of Love, there is the question of what 
would happen at the resurrection to the woman who had had seven 
husbands; Love shows that a resurrected sense of the divine ideal 
is self-complete and infinitely fruitful. 

In each case we have a picture of the fruitfulness of the 
right usage contrasted with the barrenness of the material sense and 
abuse. Remember that the overtone of the whole big section of Love 
as Truth presents Love's ideal as fulfilled in the right use of 
every aspect of manhood. So we start with the sub-tone of Mind. 

Ch. 11:1-3. "And when they came nigh to Jerusalem, .•. he sendeth 
forth two of his disciples, And saith unto them, Go your way into 
the village over against you: and as soon as ye be entered into 
it, ye shall find a colt tied, whereon never man sat; loose him, 
and bring him. And if any man say unto you, Why do ye this? 
say ye that the Lord hath need of him; and straightway he will 
send him hither." Love's divine ideal is constituted of infin
ite ideas of the parent Mind, in Whom the lesser idea contributes 
to the greater and in turn the higher protects the lower. 

We are shown first the value of a right appreciation and the 
right usage of our constituent elements. What we call the animals 
and the things of nature are not really what our material sense 
holds them to be at all. "Mortal mind inverts the true likeness, 
and confers animal names and natures upon its own misconceptions" 
(S. and H. 512:25). A right appreciation of the natural creatures 
will allow them to serve the ends of the great idea called man 
without having to suffer or be destroyed in their own turn. When 
Jesus tells them that they would find a colt whereon never man sat, 
he was instilling into them a virgin sense of the animal as idea, 
which hasn't yet been misconceived of materially and so come under 
man's exploitation and abuse. He is presenting the qualities that 
carry man forward to Jerusalem and serve his highest purpose, -
humility, patience, doggedness, perseverance, courage, fidelity, 
and so on. 

Vv. 4-6. "And they went their way, and found the colt tied by the 
door without in a place where two ways meet; and they loose him. 
And certain of them that stood there said unto them, What do ye, 
loosing the colt? And they said unto them even as Jesus had 
commanded: and they let them go." It is a lovely thing that 
tney found the colt in such a place" The Christ meaning always 
comes out where two ways meet, - where the divine fact is illus
trated in some human incident, and suddenly coincides in one's 
consciousness with the spiritual truth within. The divine and 
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human coincidence always yields a fresh idea of beauty or power or 
usefulness, and that "colt" can then carry us forward. This pro
duct of the meeting of the ways is the true sense of the moral 
values: they are not mere human ethics, to be misused and broken, 
as animals are by men,but are the fruits of the Spirit, and should 
be so valued. 

V. 7. "And they brought the colt to Jesus, and cast their garments 
on him; and he sat upon him." As they say in racing, they put 
their shirt on it. Far from being flippant, that is the sober 
sense of it: they put their all upon what Jesus was doing. Just 
as Bartimaeus had cast his garment aside, they now threw all their 
enthusiasm into this triumphal ride. 

V. 8. "And many spread their garments in the way: and others cut 
down branches off the trees, and strawed them in the way." They 
paved his journey with all their dearest thoughts. The colt and 
the dog, and courage, and the shadow of the tree, the brightness 
of the stars and the freshness of the rain, - all those things are 
our present sense of the way in which divinity clothes our human 
need. The Christ ideal in its fulness is clothed upon with every 
divine quality. 

Vv. 9-11. "And they that went before, and they that followed, 
cried, saying, Hosanna; Blessed is he that cometh in the name of 
the Lord: ... " - that cometh in the divine name and nature, not in 
the name of animal nature or of a human man. 

The loosing of the colt is of the most wonderful significance 
for us. For one thing, it lifts off the animals the false concept
ion of type and nature conferred upon them by Adam, and it enables 
us to see everyone as representing an essential constituent qual
ity of Mind and of man. But, you see, until we loose or liberate 
that quality from its animal connotation, we don't really gain the 
right use of that quality ourselves. In holding the creatures 
down to an animal sense, we also tie our whole conception of creat
ion and of man down to the same physical level. But in loosing the 
quality from its animal connectiDn we not only enjoy a fuller usage 
of it ourselves, - brave as a lion, or strong as a horse, for ex
ample, - but we also liberate the creatures from the arrogant abuse 
of them by mortal man, and so it begins to bless the whole. 

That concludes the sub-tone of Mind, with the constituent 
qualities all blessing and helping each other. Now we go on, still 
in Love as Truth, showing the fulfilled right use of everything, 
through the incident of the fig tree cursed. 



MARK 11:12-19 191 

Vv. 12-14.. "And on the morrow, when they were come from Bethany, 
he was hungry: And seeing a fig tree afar off having leaves, he 
came, if haply he might find any thing thereon: and when he came 
to it, he found nothing but leaves; ... And Jesus answered and 
said unto it, No man eat fruit of thee hereafter .for ever. And 
his disciples heard it." The peculiarity of the fig tree, as 
you probably know, is that it produces its fruit before its 
leaves, so that if you see leaves on one you may presume to expect 
fruit also. 

The fig leaf was the covering of Adam and Eve, the symbol of 
mortality's vain claim to be fruitful. Jesus takes up this false 
promise of the fig tree to illustrate the hollow mockery of expect
ing fulfilment or fruits in matter. It looks fruitful, it looks 
as if it is going to yield wonderful things, but when in your ex
tremity you come to it, and are spiritually hungry or alt;>ne, it 
turns out to be dust and ashes. Only the spiritual ever bears 
fruit. The barren fig tree also illustrates the emptiness of talk
ing about the spiritual but not proving it. Trusting to matter 
in any form is "barren of the vitality of spiritual power." So 
we see that Love's divine ideal fulfils its promise only through 
spiritual methods. 

Now we have the incident of the temple cleansed, 
this great tone of Love as Truth where every detail of 
manhood is properly fulfilled and properly employed. 
sub-tone of Soul. 

still in 
the divine 
This is the 

Vv. 15-19. "And they come to Jerusalem: and Jesus went into the 
temple, and began to cast out them that sold and bought in the 
temple, and overthrew the tables of the money~changers, and the 
seats of' them that sold doves; And would not suffer that any man 
should carry any vessel through the temple.. And he taught, say
ing unto them, Is it not written, My house shall be called of all 
nations the house of prayer? but ye have made it a den of 
thieves ... " The temple here under Soul is the living body of 
the divine ideal, and Mark is showing that man cannot make a 
spiritual profit out of a material transaction. 

The temple, the corpor·ate body of man.) is not to be used for 
individual profit or for material gain. Soul overturns the 
tables: Soul overturns a false sense of values and brings out the 
true purpose of the temple or body. Its true purpose is to be 
the temple of the living God, that corporate at-one-ment in which 
we all live; the real body of the Christ-man is spiritual sense, 
sentiment, feeling and usage, where worship is entirely non
material. Then what I gain, you gain, and what YOIl gain, so do 1. 
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This is the opposite of making a bargain with God for one's person
al salvation: for example, we might say, I've got this pain because 
I've been critical, so I won't be critical any more and then God 
will heal me. Self-interest is not a big enough motive to bless 
anybody fundamentally, even if we do get rid of the pain for the 
moment, and this sort of bargaining is the abuse of the temple. 
In Love as Truth, fnom the standpoint of Soul, you get this corpor
ate blessing, communal enrichment, and one man's good is all men's 
good. The commercialism of the Jewish temple encouraged the belief 
that one could worship by proxy or buy one's own pardon, which is 
the bane of all religion. 

"He would not suffer that any man should carry any vessel 
through the temple." This indicates the bucketful versus the gen
erlC. You remember the woman at the well of Samaria in the fourth 
chapter of John's Gospel. She dipped, and dipped again, every time 
she had a human need, as though one could gain divinity by the buck
etful. But the things of Soul are always generic, meaning that the 
qualities of God cannot be measured or counted; if one has the 
slightest sense of peace or substance, that links one to the vast 
infinitude of the quality itself. As Jesus put it, it shall be in 
him a well of water springing up into everlasting life. So the 
temple or body of the living God is not properly used by traffick
ing in pots and vessels; the spiritual SUbstance of it is one, uni
versal, generic quality of identity of interests. All members are 
there to bless each other, and to help each other, and to profit by 
each other's experience but not at another's expense. There can 
be no spiritual gain from a material transaction. 

Jeremiah, too, was sent to denounce the hypocritical abuses 
of the temple in his day. "The word that came to Jeremiah from 
the Lord, saying, Stand in the gate of the Lord's house, and pro
claim there this word, ... Thus saith the Lord of hosts, the God of 
Israel, Amend your ways and your doings, and I will cause you to 
dwell in this place." To dwell, not to pass through it as if it 
were a street. "Trust ye not in lying words, saying, The temple 
of the Lord, The temple of the Lord, The temple of the Lord, are 
these •.. " - an empty sense of ritual and of giving mere lip-service 
to the concept of the body of man. (See Jer. 7:1-11.) Jermiah saw 
that the material sense of the temple and of worship was breaking 
up the compound body of man in Christ. What happens tD our human 
relationships is always determined by our divine relationship. So 
Love as Truth says that the great compound idea of Truth is fulfill
ed and beautiful and glorified in Love, and in this sub-tone of 
Soul it says, Now dwell here in that conviction, make your temple 
a temple ·of the living God. 

Now we go on to verses 20-26, still in the sub-tone of Soul 
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but beginning to take on the colour of Principle. This merging is 
because spiritual understanding and spiritual power are really in
separable. The disciples are amazed to see the fig tree withered 
away so soon,but Jesus tells them that it is what they should ex
pect. 

Vv. 20-24. "And in the morning, as they passed by, they saw the 
fig tree dried up from the roots. And Peter calling to remem
brance saith unto him, Master, behold, the fig tree which thou 
cursedst is withered away. And Jesus answering saith unto them, 
Have faith in God. For verily I say unto you, That whosoever 
shall say unto this mountain, Be thou removed, and be thou cast 
into the sea; and shall not doubt in his heart, but shall believe 
that those things which he saith shall come to pass; he shall 
have whatsoever he saith. Therefore ..• What things soever ye de
sire, when ye pray, believe that ye receive them, and ye shall 
have them." Peter was amazed because matter had conformed to 
Jesus' pronouncement. We should rather get into the habit of be
ing amazed if it doesn't. It is good to be thrilled and delight
ed that something has been healed or resolved, but we ought to 
rise to the point where these things are perfectly natural. In 
Love as Truth we see that the completeness and perfection of the 
divine ideal in Love simply forces materialism to give up its 
claim, and to be transformed and become more normal before it 
passes away. 

Vv. 25,26. "And when ye stand praying, forgive, if ye have ought· 
against any: that your Father also which is in heaven may forgive 
you your trespasses ..• " Forgiveness is the office of Soul. 
Just as in the temple one may not gain a vessel-ful of salvation 
for oneself alone, so it is with forgiveness, which also is gener
ic. This is a spiritual law, not a moral precept. 

Vv .• 27-33. "And they come again to Jerusalem: and as he was walk
ing in the temple, there co~e to him the chief priests, and the 
scribes, and the elders, And say unto him, By what authority do
est thou these things? and who gave thee this authority to do 
these things? And Jesus answered •.. I will also ask of you one 
question, and answer me, and I will tell you by what authority I 
do these things. The baptism of John, was it from heaven, or of 
men? answer me. And they reasoned with themselves, saying, If 
we shall say, From heaven; he will say, Why then did ye not be
lieve him? .. And they answered ..• We cannot tell. And Jesus ans
wering saith unto them, Neither do I tell you by what authority 
I do these things." Here the sub-tone is that of Principle, 
clearly brought out by authority and Jesus' demands for an answer. 
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There's also a strong undercurrent of honesty. An honest 
appreciation of anyone's achievements inevitably leads one to see 
that there is a principle behind their work. The priests had too 
personal a sense of God and of man to be able to recognize a divine 
Principle at work both with John and with Jesus. It is always per
sonal sense in oneself that blinds one to the secret of the other 
man's success. On the other hand, honest p:ractice in any field 
leads at once to mutual respect and appreciation. No matter what 
our field of work, all that's good and right and properly authoriz
ed in it is a matter of working from Principle, and there is no 
other authority. 

S. and H. 141.:10-26 " ... In healing the sick and sinning, 
Jesus elaborated the fact that the healing effect followed the un~ 
derstanding of the divine Principle and of the Christ-spirit which 
governed the corporeal Jesus. For this Principle there is no dynas
ty, no ecclesiastical monopoly .•. Its only priest is the spiritualiz
ed man. The Bible declares that all believers are made kings and 
priests unto God.' The outsiders did not then, and do not now, un
derstand this ruling of the Christ; ... Neither can this manifestation 
of Christ be comprehende'd, until its divine Principle is scientifi
cally understood." "The outsiders," as we saw with the cleansing 
of the temple, are those who will not dwell within a generic sense 
of man, but simply want to get something out of it. 

Let's recapitulate these sub-tones of Love as Truth, which 
show the proper fulfilment of every aspect of divine manhood in 
Love. 

Under Mind we get a :right appreciation and a right usage of all the 
lesser constituent elements. 
Under Spirit we see the fruitfulness of Spirit, pointed by the in
version - tne barrenness of what mortality promises. 
Under Soul we have the consistent soundness of the corporate idea of 
man in-which we all bless each other and no one profits at another's 
expense, versus the awful distorted sense of the temple in which 
everybody is trying to get something out of it. 

Then under Principle there is this lovely sense of how if we will 
acknowledge that all good proceeds from one Principle, we can recog
nize our neighbour's authority if he is doing right; thiseliminates 
the need for human credentials or authorization, and demands an hon
est, impersonal appreciation. Now we go on to chapter 12 and the 
parable of the wicked husbandmen; it's the sub-tone of Life. 

Ch. 12:1-5. "And he began to speak unto them by parables. A cer
tain man planted a vineya:rd, .•• and let it out to husbandmen, and 
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went into a far country. And at the season he sent to the hus
bandmena,servant, that he might receive ... of thefruit of the 
vineyard." "At the season" means the fourth year, for a vine
yard wasn't expected to start to bring in an income until it had 
been planted four years, so we get a sense of the method of Life. 
"And they caught him, and beat him, and sent him away empty .•• " 
Then he sent others in succession, and they were beaten or mal
treated or killed. Of course, Jesus is referring to the way the 
prophets, were rejected. The vineyard is a favourite Old Testa
ment figure for Israel, a symbol of the Lord's planting; it re
presents true manhood which can, and should, and must bring forth 
Christliness. 

Vv. 6,7. "Having yet therefore one son, his wellbeloved, he sent 
him also last unto them, saying, They will reverence my son. But 
those husbandmen said unto themselves, This is the heir; come, 
let us kill him, and the inheritance shall be our's." 

Now isn't that exactly what we saw earlier in Love as Life? 
The belief is that the inheritance would be ours if we could some
how grab it, - that having a special gimmick would enable us to get 
eternal life, or that we could get the best seats simply by asking 
for them. It is exactly the same thing, - the belief thay Life can 
be grasped instead of earned. The attempt to hold Life on a mat
erial basis is to have and not to be. 

Vv. 8,9. "And they took him, and killed him,and cast him out of 
the vineyard. What shall. •• the lord of the vineyard do? he will 
come and destroy the husbandmen, and will give the vineyard unto 
others." The parable says that if we want to go on living on 
our own terms, and reject the fact that we live and move and have 
our being solely because of the impulsion of divinity, then we're 
running counter to the divine order, even to the point of reject
ing the Christ. So what happens? Well, we cannot calculate 
Life in Christ, and our inability to reckon man in Science be
comes the material calculus which drops on us or trips us up, so 
that we have to work it out through suffering. 

Vv. 10-12. Jesus continues, "Have ye not read this scripture; The 
stone which ,the builders rejected is become the head of the cor
ner: This was the Lord I s doing, and it is marvellous in our' 
eyes? .. " Do you see how this follows from the vineyard? The 
husbandmen represent the wish to live Life on our own terms, to 
'subscribe to the beliefs of power in matter, the dominion of the 
flash, and so on.' Jesus' moral is, Try, if you like, to deny 
the Holy q.host as the impulsion of life, but .what '11 happen is 
that you'll simply lose the ability to calculate man in Science, 
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and you will attempt to build instead with the material calculus 
of birth, growth, maturity and decay in matter. The stone which 
the builders rejected is Truth, - the actuality, potency and sup
remacy of Truth alone. (See S. and H. 380:4-7; No. 38:6-16.) 

The husbandmen did not want to pay the rent, but Life never 
allows that. What is the rent that we pay for the vineyard? It 
is the willingness to lay down the mortal concept and to live life 
on Life's terms, and not on the terms of mortality; that pays the 
rent, and indeed it does more than that. We can never inherit 
Life as a fact, but only as an activity. That is the heir, - to 
come into the inheritance through dissolving all the arrogance and 
self-will and materialism which otherwise keeps us outsiders. The 
divine manhood is fulfilled only as we live it, in accord with the 
divine method. This calculus isn't words t it's spiritual sentiment 
and activity. Its four attitudes are: 1) xising to acknowledge 
the one Origin and Power; 2) adopting the divine standpoint; 
3) working from that standpoint and so obliterating the mortal con
cept; 4) being so at one with the divine that we are the heirs. 

Vv. 13-17. "And they send unto him certain of the Pharisees •.. to 
catch him in his words. And when they were come, they say unto 
him, Master, we know that thou art true, and carest for no man: 
for thou regardest not the person of men, but teachest the way of 
God in truth: Is it lawful to give tribute to Caesar, or not? .• 
But he, knowing their hypocrisy, said, ..• bring me a penny .•• Whose 
is this image and superscription? And they said unto him, Cae
sar's. And Jesus answering said unto them, Render to Caesar the 
things that are Caesar's, and to God the things that are God's .•• " 

Here the sub-tone of Truth, in Love as Truth, fulfils all 
things rightly and justly, eliminating a barren sense of the mere 
letter of the law. In the Sermon on the Mount Jesus said, "Think 
not that I am come to destroy the law, or the prophets: I am not 
come to destroy, but to fulfil" (Matt. 5:17). There's no conflict 
whatever between our divine loyalties and our human obligations. 
It appears sometimes as if there is, but that discrepancy will al
ways resolve itself if we are first loyal to Truth, for Truth has a 
Christ or modus operandi, and will open up a way, either enabling 
us to fulfil the human requirements, or by changing the circumstan
ces themselves. Jesus, for example, paid his taxes promptly and 
effortlessly, although he knew that the Son is exempt. 

In this section we see that man is baseel, upon a divine ideal
ism, and, as Mrs. Eddy says, he is therefore pre-eminent among men, 
standing at the head of all reform; he sets the tone for a higher 
standard in social, oivil, criminal, political and religious codes. 
(See Ret. 70:26-6; S. and H. 340:23-29.) You see that so clearly 
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with the headmaster of a school or the head of a business: if that 
man has integrity and ideals, and is self-disciplined, he leavens 
and ennobles the whole of that s.cb.ool or business; everyone's char
acter rises to measure up to the .example set. Now if that's true 
in a little mortal way, how much more so is it in the case of Love's 
divine ideal of man! Our divine ideals will not be in conflict 
with our human obligations; we can conform to both, without break
ing the law or hurting our conscience. Do you feel the sense of 
Truth? It makes whole, it keeps whole, it preserves the sweetness 
and balance of the whole. Truth, in Love as Truth, enables us to 
fulfil all obligations honestly, wisely and humanely, not by coming 
down to those things, but by lifting them and ourselves to a diviner 
basis. 

Now the last sub-tone, the picture of Love. A resurrected 
sense of Love's fulfilled ideal is fully wedded to the complet.e 
nature of God and is infinitely fruitful. 

Vv, 18-25. "Then come unto him the Sadducees, which say there us 
no resurrection; and they asked him, saying, Master, Moses wrote 
unto us, If a man's brother die, and leave his wife behind him, 
and leave no children, that his brother should take his wife, and 
raise up seed unto his brother. Now there were seven brethren: 
and the first took a wife, and dying left no seed. And the second 
took her," and so on, until all seven had been married to her and 
left no issue. "Last of all the woman died also. In the res
urrection therefore, when they shall rise, whose wife shall she 

.be of them? for the seven had her to wife. And Jesus answer-
ing said unto them,Do ye not therefore err, because ye know not 
·the scriptures, neither the power of God? For when they shall 
rise ·fr om the dead, they neither marry, nor are given in marriage; 
but are as the angels which are in heaven." The Sadducees were 
utter materialists, and were therefore interested only in preserv
ing a human continuity. When they shall rise from the dead 
could be now. When thought shall have arisen from the deadness 
of believing in matter, and being wedded to matter and held pris
onerby it, then you're not tied to a corporeal sense of things 
but are free from the womb and tomb of mortality. 

Vv. 26,27. "And as touching the dead, that they rise:" he was 
refuting the Sadducees' belief that there's no resurrection; as 
touching the dead, that they do rise, he is saying, "have ye not 
read in the book of Moses, howin the bush God spake unto him, 
saying, I am the God of Abraham, and the God of Isaac, and the 
God of Jacob? ~e is not the God of the dead, but the God of the 
living: ye therefore do greatly err." When God appeared to 
Moses in the burning bush, Moses was amazed to see that although 
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the bush was enveloped in fire, yet it wasn't consumed. That 
was the beginning of the wonderful Bible truth that although the 
dross of materiality may pass away entirely, yet the true identity 
of man remains untouched and nothing is lost. 

This, then, is the climax of those sections; it doesn't matt
er what you've been wedded to, or what your human footsteps were,or 
how fruitless things seem to have been in your past, if you will 
resurrect thought to see that man is wedded now to Love's ideal, 
that is a fruitful weddling. But what makes for a fruitless wedding 
is that old barren sense·of starting from the bottom and trying to 
work upwards. For example, it could be this sense of wedding thought 
in succession to the letter of the days of creation, hoping that the 
letter will yield something of the Spirit; but that approach is al
ways barren if there's no resurrection in consciousness as you go 
along, because it is merely reading from matter, and so cannot yield 
Spirit or become fruitful; it always ends in death. Rather let us 
start from resurrection, then the text of the days of creation be
comes resurrected into numerals of spiritual consciousness. Those 
numerals of spiritual consciousness become to us qualities of Christ
ian living, and finally as we let those qualities rise higher we 
see them as numerals of infinity. In such a resurrected sense 
they are wonderfully fruitful. The moment you've lifted them out 
of the text they become qualities of thought and apply everywhere. 

It isn't a mathematical progression from a material basis 
that leads to resurrection or to spiritual fruitfulness. It's 
working from the resurrected conviction that man is Love's own image 
that makes us fruitful. It is a case of starting .fE.2!!! perfection 
rather than trying to get to perfection. If we start from perfect
ion we'll certainly have plenty of opportunity to get to it, but we 
shall be going .the right way about it. We work from the basis 
that man is Love's own image, "ever beautiful and complete," and is 
fruitful by reflecting the nature of God. (See S. and H. 372: 
14-17; 264:13-19; No. 36:27-5.) 

I would like to summarize for you these seven sub-tones of 
Love as Truth, - Love's ideal fulfilling the right use of every as
pect of manhood, - through a "quickie" that differentiates between 
fruitfulness and barrenness. 

Under Mind (the colt) we saw man's constituent qualities liberated 
from matter, versus the barrenness of a wrong sense of the creatures. 
Under Spirit (the fig tree) we saw the promise and fulfilment of 
Love's fruitfulness, versus the barrenness of material values and 
pretences. 
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Under Soul (the temple) we saw the consistent soundness of the gen
eric body of man, versus the corruption arising from a personal and 
corporeal sense of body 
Under f~in~iple (authority) we saw how one common Principle unites, 
versus the barrenness and division of a personal sense of credent
ials and rights and powers. 
Under ~ife (wicked husbandmen) we saw the fruitfulness of living 
according to the divine method, versus the barrenness of refusing 
to pay our dues to Truth. . 
Under Truth (Caesar) all obligations are fulfilled rightly and just
ly, versus the barrenness of a faulty idealism that mistakes the 
letter for the spirit. 
Under Love (woman with seven husbands) we saw the fruitfulness of a 
resurrected sense of being wedded to Love's sevenfold nature, ver
sus the barrenness of "getting there" from without. 

Tha t is the end of Love as Truth; this fulfilled concepti on 
of the divine man now leads in Love as Love to the fact that Love 
is All-in-all and mortality is naught. We'll stop now for this 
morning, but may I ask those few of you who have to go, to keep 
these things close to your hearts; don't go talking about it all 
until you have made it your own; keep it holy. 



TALK SEVEN 

FRIDAY AFTERNOON, AUGUST 19th. 

The voice of Truth comes to each one of us through the new 
tongue of Spirit, and at the time of Pentecost it spoke to each man 
in his own language. So on occasions like this let us rejoice in 
those truths that speak our language, and then the less familiar 
parts will adapt themselves to our own idiom without our having to 
strain after them. It is one infinite story coming to us through 
the infinitely diversified language of Spirit. One is more and 
more amazed at the incredible accuracy of the spiritual tones of 
these Gospels; being scientifically accurate, they will go on 
yielding their treasures for us in increasing measure. 

The tone of Love in the Christ shows how the divine ideal is 
beautifully fulfilled from first to last. It gives the All and the 
nothing. It started with man as the image in Love, then it was 
man's emanation from Love, next man's oompound selfhood in Love, and 
after that, in Principle, man's wedding to Love; so in Life we saw 
man's life earned from Love, and in Truth man's manhood fulfilled in 
Love in all its details. Now we come to Love as Love which is 
man's entire loveliness, involving the absolute nothingness of evil 
and mortality. 

WVEasWVE 
(Chapters 12:28 - 13:37) 

The All and Only of Being, and evil eliminated. 

Vv. 28-31. "And one of the scribes came, and having heard them 
reasoning together, and perceiving that he had answered them well, 
asked him, Which is the first commandment of all? And Jesus ans
wered him, The first of all the commandments is, Hear, 0 Israel; 
The Lord our God is one Lord: And thou shalt love the Lord thy 
God with all thy heart, and with all thy soul, and with all thy 
mind, and with all thy strength: this is the first commandment. 
And the second is like, namely this, Thou shalt love thy neigh
bour as thyself. There is none other commandment greater than 
these." He asked for one commandment and was given two. 
Actually they're not two but are two aspects of the one. The 
first postulates the second. If the fi.rst is properly fulfilled, 
it culminates in the second. Love as Love is Love encompassing 
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loveliness, and that loveliness filling all space. Hence if we 
start with love for God, it overflows as love for man 0 

My. 158:9 "We live in an age of Love's divine adventure to 
be All-in-all" - that's the great tone of Love as Love. These two 
commandments, where the second expresses the first, and in which 
our love for man, is the only measure of our love for God, are the 
sum and essence of all that we mean by Christian Science; they are 
the end of all study, the pinnacle of all prayer. They are the 
Word and the Christ; Science and Christianity; the First and Second 
Translations, - the All-in-all, the statement and proof of oneness. 

Vv. 32-34. "The scribe sairlunto him, Well, Master, thou hast said 
the truth: for there is one God; and there is none other but 
he:" the translation should be, "for He is One," not one God. 
The scribe continues, and says that that kind of apprehension of 
God is greater than any human sense of Him. "To love him with all 
the heart, and with all the understanding, and with all the soul, 
and with all the strength, and to love his neighbour as himself, 
is more than all whole burnt offerings ..• " As we rise to under
stand what it means to love in that way, to reflect Love, it does 
away with the human sense of overcoming and purging. We feel 
our progress to be the law of Love rathar than a burning out of 
iniquity. 

'I like the little story of the teacher Kate Buck, who was vis
iting the sick in some Home; wherever she went and talked by a 
bedside, people started to get better. They asked her,~What do 
you do, what do you say?" And she answered,"Why, I don't know; I 
just love the hell out of '3m, that's all!" That's the very tone 
of Love as Love, - it loves the hell out of man, it disallows it. 

Vv. 35-37; "And Jesus answered and said, while he taught in the 
temple, How say the scribes that Christ is the son of David? 
For David himself said by the Holy Ghost, The Lord said to my 
Lord, Sit thou on my right hand, till I make thine enemies thy 
footstool. David therefore himself calleth him r,ord; and whence 
is he then his son? .. " Jesus is showing that this Christ, 
this beloved of Love, is not the offspring of an improved sense 
of David. The beloved of Love is underived humanly, without 
peer and supreme, standing completely apart from even the best 
human sense of things. The divine always stands pre-eminent, 
and is never dependent or conditional upon the human. 

Misc. 249:27-2 "Love. What a word! I am in awe before 
it. Over what worlds on worlds it hath range and is sovereign! 
the underived, the incomparable, the infinite All of good, the alone 
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God, is Love." Love's beloved is under.ived. and isn't arrived at 
. through any hwnan sense of development, but is that which is con
tained within the matrix of Love. Naturally, the Word appraoch 
comes first to human thought and we do "achieve" fulfilment by be
coming more aware of it through those upward stages of consciousness 
we call the days and the synonyms. But even so, we're only becom
ing aware of the eternal, unchangeable fact of our own being, con
tained within the matrix Dr the circle of Love. 

Vv. 38-40. "And he said unto them •.• Beware of the scribes, ... " 
and then he makes a sevenfold statement of their error, showing 
how the mere letter killeth and hides the spirit of Love. He 
concludes, these shall receive greater damnation, indicating that 
open vice is preferable to hypocrisy-.- . 

Vv. 41-44. "And Jesus sat over against the treasury, and beheld 
how the people cast money into the treasury: and many that were 
rich cast in much. And there came a certain poor widow, and she 
threw in two mites, which make a farthing. And he called unto 
him his disciples, and saith unto them, Verily I say unto you, 
That this poor widow hath cast more in, thanall they which have 
cast into the treasury: For all they did cast in of their abund
ance; but she of her want did cast in all that she had, even all 
her living." 

That widow is the widow in you and me; she is the life-long 
process of being no longer wedded to material beliefs, material sub
stance, material body, material persons, material life, material 
manhood, or material fruition; the widowing process by which the 
Word weans us away from materiality. She threw in two mites, -
love for God and love for man; All and nothing, - gaining the all
ness of Love's belovedness and also laying off the nothingness of 
mortality. Although she threw in two coins, Mark is careful to 
explain that the two mites together make a unit, - One and All, or 
All and nothing. (See Misc. 342:24-27.) Do we throw into the 
treasury of Love's Science our all, even our whole concept of liv
ing? Or do we, like the rich men here, make a mere gesture that 
is not deep enough seriously to incommode the mortal? We cannot 
both eat our cake and have it, in spiritual things. If we don't 
really mean to face and dissolve our egotism and fears and likes 
and dislikes, we might just as well shelve Science until we've suf
fered enough to make us a widow. 

S. and H. 55:15-26 " ... whosoever layeth his earthly all on 
the altar of divine Science, drinketh of Christ's cup now, and is 
endued with the spir i tand power of Christian healing." His earth
ly all! Now that isn't a sombre business, even if it is not under-
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taken lightly" It is sober, but not dark or sad; it's SD natural 
and inevitable that all unlike Love should pass away. In a measure, 
it is something that we've all experienced through our lifetime, and 
mostly it has not been a very bitter business unless we have resist
ed Love's lesson. Mark condensed hare into sixteen short chapters 
the most enormous story that the world has ever known, and so the 
human mind tends to fix upon those points which seem like ferocious 
demands upon the human; we people too, in talking about these 
things together in the space of a week, can hit onl;}' a few high
lights; but let's take it in perspective, let's not be hustled, 
go gently with it; the Gospel is infinitely potent, yet it is mar
vellously tender. 

Can you feel the whole tone of Love as Love through the two 
commandments, through David's son, through the scribes' hypocrisy, 
and now through the lovely symbol of the widow? This pinnacle of 
Love as the All-in-all gives us such a sense that there's only Love, 
and therefore anything that savours of unloveliness is fundamentally 
nothing and is just bound to pass away. So that widow is that in 
us which is no longer wedded to material beliefs, substance, body, 
persons and power, life, manhood or fruition; we begin to .shed it 
all without regrets, even joyously. We're the merry widow! 

Chapter 13 is taken up with the signs of the coming of the 
end of the world; it is simply saying that what we are no longer 
wedded to begins to disappear. Look at the things from which you 
have widowed yourself, and how they've disappeared for the most ' 
part easily and unnoticed! The tone here is still Love as Love, -
All and nothing. 

Oh. 13:1,2."And ashe went out of the temple, one of his disciples 
saith unto him, Master, see what manner of stones and what build
ings are here! And Jesus answering said unto him, Seest thou 
these great buildings? .there shall not be left one stone upon 
another, that shall not be thrown down." 

That's the height of love - to give man not only a sense of 
the beauty of holiness and ehe loveliness of Love, but also to awak
en thought to see that the nothingness of nothing must be made 
plain and must pass away. Jesus had shown them the true structure 
of man, and now he was showing how the structure of the false cal
culus has to fall down. To present a sense of metaphysics to our 
friends that gives them only a .. beautiful exaltation without a sense 
of the necessity of laying down the mortal concept is not love, 
and indeed it is the most unchristian thing one could do. Such 
folk inevitably get hurt because .they don't know what's happening. 
But if we learn All andnothing.as one thing, then we don't get 
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hurt by the processes of life. In the All-in-all of Love mortal
ity becomes obsolete; it just goes out of use and out of fashion. 
"Divine Science, the Word of God, saith to the darkness upon the 
face of error, 'God is All-in-all,' and the light of ever-present 
Love illumines the universe" (S. and H. 503 :12-15). This other 
picture now describes how error destroys itself. 

Vv. 3-6. " ..• Take heed lest any man deceive you: For many shall 
come in my name, saying, lam Christ; and shall deceive many." 
How can you tell a true Christ from a false Christ? The true 
Christ is "The divine manifestation of God, which comes to the 
flesh to destroy incarnate error." The false Christ is that 
which stops at the co=a, "The divine manifestation of God." It 
is that which would invite us to believe, as we've seen, that one 
can have one's cake and eat it; the theory that one can go on in
dulging all the myriad flesh beliefs and yet be close to God; 
salvation on a material basis; anything of that nature is the 
false Christ. 

Now I'm not going to read all these verses about the signs of 
the coming of the end of the world; for one thing, much of it will 
pass away without our knowledge, provided only that we truly love 
the spiritual and do not resist its claims upon us. For another, 
it is very fully dealt with in Mr. Doorly's Verbatim Reports on 
Matthew and Mark, 1948 and '9. 

Vv. 7,8. " ..• For nation shall rise against nation, ... and there 
shall be earthquakes •.. , and there shall be famines and troubles: 
these are the beginnings of sorrows." Now here is the most lovely 
thing that illuminates the whole story: that word "sorrows" means 
"birthpangs." So all the turmoil and disturbance and the end of 
the world in all its many forms, what does it all amount to? Why, 
it is our Christ divinity struggling to be born, and as it makes 
way for its manifestation it causes the dissolution of what does 
not belong to it. Isn't that obvious, and isn't it comforting? 
All this sense of turmoil represents the labour of a new and high
er conception of man being brought to birth. 

So we gain from this tone ofL.ove wisdom not to resist the 
birth, or any birth-experience, but to be open and to make way and 
be ready to aid the delivery of the advancing idea, in whatever form 
it comes. "Sorrow is the harbinger of joy. Mortal throes of an
guish forward the birth of immortal being; but divine Science wipes 
away all tears" (Un. 5/7:25-27). As we learn to accept that message, 
and to translate our times of turmoil into what they really are, -
birthpangs, - then the birth takes place in us with the maximum of 
joy and the minimum of sufi'ering. Many people learn and progress 
and develop spiritually with very little suffering, and I'm sure 
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that fundamentally, no one needs to suffer. Admittedly, Mrs. Eddy 
said she never knew anyone who learnt without, but we don't have 
to have it the hard way; there's no law of God that curses man for 
spiritual conception and birth. (See Misc. 235:1-6; No. 24:25-7.) 

Vv. 9-12. " .•• Now the brother shall betray the brother to death, and 
the father the son; and children shall rise up against their par
ents .•. " Humanly speaking, these things happen all the time, 
chiefly where people have lost the basic religious or spiritual 
values. In another sense, he is saying that divine Love forever 
overturns all accepted human values. 

V. 13. "Ye shall be hated of all men for my name's sake: 
that shall endure unto the end, the same shall be saved." 
by your Principle, he is saying, endure to the uttermost. 

but he 
Stand 

I came across a pleasing quotation in some book not long ago: 
the writer said, "Nothing is wasted in such prodigious quantities 
as fear, and to fear for others isas wasteful as to fear for one
self." We need not be callous about the agonies of the world, but 
let's not feel a frightful sense of fear and suffering for all that 
is going on; rather let us understand that what lies behind that 
turmoil is the Christ birth proceeding from Love, which takes away 
all fears and all suffering. 

V. 14. "But when we shall see the abomination of desolation, spok
en of by Danie.l the prophet, standing where it ought not, (let him 

. that readeth understand,) then let them that be in Judaea flee to 
the mountains:" and so on. Historically speaking, this "abomin
ation of desolation" foreseen in Daniel refers to the defilement 
of the sanc.tuary of the temple at Jerusalem by the Syrian invader, 
Antiochus Epiphanes. Idols of material generation were set up, 
and the daily sacrifices were abolished. (See Dan. 9:27 j 11:31.) 
Figuratively, desolation would always follow if we left off our 
daily spiritualizing activities and "sacrificing" of the mortal 
concept, leaving only an "abomination" in the form of physical 
values. Both Daniel and Jesus urge the necessity for unders~and
~ what this signifies, and here in our context of Love as Love 
it is abundantly clear that Love's true conception must obliter
ate the mortal concept, or else we cannot reach the peace of the 
"All and nothing." We are not permitted any half-measures, or 
allowed to stop at the three and half days; with the Christ it· 
is always a case of No Parking. 

Vv. 15-20. " ... And except 
no flesh should be saved: 
chosen, he hath shortened 

that the Lord had shortened those days, 
but for the elect's sake, whom he hath 

the days." That is to say that there 
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is never any more suffering than is requisite for the destruction 
of error. 

Vv. 21-25." .•. But take ye heed: behold, I have foretold you all 
things. But in those days, after that tribulation, the sun shall 
be darkened, and the moon shall not give her light, And the stars 
of heaven shall fall, and the powers that are in heaven shall be 
shaken." That is saying, of course, that material systems will 
fail utterly, as is happening all the time in human history. To
day we don't believe in stuffed crocodiles and witches' brooms: 
the days of alchemy are gone, But we have a new kind of super
stition called material science, the theories of which change 
yearly. It spends infinite pains upon investigating the behaviour 
of a supposed SUbstance called matter, which it acknowledges does 
not, in the last analysis, exist. Anything based upon material 
premises is doomed to utter oblivion, but that which has a divine 
Principle is the present and eternal Science. (S. and H. 263: 
7-10. ) 

V. 26. "And then shall they see the Son of man coming in the clouds 
with great power and glory." In the Bible the clouds often 
accompany the appearing or the ascending of the spiritual idea, as 
in Acts 1:7-11 or Revelation 1:7. Pure Truth is always veiled 
to human sight; that is why the Son of God cannot appear "until 
the Son of man be risen" sufficiently to apprehend it, and this 
explains also why Jesus says here that they shall see the Son of 
!!!li:!1 coming. As we have read, "the grand necessity of existence 
is to gain the true idea of what constitutes the kingdom of heaven 
in man." 

V. 27. "And then shall he send his angels, and shall gather to-
gether his elect from the four winds, f:t;'om the .uttermost part of 
the earth to the uttermost part of heaven." With earth and hea
ven we get the relation of the human sense and. the divine, showing 
that the Second Translation is now complete, and that what we 
fulfil right here takes us to where we belong in Love. 

No. 37:27,28 "What God knows, He also predestinates; and 
it must be fulfilled." The sense of Truth, Life, and Love. What 
Truth is conscious of is destined to fill the whole world; in doing 
so, material values will be shattered and pass away; and this 
double process must be fulfilled as it is the spiritual ultimate. 
In other words, when the nothingness of nothing is fully apparent, 
then the allness of All is something really true and SUbstantial to 
us. 
V. 28. "Now learn a parable of the fig tree; When her branch is 

yet tender, and putteth forth leaves, ye know that summer is near:" 
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There are great signs of spiritual birth to-day.· Since the war 
there have been more hopeful and progressive signs of spiritual 
regeneration than there have been for half a century; if weare 
faithful to this idea of Science, it will revolutionize thought 
It won't be. a case of us telling anyone aboLtt something new and 
strange, but there is coming a universal birth ·from within. ItIn 
this age the earth will help the woman; the spiritual idea will 
be understood" (S. and H. 570:22). 

Vv. 29,30. "So ye in like manner, when ye shall see these things 
come to pass, know that it is nigh, even at the doors. Verily 
I say unto you, that this generation shall not pass, till all 
.the se things be done." The generati'on there is the lifelong 
development of one's own Christliness; as the Christ generates 
and regenerates us through a lifetime, the end of the world of 
material values and the birth of our spiritual identity do take 
place, and have been taking place in us for a long while. But-

. "this last call of wisdom cannot come till mortals have already 
yiel<;l.ed to each lesser call in the growth of Christian character" 
(S. and H. 291) - is the sense of it. 

V. 31. "Heaven and earth shall pass away: but my words shall not 
pass away." John in Revelation saw a new heaven and a new earth, 
for heaven and earth as two separate concepts do pass away. 
The divine and the human as two concepts pass away when they be
come one, when we see that the truth about the human is really 
divinity expressed in our present language. 

V. 32. "But of that day and that hour knoweth no man, no, not 
the angels which are in heaven, neither the Son, but the Father." 
Our growth out of the dream is an individual matter, as is 
brought out in these references: S. and H. 77:13-18; 233:8-24 . 

. S. and H. 291:28-6 "No final judgment awaits mortals, for 
the judgment-day ••• comes hourly and continually, even the judgment 
by which mortal man is divested of all material error ... " That 
divesting or throwing away of the garment is the "nothing," - the 
counterpart of the "All." "When the last mortal fault is destroy
ed," (that's the office of Love) "then the final trump will sound .•• 
'but of that day and hour, knoweth no man,' Here prophecy pauses." 
That pause is our comma. Prophecy pauses here at the end of the 
great Love section, before we go to Soul, Spirit, and Mind. Mrs. 
Eddy concludes, "Divine Science alone can compass the heights and 
depths of being and reveal the infinite." So although we now 
appear to step outside that unity of Principle, Life, Truth, and 
Love, and go beyond the comma to the point where the Christ dispels 
the belief in error, we're still at work in divine Science, even 
though at a practical or relative level. 
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Vv. 33-37. " ... Watch ye therefDre: fDr ye knDW nDt when the master 
Df the hDuse cDmeth, at even, Dr at midnight, or at the cock-crDwing, 
Dr in the. morning: .•• And what I say unto YDU I say untD all, Watch." 

You remember Mrs. Eddy's wDnderful article, Watching versus 
Watching Out, Dn My. 232. What she says there, in substance, is 
that watching out against the bogey-man isn't really watching at 
all, but watching with the divine is a heavenly and restful watch. 
It is extremely interesting that this cDmmand to watch concludes 
Love as Love, fDr in cDncluding that same article on how to watch 
she says, "Ignorance of self ii3the most stubborn belief to over·· 
come .•• " This is perfectly in accord with the spiritual sequence 
Df the whole Gospel, as you will 'see, for we now go on tD the tones 
Df Soul in which ignDrance of self is analysed and dealt with. If, 
then, we will watch through Princi.ple, Life, Truth, and Love, and 
assimilate the divine nature and character, we shall acquire true 
self-knowledge, and are no longer in ignorance of the mortal self. 
Through Spirit its unreality appears, and then in Mind it is annihil
ated, fDr there's nothing manifested but the nature Df the divine. 
So this significant "Watch" is the link between Love and Soul, be
tween the absolute and the relative, between what lies before the 
comma and what is beYDnd it. 

We will leave the Love sectiDns there, remembering that moth
ering the divine ideal mothers 'the human need~ We saw, in these 
seven stages, how Love fulfils itself as transfigured vision (Mind); 
spiritual conception and birth (Spirit); cDmpound identity (Soul); 
true wedding (Principle); rich individuality for all (Life); a 
fulfilled sense of every phase Df manhDod (Truth); and as the All
in-all (Love). 

Let us recollect Mark's overtDnes before we gD into Soul. 
Principle presents its ideal, man. Then in Life, this ideal is 
ever at one with its Source. Under Truth, the ideal is fully re
vealed, as the Christ character. Then in Love it was the ideal 
encDmpassed in Love, fulfilled and cDnsummated in Love. Now we 
have this truly Christian activity Df the ideal resolving human nat
ure through the Science of SDul. 

SOUL 

(Ch. 14:1-72) 

The ideal resolving human nature through the Science of SDul. 

In the structure, SDul CDmes immediately afte,r the comma. 
Soul is that point of translatiDn where what we have learnt tD be 
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divinely true is seen also to apply to this present situation; 
wht'.t is divinely true is translated so that it becomes humanly true; 
it reduces the divine infinitude so that it deals with the problem 
confronting the human student. It shows how the abstraction has 
its correlative; it exchanges a mortal sense of selfhood for the 
divine identity. If sometime you look up all that Mrs. Eddy says 
about the Science of Soul, you will see that it illuminates wonder
fully this resolving of opposites through the power of the One. 
Here's a reference for the whole tone of Soul. Un. 6:4-9 "Sooner 
or later the whole human race will learn that, in proportion as the 
spotless selfhood of God is understood, human nature will be renov
ated, and man will receive a higher selfhood, derived from God, and 
the redemption of mortals from sin, sickness, and death be estab
lished on everlasting foundations." The effect of Soul is to brine 
about this change-over, so that man will receive a higher selfhood. 
The great tone of Soul in the Christ is that it exchanges our human 
sense of selfhood, which always has an enemy within, for the higher 
divine selfhood of the Christ character which is consistently love~ 
ly. It unfolds our true selfhood, and uncovers the falsity of 
selfhood in error. 

These are the main features in the text: . Under Soul as Mind 
is the conspiracy to put Jesus to death, and Jesus is anointed-rn
Bethany; Under Soul ~ S!!irit.. Judas goes to the priests, and we 
have also the preparation for the passover. Under SEul ~ Soul 
is the last supper, and he says, It is one that dippethwith me in 
the dish that shall betray me. Under Soul as Principle is the 
sacrament, - Take, eat: this is my body.· Under Soul §.§ Life is 
the Gethsemane story and the actual betrayal. Under Soul as Truth 
Peter cuts off the servant's ear, the young man flees naked--and 
Jesus appears before···the high priest. FiJ?E-llY? in ~J,. ~ Love 
Jesus is mocked and buffeted and Peter denles hlm thrlce. 

Soul follows 6n from Love, where Love's halo rests upon its 
own perfect beloved, and now shows that man's identity is entirely 
bonded with God and therefore has no fifth column, no enemy within. 
The tone of the text is loyalty versus betrayal. The divine ideal, 
with its sinless selfhood is so translated as to cause the sin of 
isolated selfhood in matter to betray itself. Having gained an 
exalted conception of how wonderful man truly is, we have now to 
come down and face the claim of an enemy within which would pull the 
plug out and sink us; that's what Soul deals with. It deals with 
"the evil that I would not, . that I do, and the good that I would, 
that I do not." Soul resolves that sense of betrayal from within by 
showing that, no matter what is going on, you're indissolubly 
identified with Principle, Life, Truth, and Love; it gives man a 
higher selfhood. 
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S. and H. 447:24~27 "To put down the claim of sin, you must 
detect i.t, remove the mask, point out the illusion, and thus get the 
victory over sin and so prove its unreality." . This process of de
tection is the function of Soul, for it has first given us a stand
ard of comparison, - man's divine identity. Here is a "quickie" on 
man's identity in Soul: 

Soul ~ Mind: he is God-anointed, God's own idea. 
Soul as Spirit: he is God-blesse~, God-baptized. 
§oul ~ Soul: his divine identity is consistently Christlike and 
therefore-sInless. 

Soul as Principle shows man's divine identity as at one withPrin
ciple;- it assimilates the divine character. 
Soul as Life shows that man's divine identity is forever exalted 
above-a sense of struggle, being one with Life. Surrender of 
self-will. 
Soul as Truth shows man's divine identity clothed with the conscious
ness of Truth. 

Q~ ~ Love shows man's divine identity as the beloved of Love. 

Parallel with those positives, the t€xt shows us that the be
lief with which we have to deal, and which is now dissolved, is the 
supposition of betrayal. The fact of our identification with Life, 
Truth and Love now throws up the opposite belief of a selfhood of 
our own. Each of these seven sub-tones analyses some phase of the 
enemy within. Under Mind the fact that man's divine identity is 
the God-anointed deals-with the craft and subtlety of mortal belief; 
Judas is introduced as the betrayer. The positive sense of Soul 
~ Spirit, where Jesus prepares to pass over from self to Sour,
deals with the motive of greed and self-seeking. The positive 
sense of Soul as Saul, sinlessness, deals with the sin that one has 
made one's bosOiii companion. Jesus was the one without sin, yet he 
had to show for mankind's sake that the only thing that ever brings 
death is sin of some sort, in its widest sense. Judas' material 
motive served as the channel through which Jesus could illustrate 
the sin that one has made one's bosom companion. At this point in 
the Gospel story, self-seeking is one of the most devastating of 
sins; it has no place in Christlikeness. 

The positive sense of§.o.ul as Princip.l.:e, which is at-one-ment 
and assimilation, shows that we are betrayed by lip-service to a 
personal Christ, and empty ritual. The positive sense of Soul as 
Life, which is· where man is lifted above the struggle and absolvea 
from agony, shows that what we are betrayed by is the bitter struggle 
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to lay down the mortal and subdue human will. In the positive 
sense of Soul as Truth we are clothed with the consc~ousness of 
Truth, and-thiS-shows we are betrayed by wanting to cover it up and 
hold onto the nakedness of mortal manhood. 

Finally, in Soul as Love where we see in the positive that 
true identity is that;man is the beloved of Love, there is uncovered 
the frailty of human love and affection, 

S. and H. 248:3,4 "Love never loses sight of loveliness. 
Its halo rests upon its object." The first statement is what we 
sawall through those Love tones; the second statement, "Its halo 
rests upon its object," sets the tone for Soul, which in fact starts 
out with the anointing by Mary of Bethany. The fact that Love's 
halo forever rests upon its own beloved is what overturns the mortal 
picture, and changes our assessment of what is taking place. From 
time to time the world may say we are going through betrayal and in
digni'ty, but Soul in us knows that it is not so, we are going 
through a divine anointing and benediction. 

INTERVAL 

Someone has just reminded me of a most suitable reference; in 
S. and H. page 350:24-30 Mrs. Eddy illustrates this point of the 
comma, through which the grand ideal of Princip~e, Life, Truth, and 
Love, is now carried over through the Science of Soul, brought to 
birth through the Science of Spirit, to operate as the allness of 
Mind and its manifestation. Writing about the Word made flesh 
she says, "Hence its embodiment in the incarnate Jesus, - that life
link forming the connection through which the real reaches the un- . 
real, Soul rebukes sense, and Truth destroys error." Now that is 
a very clear sense of the office of Soul in the Christ, - the life
link through which the real reaches the unreal. Of course, the 
real and the unreal cannot possibly have any point of contact what
ever because wherever the real is, the unreal isn't any more; this 
is the meaning of the comma here in Soul, it's a complete exchange; 
it .. is not a miserable betrayal on the one hand and a glorious 
anointing on the other; the two no more co-exist than do light and 
darkness. Let's watch that we stay with the benediction and the 
anointing and then we shall never have a sense of bitterness and 
betrayal and loneliness. 

Now we will start on the text of the Soul sections, beginn
ing with the forthcoming passover, 
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SOUL as MIND 

eCho 14:1-9) 

Man's divine identity as the God-anointed idea holds him 
eternally hidden from the antagonism of mortal belief. 

Ch. 14:1,2. "After two days was the feast of the passover, •.. and 
the chief priests and the scribes sought how theJ might take him 
by craft, and put him to death. But they said, Not on the- feast 
day, lest there be an uproar of the people." To them it was go
ing to be a feast of sense and a famine of Soul, but to Jesus it 
was the other way round. They were bound by considerations of 
the senses, but identity is never prisoner to any belief, and is 
known only to God. 

These Soul tones are like a university or college graduation, 
or a passing-out ceremony: on the one hand you pass out with fly
ing colours and on the other hand a corporeal mortal passes out of 
the picture. The true passing out or graduation is the pass-over 
from self to Soul. 

V. 3. "And being in Bethany in the house of Simon the leper, as 
he sat at meat, there came a woman having an alabaster box of 
ointment of spikenard very precious; and she brake the box, and 
poured it on his head." The anointing represents God's own, ver
sus man's own. In Soul, our identity is forever God-autnorized, 
God-maintained, God-formed, God-beloved, God-anointed, God
blessed, God-kilown; it's a complete benediction, a complete an
ointing, starting from the head. 

Vv. 4·,5. "And there were some that had indigna ti on wi thin them
selves, and said,Why was this waste of the ointment made? For 
it might have been sold for more than three hundred pence, and 
have been given to the poor ... " The human specifies some value 
for these things, but identity is priceless; it's very precious, 
beyond the compass of human valuation. 

Vv. 6-8. "And Jesus said, Let her alone; why trouble ye her? she 
hath wrought a good work on me" - meaning, She has done a beauti
ful thing. "For ye have the poor with you always, and whenso
ever ye will ye may do them good: but me ye have not always" ~ 
the Son of man has to go. "She hath done what she could: she is 
come aforehand to anoint my body to the burying." Jesus is al
ready talking about burying although the Gospel has not yet un
folded to that point. He has already laid off that body concept, 
and as far as he was concerned the real body ~ buried, in the 
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All-in-all of Love. Let's not think for a moment that Jesus was 
involved in a bitter time or a horrible time; he went through 
it, certainly, but the smell of fire was not on him. God is not 
in the medley where matter cares for matter, and many a time we 
have an experience where our friends may think we are going 
through the mill, yet we don't think of it like that, - we are 
just not there. So it was that Jesus put on his Christ-identi~y 
and stayed, as it were, above the comma; his true selfhood was 
spotless, selfless, never sinned against, free from penal.ty and 
suffering, from burial or resurrection. His conscious identity 
was in God, and this part of the story is concerned with the mere 
semblance of a man. Soul resolves and translates the belief that 
body is man. 

v. 9. "Verily I say unto you, Wheresoever this gospel shall be 
preached throughout the whole world, this also that she hath done 
shall be spoken of for a memorial of her. 11 That's an unparallell
ed prediction; he doesn't say anything like that about anyone 
else; the pronouncement shows that every instance of Soul-sense 
is permanent as it has no connection with time; it is a touch of 
the timelessness and changelessness of the realities of Soul. 

You notice that thissaction of Soul as Mind is in two parts: 
first the conspiracy to put Jesus to death, and secondly the anoint
ing. It reminds us of that line from Mrs. Eddy's poem, The New 
Century - "To probe the wound, then pour the balm," - Love's probing 
of the wound put its finger upon the malicious intent of the carnal 
mindi . then poured the balm so that Love's servant should not suffer. 
We get the contrast there between man's man and God's man, between 
man's own and God's own. 

So here, with this anointing on the one hand and the plot be
ing conceived to take him on the other., we have a beautiful sense 
of how man's divine identity i$ hid with Christ in God where human 
sense hath not seen man. We are known only to Soul, and unknown 
to the malicious corporeal senses. It is like the invisible cloak 
of the fairy stories. Only Soul knows who I am, is what that 
anointing tells us. So we go on with Jesus' great passing-out cere
mony, graduating with divine honours from the scho.ol of mortality, 
and the corporeal concept is allowed to pass quietly out of the 
picture. 

As Mrs. Eddy is reported to have said, "When I teach Science, 
it is not woman that addresses man; it is the divine Principle, 
or Soul, bringing out its ideal by blotting out the belief that 
otherwise hideth it " . 
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SOUL as SPIRIT 

(Ch. 14:10-16) 

Man's divine identity translated from self to Soul. 

Vv. 10,11. "And Judas Iscariot, one of the twelve, went unto the 
chief priests, to betray him unto them. And when they heard it, 
they were glad, and promised to give him money ... " It was the 
news of the coming of the end of the material world and Jesus' 
solemn announcements of the Son of man having to go that provoked 
Judas. WhateveI' he may have been as a human, he represents that 
love of material values which refuses to surrender the human, and 
when it finds that the human is going to go anyhow, it becomes 
vicious in its disappointment. But Soul as Spirit translates 
the language and says, You may call it betrayal, but I call it a 
passover. It's translation of the concept, and so at once we 
get the preparation for the passover. 

Vv. 12-15. "And the first day of unleavened bread, when they killed 
the passover, his disciples said to him, Where wilt thou that we 
go and prepare that thou mayest eat the passover? And he sendeth 
forth two of his disciples, and saith unto them, Go ye into the 
cit.}', and there shall meet you a man bearing a pitcher of water: 
follow him. And wheresoever he shall go in, say ye to the good
man of the house, The Master saith, Wher,e is the guestchamber, 
where I shall eat the passover with my disciples? And he will 
shew you a large upper room furnished and prepared: there make 
read.}' for us " 

Judas' sense represented conception confined; Jesus' sense, 
by contrast, was conception unconfined. Jesus was thinking only 
of spiritual gain; Judas could think of nothing but material gain 
and what he could get out of it. On S. and H. 53:16-21 Mrs. Eddy 
says, "The world could not interpret aright the discomfort which 
Jesus inspired and the spiritual blessings which might flow from 
such discomfort ... " From the discomfort to material self-seeking, 
the greatest spiritual blessing unfolds. 

The man bearing a pitcher of water, - which was woman's work, -
represents any state of thought that enjoys conception unconfined; 
that which loves to bear aloft an open and receptive sense of the 
elements of divine thought; that which loves to carry around the 
baptismals of Spirit, to be receptive to and appreciative of every 
new spiritual idea. Wherever you meet that type of thought, which 
is true womanhood, there you can celebrate the pass-over from self 
to divine identity. (See Misc. 206:32-6.) 
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Soul as Spirit is changing the concept. Man is no longer 
thought of as a personal doer swayed by animal passions, but as a 
conceiver and a bearer of uplifted spiritual qualities. As we love 
to exalt and to adhere to the pure elements of the Christ character, 
- for example the qualities of "a little more grace, a motive made 
pure, a few truths tenderly told, a heart softened, a character 
subdued, a life consecrated," - we are able to meet truly with 
others on the way, and so with them we can always celebrate the 
pass-over from self to Soul. Thi.sis something that happens 
every day for all of us in some degree, though Jesus illustrates it 
here as one climacteric happening. "Heart meets heart recipro
cally blest," and the unfoldment of real spiritual sense in each of 
us will always find a correspondence without. "In this age the 
earth will hel:p the woman; the spiritual idea will be understood" 
(S. and H. 570). 

SOUL as SOUL 
(Ch. 14:17-21) 

Man's divine identity is. sinless 
and consistently Christlike, and admits no element of evil. 

Soul ~ Mind gave man's divine identity as the God-anointed and 
therefore he is ever hid from betrayal. 
Soul ~ ££i~i~ showed man as the God-blessed, the God-baptized, and 
that forever translates him out of cursing into blessing, trans
lates him from self to Soul. 
Now in Soul as Soul we have this incident of the one that dippeth 
in the dish wit~me, showing that what betrays is the dualism 
within. 

Vv. 17-21. "And in the evening he cometh with the twelve. And 
as they sat and did eat, Jesus said, Verily I say unto you., One 
of you which eateth with me shall betray me. And they began 
to be sorrowful, and to say unto him one by one, Is it I? .. 
And he answered and said, It is one of the twelve, that dippeth 
with me in the dish. The Son of man indeed gaeth, as it is writ
ten of him: but woe to that man by whom the Son of man is be
trayed! ..• " Because the divine man has only Christliness with
in he is without sin. Let us know every day for ourselves that 
because we have only Christliness within, there's no Judas and 
we are without sin. All that's within, truly, is the kingdom of 
God, and as we know it and love it andpractis6 it, there's no Jud
as within to be evil's fifth column. (See S. & H. 248:29-32.) 
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What betrays us, always, is not a factor outside but the cre
dence we give to it. If we didn't admit it and let it destroy us 
from within, it couldn't do so from outside. Evil alwaJs claims 
to present itself as one's own mind. Soul as Soul is showing us 
that what betrays i3 the belief that man has a dualistic nature, -
beast and angel,·- and that the beast gets the better of the angel 
from time to time, that we're susceptible b)th to good and to evil. 
Thank God Soul rules out this self-contradictory, self-destructive 
sin and establishes man in the divine nature in which he has noth
ing in common with sin at all. All through Mark we have seen that 
the Christ dissolves for us this dualistic human nature. 

Psalm 41:9 "Yea, mine own familiar friend, in whom I trusted, 
which did eat of my bread, hath lifted up his heel against me." 
Jesus was just demonstrating for you and me that it's the one we in
corporate in our twelve, or take into our character, that opens the 
gate to the enemy. 

Soul as Soul is the seed within itself versus the enemy within. 
Look at this sense of it: within is the divine selfhood, versus 
human nature. Within is sinlessness, versus the propensity to sin 
and destroy oneself. Within is Spirit only, versus good and evil 
in conflict. Within is the seed of Truth, versus the seeds of all 
error. Within is the Son of God, versus the son of perdition. 

Un. 54:11-16 "To admit that sin has any claim whatever, just 
or unjust, is to admit a dangerous fact. Hence the fact must be 
denied; for if sin's claim be allowed in any degree, then sin des
troys the at-one-ment, or oneness with God, - a unity which sin re
cognizes a's-its most potent and deadly enemy." That is very com
forting, - to know sin's most potent and deadly enemy is our unity, 
our conscious at-one-ment with God, if that's preserved sin has 
nothing in us. So that's the tone of Soul as Soul - no fifth col-
umn. 

You will recollect that we had earlier a reference where it 
was brought out that "from first to last, evil insists on the unity 
of good and evil as the purpose of God" (Misc.3E6). This same 
point is illustrated here through the lie of a composite Jesus-
Judas .charac ter. "J e sus said, 'I and my Father are one.' He taught 
no selfhood as existent in matter. In his identity there is no 
evil. Individuality and Life were real to him only as spiritual 
and good, not as material or evil. This incensed the rabbins 
against Jesus,·because it was an indignity to their personality; 
and this personality they regarded as both good and evil, as is 
still claimed by the worldl.y-wise •.. The Pharisees fought Jesus on 
this issue ... " (Un. 46:13-6). Do ponder that reference in full; 
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it has the core of the matter in it. (See also S. and H. 196:8-10; 
Misc. 227:31-8; Misc. 371:19-25.) 

Soul as Soul, then, unmasks so-called human nature as the 
traitor; now we see in Soul as Principle how to eliminate this 
belief. 

SOUL as PRINCIPLE 

(Ch. 14:22-26) 

Man's divine identity is assimilation of the divine nature, 
found in conscientious practise of the Christ-Principle. 

Man's divine identity in Soul is conscious at-one-ment with 
Principle; the text shows us how we assimilate the divine charact
er. 

Vv. 22,23. "And as they did eat, Jesus took bread, and blessed, 
and brake it, and gave to them, and said, Take, eat: this is my 
body. And he took the cup, and when he had given thanks, he 
gave it to them: and they all drank of it." When he had given 
thanks: that cup is always being translated from a bitter sense 
of sorrowful effort and of laying down the mortal concept into 
the new wine of inspired being, which has no bitterness or dregs. 

My. 161:16-18 "Mortals must drink sufficiently of the cup 
of their Lord and Master to unself mortality and to destroy its 
erroneous claims." She doesn't say that we have to go on drinking 
it in a bitter and sorrowful way, but only sufficiently to unself 
mortality; how much that may be depends upon sin's obduracy and 
our willingness to go ahead. 

V. 24. "And he said unto them, This is my blood of the new testa
ment, which is shed for many" - that is, my blood of the new cov
enant; the covenant theme runs right through the Bible, and is 
the witness of the at-one-ment of God and man. (See Jer. 31: 
31-34. ) 

V. 25. "Verily I say unto you, I will drink no more of the fruit 
of the vine," - I won't partake any more of a bitter sense of it, 
- "until that day that I drink it new in the kingdom of God." 
That means, Until that day that I drink a new kind of wine in the 
kingdom of God, an inspired understanding which translates the. 
whole basis of life. 
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V. 26. "And when they had sung an hymn, they went out into the 
mount of Olives." The hymn and the olives give a sense of the 
untroubled joy and calm of Soul. 

By assimilating conscientiously this Christ-.Principle, by 
identifying ourselves with the Principle of the Christ-character, 
it translates our sense of cup and bread. Identity is shown 
now to be on the basis of divinity; a new status for man is intro
duced, namely, divinity humanly experienced. So there's a lovely 
sense of translation here of the whole basis of human life. The 
bread of teaching, of experiences and events becomes one continuous 
living; a living Principle, or Principle practised. And the 
wine becomes translated from the cup of sorrowful effort to the new 
kind of wine of inspired being. 

A reference or two to the word assimilate, which is such a true 
sense here of Soul as Principle., S. and H. 4:17-24: "Simplyask
ing that we may love God will never make us love Him; but the long
ing to be better and holier, expressed in daily watchfulness and in 
striving to assimilate more of the divine character," - that's our 
commemoration of the last supper, - "will mould and fashion us 
anew, until we awake in His likeness. We reach the Science of 
Christianity through demonstration of the divine nature ..• " Assim
ilation always seems to me to be Principle and practice; what 
we eat does not remain the same but becomes absorbed and converted 
into energy; so it is that if we will assimilate the Christ
Principle, what it does for us is to energize us with the Christ
character; we become newly Principled in a diviner way. (See also 
S. and H. 559:20-28; Ret. 28:29,30.) . 

SOUL as LIFE 
(Ch. 14:27-46) 

Man's divine identity as absolute willingness 
to follow out the divine purpose. 

Jesus foretells Peter's denials; then we have the experience 
of Gethsemane, and after that the actual betrayal. Just as with 
all the sub-tones of Life so far, we get it again here, - lifted 
above the struggle. This naturally follows from what we have 
seen: man's divine identity is the God-anointed, it's the God
blessed or God-prepared; it is consistently Christlike and sinless 
within; then we realized that it is at one with Principle because 
it is that which assimilates the divine character; now in Soul as 
Life it is forever exalted above a real struggle of having tD battle 
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with mortality, and lays it down effortlessly and without penalty. 

Vv. 27,28. ""And Jesus saith unto them, All ye shall be offended 
because of me this night: for it is written, I will smite the 
shepherd, and the sheep shall be scattered. But after that I am 
risen, I will go before you into Galilee." Galilee is that won
derful symbol of the eternal circle of Being, not merely a place, 
but the wheel of Life. 

Zechariah had said (13:7-9), referring to the human sense of 
shepherd, "Awake, 0 sword, against my shepherd, ..• saith the Lord of 
hosts: smite the shepherd, and the sheep shall be scattered: .•• And 
it shall come to pass, that in all the land, saith the Lord, two 
parts therein shall be cut off and die; but the third shall be 
left therein. And I will bring the third part through the fire, ... 
and will try them as gold is tried: they shall calIon my name, and 
I will hear them: I will say, It is my people: and they shall say, 
The Lord is my God." Jesus was reminding the disciples that one's 
highest human sense of shepherd and flock must be purged through 
the three degrees until it is nothing but pure spirituality. Soul 
as Life lifts and exalts and resurrects man until the physical falls 
away, and the moral is translated into the spiritual. But Peter 
couldn't see it from that standpoint: he wanted to go on being the 
faithful friend in the human. 

Vv. 29,30. "But Peter said unto him, Although all shall be offend
ed, yet will not I. And Jesus saith unto him, Verily I say unto 
thee, That this day, even in this night, before the cock crow 
twice, thou shalt deny me thrice." Only Mark has it, "before the 
cock crow twice." Why does he say twice? Isn't he making Pet
er see what he has hitherto refused to see, namely, that the 
things of the Christ are twofold? First we recognize the divine 
nature and status, and secondly we must admit that the human con
cept has to go. Peter hadn't been able to see it as two re
quirements; he saw the first one clearly, but wasn't prepared to 
face the second. 

V. 31. "But he spake the more vehem?ntly, If I should die with 
thee, I will not deny thee in any Wlse. Likewise also said they 
all." Well, we make many brave promouncements about things 
we can't yet substantiate, and that's the Peter in us. 

Vv. 32-36. "And they came to a place ... named Gethsemane: and he 
saith to his disciples, Sit ye here, while I shall pray. And he 
taketh with him Peter and James and John, and began to be sore 
amazed, and to be very heavy; And saith unto them, My soul is 
exceeding sorrowful unto death: tarry ye here, and watch .•• And 



220 MARK 14:37-43 

he said, Abba, Father, all things are possible unto thee; take 
away this cup from me: nevertheless not what I will, but what 
thou wilt." 

Mark records briefly Jesus' three short prayers, and that is 
all the evidence he gives of there being any agony. On their own 
admission, the disciples were asleep, so it is not very sound evi
dence at that. The way Jesus went was entirely voluntary, although 
the final surrendering of the human must have been costly beyond 
words. Jesus' tremendous sense of having recourse to the Christ 
took away all the value of life, sllbstance and intelligence in matt
er; his three prayers represent how, through Truth, Life and Love, 
he saw through the claim of substance, life and intelligence to be 
material. When the material is fully analysed and uncovered, it dis
solves itself, leaving no factor antagonistic to the divine. 

. Referring to the cup of martyrdom, Mrs. Eddy writes on Misc. 
121:4-11, " ..• even the cup of martyrdom: wherein Spirit and matter, 
good and evil, seem to grapple, and the human struggles against the 
divine, up to a point of discovery; namely, the impotence of evil, 
and the omnipotence of good, as divinely attested." Jesus had 
worked up to that point of discovery, of the impotence of evil and 
the omnipotence of good, and that.'s the end of the struggle story. 
(See also Misc. 41:10-17; My. 244:15-19; No. 35:1-10.) 

Isaiah 42:1-4 "Behold my servant, whom I uphold; mine elect, 
in whom my soul delighteth; I have put my spirit upon him: •.. he 
shall bring forth judgment unto truth. He shall not fail nor be 
discouraged, till he have set judgment in the earth: ••. " When we 
go through some minor Gethsemane experience let's remember that bene
diction, - He shall not fail nor be discouraged. The government is 
upon the divine shoulders; the demonstration is the inevitable un
foldment of Principle, and Soul as Life translates us above the 
sense of a personal, agonizing struggle. When that struggle is met 
and mastered and we're through with it, let us not fail to make the 
admission that we have won. "Few yield without a strue;gle, and 
many are reluctant to acknowledge that they have yielded; but un
less this admission is made, evil will boast itself above good" (S. 
and H. 450:15-19), 

Vv. 37-43. " ... And when he returned, he found them asleep again, 
(for their eyes were heavy,) neither wist they what to answer him. 
And he cometh the third time, and saith unto them, Sleep on now, 
and take your rest: it is enough, the hour is come; behold, the 
Son of man is betrayed into the hands of sinners. Rise up, let 
us go; 10, he that betrayeth me is at hand. And immediately, while 
he yet spake, cometh Judas, one of the twelve, and with him a 
great multitude with swords and staves .. ·" - this was the method 
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of error, forbidden to the twelve. 

Vv. 44-46. "And he that betrayed him had given them a token, say
ing, Whomsoever I shall kiss, that same is he •.. And .•. he goeth 
straightway to him, and saith, Master, master; and kissed him. 
And they laid their hands on him, and took him." Of course they 
did not need identification because Jesus was very well known; 
the Gospels bring it in to show that the final act of betrayal is 
through what the kiss symbolizes, that is, the sweet and inno
cent things of life. 

Even the good in human experience will be our betrayer unless 
we translate it. Human friendship, human respect and affection 
are the things mortals crave and value most, but if sought for their 
own sakes, they tie us down to earth's personal values. The Christ 
chastens the affections and bases them upon the divine, translating 
our false estimate of life and happiness. We come to learn that 
we cannot ~ anything from life, but we can take to it an infinite 
richness a.n:cr--serenity, fed by the consciousness of Love within. 

Soul as Life lifts us high upon the shore, beyond the fury of 
evil, and holds man forever in the Life which is GDd. We see in . 
these verses how the~altatiDn and serenity of knowing evil's noth
ingness relieves us from wanting to use the world's weapons, and 
gives us complete willingness to go the way of Life. 

SOUL as TRUTH 
(Ch. 14:47-64) 

Man's divine identity is clothed 
with the consciousness of Truth, 

and strips the disguise off mortal manhood. 

V. 47. "And one of them that stood by drew a sword, and smote a 
servant of the high priest, and cut off his ear." According to 
the other Gospels that was Peter, and the fact that he cut off 
the man's ear is significant, because he wasn't listening to what 
Jesus wanted him to know. Simon means hearing, and there was 
Peter gone back to his Simonhood for a while. We can't hear the 
still, small voice if we refuse to listen, and insist on doing 
things our way. 

Jesus must have had a great task to make them see what he was 
doing; these good friends were standing around and trying to pre
vent his triumphant progress by viewing it from a totally different 
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and quite material standpoint. They were trying to argue that he 
shouldn't die, while his sense of it was that he was going the 
way of demonstration, and not dying, even though they called it such. 

Vv.48-52. " ..• Are ye come out, as against a thief, with swords 
and with staves to take me? I was daily with you in the temple 
teaching, and ye took me not: but the scriptures must be fulfill
ed. And they all forsook him, and fled. And there followed 
him a certain young man, having a linen cloth cast about his naked 
body; and the young men laid hold on him: And he left the linen 
cloth, and fled froID. them naked." A wonderful symbol, peculiar 
to Mark. 

Who this young man was perplexes the scholars; he might have 
been Mark himself, or perhaps Lazarus; it is of no importance what
ever. The great pOint here in Soul as Truth is that Jesus had drop
ped the guise of material manhood, - the beliefs that cover up the 
dream of mortal man and all that goes with it, - and had fled from 
them innocent of all material hypocrisy. Jesus was now clothed with 
divinity which to human sense is invisible, and all that he left in 
their hands was the "linen cloth" which they called Jesus. They 
could have that shell for the purpose of crucifixion, but his real 
selfhood, his conscious divine identity, reverted to pure and naked 
spirituality. 

To be clothed in Truth involves "putting off the hypothesis 
of matter." That is the way to leave one's old garment. Man is 
no longer conceived of as matter or person, and mortal manhood is 
uncovered as a bald imposition. (See II Cor. 5:1-4; Mess. '01. 11: 
3-7; Pan. 1:11-14.) 

Vv. 53,54. "And they led Jesus away to the high priest: .• . And Pet
er followed him afar off, even into the palace of the high priest: 
and he sat with the servants, and warmed himself at the fire." 
Poor Peter had to warm himself by the fire because he wasn't 
clothed with divinity; he was comforting himself by the fire of 
self-justification or some other artificial sense of warmth. 

Vv. 55,56. "And the chief priests and all the council sought for 
witness against Jesus to put him to death; and found none. For 
many bare false witness against him, but their witness agreed not 
together." That is Mark's theme throughout, that theGhrist
character is so wholly and absolutely consisteut that there are 
no contradictions, whereas mortal man is entirely contradictory 
from first to last; even the name mortal man is a contradiction 
in terms. Eventually they found some witnesses, but even they 
didn't agree together. 
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Vv. 57-64. "And the high priest stood up in the midst,and asked 
Jesus, saying, Answerest thou nothing? what is it which these 
witness against thee? But he held his peace, and answered nothing. 
Again the high priest asked him, and said unto him, Art thou the 
Christ, the Son of the Blessed?" He gave hiIl! h~s true identity, 
the God-anointed. "And Jesus said, I am: and ye shall see the 
Son of man sitting on the right hand of power, and coming in the 
clouds of heaven. Then the high priest rent his clothes, and 
saith, What nee'd we any further witnesses? Ye have heard the 
blasphemy: what think ye? And they all condemned him to be guil
ty of death." Acctll'ding to the Levitical law the high priest may 
not rend his clothes, whatever the provocation. The underlying 

. idea is the same as with the symbol of the veil of the temple 
which makes a barrier between God and man, and preserves the sanc
tity of the holy of holies from mankind. All the same, Jesus' 
tremendous declaration, - I am the Christ, the Son of the Blessed, 
and ye shall see the Son of man sitting on the righ't hand of power, 
and coming in the clouds of heaven, - was so dynamic a truth that 
it cut away the barrier,. it tore right through the veil. 

The word see, in verse 62, ye shall see the Son of man, in the 
Greek means "ye shall truly comprehend;" "that is, you will really 
see, physically and mentally and metaphorically as well, that 
this Christ comes as the very Son of man. That bridge between the 
divine and the human eliminates the gap, dissolves the mystery, tears 
the garment of the high priest and shows up the nakedness of mat
erial theology which would hold that man and God are two. 

Of course, they condemned him to be guilty of death for what 
they considered blasphemy, but indeed they could not have done other
wise, because the human mind always holds that man is mortal and that 
his identity is corporeal, so whether you say I'm a mortal or wheth
er you claim to be the Son of God, you are condemned to death just 
the same! It doesn't matter what you say, on the basis of mortality, 
you've had it! Soul as Truth leaves us with all our material beliefs 
disrobed; they never do afford much comfort in times of stress, and 
here the clothing of divine consciousness replaces them altogether. 

SOUL as LOVE 
CCh. 14:65-72) 

Man's divine identity embraced in the care and warmth of Love. 

The text is negative, but nevertheless we get here a beautiful 
sense of constancy versus inconstancy, fidelity versus infidelity 
to divine Love. 
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V. 65. "And some began to spit on him, and to cover his face, and 
to buffet him, and to say unto him, Prophesy: •.. " They were mock
ing the false identity. His true and conscious identity was hidden 
in divine Love, and all the indignity and vilification and bitter
ness passed him oy" 

Soul as Love is man's real selfhood untouched and divinely 
preserved. Love takes the sting out of every experience. If only 
we will realize at such times that the thing couldn't happen unless 
it were going to bless us, and when it ceases to bless us it will 
cease to happen! Every shaft of malice, like any lie Dr error, is 
but a supposed reversal of Truth. Then know that the malice oper
ates solely under its own law of reversal, and by the time it reach
es you, it will only bless. "Remember, thou canst be brought into 
no condition, be it ever so severe, where Love has not been before 
thee and where its tender lesson is not awaiting thee ... " (My. 149: 
31-4 ). 

Now there comes the description of Peter's three denials; it 
was womanhood that challenged him.) - the tone of fidelity. 

Vv.66-72. " ••. He began to curse and to swear, saying, I know not 
this man of whom ye speak. And the second time the cock crew. 
And Peter called to mind the words that Jesus said unto him, Be
fore the cock crow twice, thou shalt deny me thrice. And when he 
thought thereon, he wept. ff 

Jesus' fidelity to Love's purpose compared with the infidel
ity and the uselessness of human friendship and affection at this 
point is a wonderful contrast. Infidelity Mrs. Eddy lists as the 
seventh of those major errors which militate against the divine: 
"Animal magnetism, hypnotism, spiritualism, theosophy, agnosticism, 
pantheism, and infidelity are antagonistic to true being and fatal 
to its demonstration" (S. and H. 129:16-19). So we get this beauti
ful sense of Jesus' fidelity to his divine identity and to Love's 
purpose thrown up by the opposite side of the story, through Peter's 
inability to remain faithful. 

Peter's three denials serve to show that our sense of loyalty 
to the Christ has to be translated through the three degrees; first 
we have to lift or translate our sense of loyalty to Christ from a 
sense of physical Dr animal courage and devotion tD a man up into 
the moral and the mental, which is moral courage, and the ability to 
abide by our convictions. Then it. has to be translated yet again 
from mental or moral courage into an all-absorbing spiritual love, 
when it won't let us down in times of stress, nor can we then forsake 
our highest spiritual idealism. What Peter went through was the 
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wholesome chastisements of Love. You know, divine Love is the 
toughest thing in all the world; it's no cotton-wool blanket. 
"Out of the gloom comes the gl,ory of our Lord, and His divine Love 
is found in affliction .•. When a false sense suffers, the true 
sense comes out ... " (Misc 0 276: 19-23). 

The whole overtone of Soul is summarized by this reference. 
S. andH. 428:3-14 "A"demonstration of the facts of Soul in JesUs' 
way resolves the dark visions of material sense into harmony and 
immortality .. ,To divest thought of false trusts and material evi
dences in order that the spiritual facts of being may appear, - this 
is the great attainment by means of which we shall sweep away the 
false and give place to the true . .. " Material sense reads this 
Soul section as dark visions, but Jesus' demonstration of the facts 
of Soul resolves it all into harmony "and immortality. No matter 
what sort of bitterness or vilification we go through, let us re':" 
solve it through ademonstration""o[ the facts of Soul. " 

Let me do you a "quickie" right through Soul which illustrat-" 
es how these facts of Soul resolve the dark images of materiality. 

Mind: because man is God's own image, the divinely anointed, he is 
forever safe from the craft and malice aforethought of mortal mind. 
§Qiri!: because man reflects the substance and provision of Spirit, 
he is forever safe from betrayal by human conceptions and greed. 

Soul: because man's bei~g is sinless and consistently Christlike, 
hEiis forever safe from betrayal from within. 
Principle: because man's being is divinity practised, he is forever 
safe from the hypocrisy of rites and half-timing. 
Life: because man is Life expressed and is God-supported, he is 
forever safe from mere protestations, human struggli~ and coll
apse. 
Tr~th: because man's identity is the Christ Truth, he is forever 
safe from the bare belief in matter-man. 
Love: because man is the beloved of Love, he is forever safe from 
fear, malice, bitterness and forsakenness. 

Do you see how the resolving takes place? As Jesus adopted 
the Christ-character in the Science of Soul, step by step"it re-" 
solved human nature with all its internal conflicts and self
contradictoriness. So he was absolved from the bitterness, the 
betrayal and the suffering and the forsakennessj it had nothing on 
him at all. And on that note of peace we must stop for this 
afternoon. We're left tomorrow with Spirit and Mind, and they are 
very short sections. 



TALK EIGHT 

SATURDAY, AUGUST 20th. 

None of us need fear that we shall have to rush through our 
work this morning; when that happens it can make a,Summer School 
very exhausting! We shall take the rest of it now'very easily and 
lightly, and finally I want to take twenty minutes to run through 
the whole Gospel story with you. What I don't have time to share 
with you from my notes this morning will go into the verbatim re
port. 

Now to summarize those tones of Soul: they show how Jesus 
demonstrated the facts of Soul in such a way as to resolve the dark 
visions of material sense and to bring out the glory and serenity 
and calm of divine identity. All through those Soul sub-tones ' 
there is a wonderful picture of how man is clothed upon with divin
ity, and how that invisible cloak deals with the disguises of evil. 
In the sub-tone of Mind man is clothed upon with divine anointing, 
and that pierces thedIsguise of malice aforethought. Under Spir
it is the preparation for the passover, - Spirit duly feeds and 
clothes every object; the provision of Spirit strips the disguise 
off the greed and the treason of material sense. Under the sub
tone of Soul Mark ,spoke about the one whodippeth in the dish, and 
we get tEB-Sense that one's garment is without seam or rent; our 
clothing is proof, - treason-proof, sin-proof, betrayal-proof; 
that strips the disguise off the betrayer, for the opposite of the 
garment without seam or rent is a two-piece. Judas was a two
timer, wanting both the divine prize and also the kingdom on earth, 
and because he couldn't have it in two pieces, in his disappointment 
and anger he just sold the whole thing. Under Principle we get 
the assimilation of the divine nature through the last supper, so 
we see that man is clad with divine power and nature, and that 
strips the disguise off ritualism and concessions to matter and 
hypocrisy of every sort, such as all talk and no do. Then under 
Life - the Gethsemanestory - we had that lovely sense of how Jesus 
kept his garment entire; he was clothed with integrity and devotion 
to the divine way and method of Life; that strips the disguise off 
human protestations and resolves and human will - they all fell away. 
Then as Truth, the young man flees away and leaves the linen garment; 
man's identity is clothed with divinity, the armour of Truth. To 
human sense that's an invisible cloak,and it strips the di$guise 
off mortal manhood which appears as a bald imposition. Finally, 
under Love, we see the picture of identity clothed with an ,all
absorbIng;' all-encompassing spiritual love, which strips the dis-
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guise off personally-based human love and friendship. 

SPIRIT 

(Ch. 15·)·1-47) 

The ideal appearing through the Science of Spirit. 

The whole Christ story of Mark has unfolded to us through 
five major tones. 
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Principle is forever announcing and impelling its own divine ideal. 
Life is the being and the indivisibility of that ideal as it comes 
forth from its Principle, giving it individuality. 
Truth is the full form and character and structure of that ideal 
standing fully revealed for all to apprehend and use. 
Love describes how that ideal is forever fulfilled and consummated 
and its mission achieved "in heaven" even before the unfoldment has 
come down "to ea.r·th" to touch the human need. 
Soul is the point where this divine idealism is rendered a practical 
affair, and can be understood, and as it is understood it overturns 
the whole human concept of a selfhood separate from God. It is the 
point of the comma. The Science of Soul takes the things of God 
and shows them. unto the creature, and thereby resolves the conflict 
of human nature, ruling out the possibility of conflict and betray
al and so on. 

Having seen that much, the Christ unfolds now through Spirit. 
If we have followed out faithfully from the divine One, what we 
have now is one divine factor not only in theory but even in terms 
of human practice. We have one true, clear reality; just one 
thing, no longer any choice. So Spirit comes here in the Christ 
as the only reality, as the ideal realized, as the onliness and 
the supremacy of Spirit. Supremacy is a word we would not use 
while there is st1-l1 a choice iJetween one power and another, but it 
applies where one power is proved to be the only one. "The sup
remacy of Spirit was the foundation on which Jesus built" (S. and 
H. 138:14). Spirit unfolds the divine nature, and as it wlfolds 
and appears, the nothingness of nothing dis-appears. It is very 
fruitful at this point in our private study to look up everything 
that Mrs. Eddy says about "appear" and "disappear," both separately 
and where they are used togel;her in the same sentence. In addition, 
the words "realize" and "realization" have a distinct sense of 
Spirit in the Christ. Man'cl latent assets are realized, and the 
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divine appears in proportion as the mortal is allowed to disappear. 
(See Ret. 73:6-8; Misc. 217:29,30; S. and H. 91:9-13; 97:11-20; 
116:4,5; 295:11-15; 476:11-13; 480:1,2; 520:10-15; 561:20,21; 
589:23-25 etc.) 

Another term that characterizes Spirit here is development, 
yet it is not development in an upward sense of growth so much as 
in the sense in which we use the word in photography. After ex
posure, the image is there latent on the film, although to physical 
sense you can't see anything of it; then you go into the darkroom, 
- you take it away from the senses, - and as it is developed the 
image appears, where before you could not see it. What is it that 
brings out the image? It is the chemicals dissolving away those 
particles of silver halide which did not receive the light from the 
lens and which therefore don't constitute the image. So develop- . 
ment in the Christ means the appearing of Truth through the disapp
earing of materiality. Listen to this amazing statement from Misc. 
18:1-7: "The purification or baptismals that come from Spirit, dev
elop, step by step, the original likeness of perfect man, and efface 
the mark of the beast. 'Whom the Lord loveth He chasteneth, and 
scourgeth every son whom He receiveth; 'therefore rejoice in tribul
ation, and welcome these spiritual signs of the new birth under the 
law and gospel of Christ, Truth." 

You get the same process in lace-making in modern times. The 
pattern is laid out on an acetate base and the lace is made on it 
with thread of some sort, then when they've. built up the pattern on 
this ground-work the whole thing is dipped into a chemical bath 
which dissolves away the acetate and the lace stands free. That's 
just what happens in Spirit in the Christ: this pattern of divinity 
has been impressing itself upon us all the time, and now at the 
point of Spirit the material base or human fabric upon which it has 
been impressed is dissolved away, and the divine pattern remains as 
the only thing in the picture. "The material, transformed with the 
ideal,disappears ... " 

In these sections, all the turmoil and disord~I' show, by the 
law of oppOSites, that Spirit is bringing out its own, - bringing 
out the spiritual elements and status of man by causing the oppOSing 
beliefs to uncover themselves. Order is proved while disorder 
plays itself out. (See.S. and H. 296:4-13; 409:20-26; Misc. 57: 
11-13.) . The Soul sections analysed mortal mind; here Spirit un
covers the basic beliefs as falsities; and finally Mind annihilates 
all that is unlike Truth by manifesting God as All-in-all. 

In.the text here we have Jesus before Pilate; Pilate I'eleases 
Barabbas; Jesus mocked by the soldiers, and Simon of Cyrene car
ries his cross; Jesus is crucified; the two thieves and the people 
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around mock him and cry, Save thyself. Jesus gives up the ghost, 
and the veil of the temple is rent; finally, the women at the cross 
and Joseph of Arimathaea bury his body. Now all that, regardless 
of the human sense of it, is simply Spirit bringing out its suprem
acy; it is allowing the fleshly aspect of man to disappear so that 
the supremacy, onliness and reality of Spirit shall triumph. One 
has a feeling in this chapter that the Jesus that really counts 
isn't there; the facts of being are entirely separate from the be
·l~ef and dream of material living. 

Let me give you a "quickie" on that line: 
Under Mind, he was entirely separate from the human mind or power, 
or human-Iaws or jurisdiction. The Roman law could not save him. 
Under Spirit, entirely separate from bestial nature and perverse 
moral judgments. The people chose Barabbas instead of Jesus. 
Under Soul, entirely separate from indignity, mockery or suffering. 
Jesus neither carried a cruel cross nor required drugs. 
Under Principle, Jesus on the cross; entirely separate from person
al failure or personal triumph; human will eliminated. 
Under Life, entirely separate from perpetuating life in matter. 
Under Truth, entirely separate from material man; that was the 
ghost that Jesus gave up. 
Under Love, entirely separate from the sorrows of human motherhood; 
conception unconfined versus conception confined. 

Parallel with that aspect of material values disappearing, we 
get, on the other hand, absolute reliance on the law of Mind; the 
.choice and blessing of Spirit; the dignityand joy of Soul; the 
majesty and proof of Principle; on the method of Life (living out 
of mortality and above it); reliance pn revealed Truth (the veil 
split and the holy of holies is open to man); and finally, absolute 
reliance on the care and provision of Love. 

SPIRIT as MIN]) 
CCh. 15:1-5) 

The realization of spiritual law and jurisdiction 
causes human power· to fail. 

Roman law and Pilate's attempts to save Jesus through human 
justice and courage were forced to fail because if they had saved 
Jesus it would not have proved the supremacy of Spirit; it would 
only have proved the supremacy of human law, which, as we all know, 
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is not so. So even the good and well-meant attempts ·of Pilate at 
that point had to come to nothing in order to show that the human 
bad and the human good aUke have eventually to pass out of the 
picture. Of course, human law and goodness are infinitely pre
ferable to the other thing, but they are only transitional qualit
ies, the. mere effect upon mortality of the dynamics of Truth which 
were Jesus' chief concern here. : 

" Ch. 15:1-5. And straightway in the morning the chief priests held 
a consultatiOn with the elders and scribes ••. and bound Jesus ..• and 
delivered him to Pilate. And Pilate asked him, Art thou the King 
of the Jews? And he answering said unto him, Thou sayest it" -
that is, The words are yours. . "And the chief priests accused 
him of many things: but he answered nothing. And Pilate asked 
him again, saying, Answerest thou nothing? behold how many things 
they witness against thee. But Jesus· yet answered nothing; so 
that Pilate marve.lled." Although delivered to Pilate, i,t was the 
religious hierarchy that condemned Jesus, showing that it is our 
(false) views of God and not our moral laws that punish man. 

"The real jurisdiction of the world is in Mind" (S. and H. 
379), and this was what Jesus recognized and relied upon. He turn
ed away entirely from the so-called intelligent human way, - argu
ment, influence, justice, and so on, - knowing that the divine Mind 
is the sovereign appeal. This is the test to which Spirit as Mind 
puts us. "He opened not his mouth." (See My. 108:15-17; Ret. 
28:13-16.) 

Through these great tones of Spirit one gets ~uch an air of 
detachment. We saw in Soul that Jesus was untouched by the sense 
of conflict and betrayal; he knew that if he WaS loyal to Love, 
Love is loyal to its own idea, for "its halo rests upon its object." 
So here in Spirit he was quite detached from all this violation of 
the divine order; he virtually sent his body away to be crucified 
but he wasn't partaking of the human side of the story. Spirit 
holds man as entirely separate from antagonistic beliefs, and mis
carriages of justice, for the real jurisdiction of the world is in 
divine Mind and not in human law. 

As we learn to rely upon the jurisdiction of Mind as the only 
law-maker, we come to realize that in reality mortals have not got 
a choice between the Jesus and the Barabbas. We think we have for 
a while, but in the end it is clear that Barabbas is no more a real 
alternative than is the supposition that one can do arithmetic the 
wrong way. So this brings us to the tone of Spirit as Spirit 
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SPIRIT as SPIRIT 
CCh. 15:6-15) 

Spirit is the only choice, and uncovers the unreality 
of the belief that man can choose wrongly. 
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Vv. 6-15. "Now at that feast he released unto them one prisoner, 
whomsoever they desired. And there was one named Barabbas ..• who 
had committed murder in the insurrection .•• But Pilate answered 
them, sayipg, Will ye that I release unto you the King of the 
Jews? .• But the chief priests moved the people, that he should 
rather release Barabbas unto them. And Pilate answered and said 
again unto them, What will ye than that Lshall lio unto him whom ye 
call the King of the Jews? And they cried out again, Crucify 
him. Then Pilate said unto them, Why, what evil hath he done? 
And they cried out the more exceedingly, Crucify him. And so 
Pilate, willing to content the people, released Barabbas unto 
them, and delivered Jesus, when he had scourged him, to be cruci
fied." Barabbas, Mark says, was a murderer; the concept of man 
as flesh naturally makes one mortal. 

The divine order cannot be deflected or perverted, Jesus is 
forcing the carnal mind to show its inherent disorder and its per
versity of choice. Spirit as Spirit demands a choice of the Christ 
only, so here is uncovered mortal man's preference for a criminal -
a suicidal and, ultimately, impossible option. 

The human sense of Jesus suffered in the flesh, went through 
with it, and so proved its nothingness; but the Barabbas is the 
state of thought that attempts to avoid suffering in the flesh only 
to meet it again later. There is a great sense of supremacy here; 
Jesus never flinched, he didn't deflect his thought from the divine 
order but he went straight through. He never hesitated to face the 
issue, and adhered to the straight line of the order and onliness 
of Spirit. 

Even if Pilate had been a more resolute and principled man 
and released Jesus instead of Barabbas; even if the people had 
been more.reasonable instead of hysterical, still Jesus' demonstrat
ion of the supremacy of the order of Spirit would have forced the 
matter to have come round his way. Spirit has to be proved supreme 
over the flesh not by avoiding but by oVercoming it. So this quest
ion of Barabbas or Jesus represents the false choice of the flesh, 
which inevitably, in the end, proves that there is no choice. 

Un. 55:9-16 "He was the Way-shower; and Christian Scientists 
who would demonstrate 'the way' must keep close to his path .•• 'The 
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way,' in the flesh, is the suffering which leads out of the flesh. 
'The way,' in Spirit, is 'the way' of Life, Truth, and Love, redeem
ing us from the false sense of the flesh and the wounds it bears •.. " 
So the way in the flesh is Barabbas, - the unavoidable suffering in
herent in flesh, which leads out of it sooner or later, But the 
way in Spirit is Jesus' way of going straight ahead through it, and 
above it. (See also Misc. 162:14-21.; S. and H. 20:14-23.) 

In Spirit as Spirit man's true nature comes to birth as en
tirely separate f~om bestial tendencies, criminal tendencies, human 
nature and perverted justice, and he needs no legal sanction or sup
port, but ab~des by the order and the singleness of Spirit. 

SPIRIT as SOUL 
(Oh. 15: 16-23 ) 

Spirit is the only identity, 
and uncovers the mockery of false identity. 

It was no more the soldiers that mocked Jesus than it is per
sons in our lives that mock us; it is the belief in our false ident
ity that mocks our true identity. Our false. corporeal and personal 
identity is such a wI'etched, puny little thing that it is an unholy 
mockery of the dignity and the grandeur of what we really aI'e. 
Here in Spirit as Soul Jesus understood the Christ to be his only 
identity, so he was entirely separate from shame and suffering. 

Vv. 16-19. "Anp. the soldiers led him away into the hall, called 
Praetorium; and they call together the whole band. And they 
clothed him with purple, and platted a crown of thorns, and put 
it about his head, And began to salute him, Hail, King of the 
Jews! ..• " Really, of course, they weren't identifying Jesus 
wrongly so much as themselves. Any kind of human evaluation or 
condemnation of another serves only to show that one's own stand
ards of identification are false. In Spirit as Soul there is 
only one identity, and that is the God··crowned. 

V. 20. "And when they had:mocked him, they took off the purple 
from him, and put his own clothes on him, and led him out to cruci
fy him." They couldn't pe.rmanently take away his own clothes, 
.his own garment .of divine majesty. 

S. and H. 3.9:1,2 "Meekly our Master met the mockery of his 
unrecognized grandeuI'." That meekness of Soul is such a grand 
characteristic, not a tame or a weak one; meekness isol1e or the 
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greatest sources of strength we have, and it is often coupled in 
the texts with might, for through it the "I" goes to the Father. 
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Untouched, untroubled, undismayed, undisturbed, - that was 
Jesus' identity here. Because he was no longer identified with 
the Son of man but with the God-crowned, he was also no longer 
identified with the indignity and sufferings, so that bitterness Dr 
resentment had no part in him. On S. and H. 300:13.-22 we read, 
"The temporal and unreal never touch the eternal and real. The 
mutable and imperfect never touch the immutable and perfect. The 
inharmonious and self-destructive never touch the harmonious and 
self-existent. These opposite qualities are the tares and wheat, 
which never really mingle, though (to mortal sight) they grow side 
by side until the harvest .•. " So Jesus wasn't entering into that 
picture of indignity and shame and suffering; he just wasn't there 
because identity isn't in matter. 

V.21. "And they compel one Simon a Cyrenian, who passed by, ..• 
to bear his cross." Simon represents the sympathetic human be
ing, a touch of the gentleness of Soul which helps us on our hu
man way. In its higher sense it is compassion rather than sym
pathYiif you are going through the mill you don't want sympathy 
but you do apprecia.te real compassion. Matthew, Mark and Luke 
all depict this scene; in John alone does jesus carry his own 
cross. This is because in the relative ways many things help 
to bear the burden, wherea.s in the highest and most absolute 
sense being is individual, and we are alone with it. 

V. 22. "And they bring him unto the place Golgotha, which is, be
ing interpreted, The place of a skull." As we have seen before 
with other Gospels, this doesn't indicate anything morbid or 
macabre, unless you want it that way; the name simply describes 
the appearance of the rock or hill. Spiritually it signifies 
that Jesus was ascending the hill of Science, the mount of ho.li
riess. 

V. 23. "And they gave him to drink wine mingled with myrrh: but 
he received it not." In a reference we have just read it was 
clear that these opposite things never mingle. The point here 
in Spirit as Soul is that the wine of heavenly inspiration can 
never have a tinge of bitt.erness about it, although to human 
sense that is the claim. Jesus was alreadydririking the new 
kind of wine of inspired being. 

There is the aepect, of course, that the myrrh was offered as 
a soporific to allay the suffering, but as identity isn't in the 
flesh it doesn't know anything about suffering, and so oneuoes not 
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need drugs. Identity is totally removed from sentient corporeality. 
This verse also indicatfs that nothing can dope one's spiritual 
understanding; it can't be put to sleep when it should be awake. 

There is a fine passage from Milton's Samson Agonistes which 
illustrates this tone of Spirit as Soul: 

"Nothing is here f or tears, nothing to wail 
Or knock the breast, no weakness, no contempt, 
Dispraise or blame, nothing but well and fair 
And what may quiet us in a death so noble." 

The whole conception of suffering and sacrifice is changed rad
ically, so that there is only what may quiet us in a translation so 
noble. 

SPIRIT as PRINCIPLE 

(Ch. 15:24-26) 

Spirit is the only power, and is the· foundation of man. 
This uncovers the unreality of chance, 

and personal triumph or failure. 

Spirit ~ Mind showed us man entirely separate from human 
mind-power and jurisdiction, and reliant on the law of Mind. Then 
Spirit as Spirit showed him entirely separate from perverted justice 
and .false choice, and reliant upon the onliness of Spirit. Spirit 
as Soul showed him entirely separate from indignity, mockery and 
SUffering, and reliant upon the incorporeal identity with its dignity 
and grandeur. Now we see him detached from personal triumph or 
failure and relying on the majesty and proof of Principle. 

Vv. 24-26. "And when they had crucified him, they parted his gar
ments, casting lots upon them, what every man should take. And 
it was the third hour, and they crucified him. And the super
scription of his accusation was written over, THE KING OF THE 
JEWS." Spirit as Principle presents the impersonal supremacy of 
Principle, which was the foundation of Jesus' work. He took no 
human steps to alter the course of events, but let it all unfold 
so that the power of Spirit alone should be proved supreme. 
Neither personal triumph nor personal failure were permitted to 
count with him, only the patient conviction that the self-operat
ive nature of good would triumph. The hymn says, "So, when day 
grows dark and cold, .Tear or triumph harms •.. " - and the triumphs 
are apt to harm us more than the tears. 
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When they wrote over him the accusation, The King of the Jews, 
it was, of course, intended ironically, but in Spirit as Principle 
we have that wonderful sense of' the shadow .and the truth being so 
c.lose together that they're virtually inseparable; the shadow pat
terns the truth, so that the mortal voices the true facts even when 
they are meant in mockery. 

The cross at this point represents the right use of the calcul
us, upholding the divine method of reckoning man spiri.tually, which 
crosses out the mortal sense of man from first to last. Jesus had 
already proved his Christ calculus all through this story and had 
obliterated the belief that power and might have anything to do with 
persons. Then, because all proof and potency belong to God, man 
cannot be deprived of the fruits of his honest \vo.ck if he has been 
faithful to Principle. "How can the majesty and omnipotence of 
Spirit be lost?" (S. and H. 78.) 

S. and H. 194:1,2 ", .• the might of omnipotent Spirit shares 
not its strength with matter or with human will." The might and 
majesty of Spirit, represented here by the garment, is not divided 
up or shared between the divine power and human will. Jesus didn't 
divide the garment; he knew that "Thine is the kingdom, and the 
power, and the glory." The casting of lots upon the garments was 
a human sense of trying to grasp the power of Spirit on material 
terms. Mortal's attempts to cross the divine always result in ~er
sonal differences and loss of power. (See S. and H. 242:21-29.) 

It was at the third hour when they crucified him because they 
hadn't reached the four of calculating from Principle, - the One of 
Science. When we see that the infinite is One, we're no longer in
terested in dividing up spirituality into religions, sects, nations 
and times, systems or theories. . To feel, for example, that Christ
ian Science is in competition with the medical or with various re~ 
ligions, misses the whole point of the term Science. It does not 
compete with other approaches to Being at all, although a zealous 
sense may make it appear to do so. We should be intensely grate
ful for all the good that is done by mankind's servants, regardless 
of their cloth or their methods, for the Christ speaks in the lan
guage of every man. What Science does is to analyse and emphasize 
those spiritual factors which underlie all human philosophies, re
ligions, and SCiences, and to show that man's obedience to those 
dynamic elements results in health and harmony, and causes a gradual 
transition of values right out of materialism in any form. 

The substance of Spirit as Principle is rather like the con
ception of world government at this period: everybody pays lip
service to the ideal of one supranational world government, yet 



236 MARK 15:27-32 

nobody will do anything about it because it means a surrender of 
some of our national sovereignty. Jesus surrendered his personal 
sense of sovereignty and put the final issues into the hands of Prin
ciple, regardless of any personal success or failure; but what cru
cifies that lovely conviction and divides the garment of divinity is 
being unwilling to surrender our personal self-will. We read on 
Misc. 201:3-8, "The Science of PaUl's declaration" (that he took 
pleasure in infirmities) "resolves the element misnamed matter into 
its original.sin, or human will; that will which would oppose bring
ing the qualities of Spirit into subjection to Spirit." 

SPIRIT as LIFE 
(Ch. 15:27-32) 

Spirit is the only Life, 
and uncovers the belief of life in matter. 

The text brings out wonderfully clearly that Spirit alone is 
man's Life, and so uncovers the belief that mortality is life or 
sustains it. Jesus' way of showing that Life is Spirit was to re
fuse to attempt to preserve life as matter. Spirit as Life is God 
the preserver of man, whereas matter as life is the thief. 

Vv. 27-31. "And with him they crucify two thieves; the one on 
his right hand, and the other on his left .•• And they that passed 
by railed on him, wagging their heads, and saying, Ah, thou that 
destroyest the temple, and buildest it in three days, Save thy
self, and come down from the cross. Likewise also the chief 
priests mocking said, ... He saved others; himself he cannot 
save ••• " Well, that was Jesus' method, - to forgo that ability 
which he so plainly possessed to come dOwn physically from the 
cross and to walk about again as a normal man. That would not 
have proved the supremacy of Spirit; it would merely have proved 
that this one man had power over matter; it would have been 
avoidance of the issue and not proof of Life in and of Spirit. 
All through we have a wonderful sense of order; there was no 
wavering, no deflection of Jesus' purpose. 

V. 32. "Let Christ the King of Israel descend now from the cross, 
that we may see and believe. And they that were crucified with 
him reviled him." The Holy One of Israel is the divine method,
not the Israel after the fles~but the Israel according to Spir
it. The very thing he was doing was to dissolve the destructive 
sense of the cross through the law of Spirit's supremacy. (See 
Un. 58:6-11.) We go up to the cross by learning and understanding 
the divine nature, and we comedown from it by reducing what we 
know to the flesh, to destroy incarnate error. 
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So Spirit as Life is Jntirely separate from self-seeking, 
self-preservation, self-ju",tification, and is lifted up above all 
the caustic traducing of 'die carnal mind and the derision of the 
people. Jesus refused the fatal temptation of trying to meet 
error with error, - to preserve life on a mortal basis. When he 
brought back Lazarus from the tomb, as recorded in John's Gospel, 
as far as we know Lazarus had to face death again later. Jesus on 
the other hand went right through once and finally; he left it for 
three days until the human mind was convinced that the story was 
finished. And then he proved that nothing had happened to being, 
for life never was a property of matter anyway. " ... divine Science 
reveals the eternal chain of existence as uninterrupted and wholly 
spiritual; yet this can be realized only as the false sense of 
being disappears" (S. and H. 172). 

The two thieves may represent many things according to our 
standpoint at the moment; here I think they represent the physical 
and the moral. It is the physical and the moral, - which some
times appear as the bad and the good in our present experience, -
that would try to persuade us not to let go of a human sense of 
life; the physical mocks us by holding us prisoners, and the moral, 
or humanly good, beguiles us into resting here upon a silly peace. 
Those are the thieves that would rob or take away from the grandeur 
of Life in and of Spirit. Further than that, they show that when 
the world crucifies the spiritual it also crucifies the physical 
and the moral, for without the spiritual the other categories of 
human life are invalidated; they have no real significance or st~.,b
ility or usefulness unless the spiritual comes first, even as modern 
psychology is beginning to confirm. 

Being lifted up above the earth and the earth's methods, Jesus 
proved the spiritual to be the only necessary method of salvation, 
and the temple or the human structure was being translated onto a 
new and higher basis. Spirit as Life lifts up the Son of God and 
lays down the Son of man. 

SPIRIT as ~'IWTH 

eCho 15:3.3-39) 

The spiritual is the only real man, 
always conscious of Spirit. 

V. 33. "And when the sixth hour wa.s come, there was darkness over 
the whole land until the ninth hour." The burning light of real 
manhood analysed, uncovered and annihilated the veiled belief of 
mortal manhood. 
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V. 34. "And at the ninth hour Jesus cried with a loud voice, say
ing, Eloi, Eloi, lama sabachthani? which is, being interpreted, 
My God, my God, why hast thou forsaken me?" Fulfilling the hum
an sense of things, Jesus quoted from Psalm 22. Of course, Omni
presence never forsakes its own beloved; the cry is more to one
self than to God. Yet that "loud voice," the Commentaries say, 
indicates the shout of a conqueror, not an agonized cry. What 
he was saying was, My God, this isn't death, this is victory! It 
was an entirely new sense of letting the mortal concept go. 

v. 35. "And some of them that stood by, when they heard it, said, 
Behold, he calleth Elias." Of course, that was meant to be a 
mockery, yet spiritually he was calling for Elias, "the spiritual 
fact of whatever the material senses behold." 

Vv. 36~38. "And one ran and filled a splL:lge full of vinegar •.• " 
again, he wouldn't take the soporific nor partake of a bitter sense 
of the experience. "And Jesus c.ried with a loud voice, and gave 
up the ghost. And the veil of the temple was rent in twain from 
the top to the bottom." 

Throughout this Gospel we have had references to this veil, and 
now they are brought to a climax. . It represents the swaddling 
clothes of limited conception; it is man held separate frDm God 
through the mistiness of mortal thought, _ mortal theology, philos
Dphy, physiology, and every branch of so-called knowledge that rea
sons from matter and the physical senses. It is seeing through the 
glass darkly, and because Jesus rent that veil, we can all now, see 
face to face. . 

His garment was woven in one piece from the top throughout, 
John says; the veil of the temple was rent from the top to the 
bottom; and as we saw earlier in this Spirit tone, it wasn't the 
Roman law that condemned him, but the theological law Df the Jews 
themselves. In other words, it is man's theDlogy that holds him 
mortal and not his law. Everything in human life depends fundament
ally upon our conceptiDn of God - everything, without exception, 
and that's an axiom throughout all civilizatiDn. A false concept
ion of God beclouds the true issues in every single department of 
life, while an enlightened spiritual sense of the divine One illum
inates all things, great and small. Jesus proved that God and man 
is One, and he proved it by dissolving the veil of a mortal concept 
and re-presenting himself as untouched by death and the grave. 
The Christ he lived is every man's Life-link, for by living the 
Christ-character we begin to dissolve the absurd supposition that 
there is a gap or a veil or a mental or spiritual barrier between 
man and the holy of holies. 
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v. 39· ,"And when the centurion,which stood over against him, saw 
that he so cried out, and gave up the ghost, he said, Truly this 
man was the Son of God." Jesus' voluntary relinquishment of 
the ghost of materiality was such a transparency for the man who 
is pure spirituality that the centuribilcaughtsomething of Jesus' 
reflection of the "divinely royal man." It rent the veil of the 
temple for that centurion's thought also. By the fading out of 
material sense, man is free to be at one with Principle at any 
time. 

S.and H; 542:27-7. Writing of Cain going out from the pres
ence'of the Lord, Mrs. Eddy says, " .•. The image of Spirit cann9t be 
effaced, since it is the idea of Truth and changes not, but becomes 
more beautifully apparent at error's demise." The image of Spirit 
wal:! never veiled, and at the passing away of the ghost of a belief 
in material man, the real man is revealed. This is the height of 
the Christ-calculus - so to reckon man divinely that he is no l~nger 
in matter, "and the veil of material belief and human theology can ' 
no longer mask his divinity. (See S. and H. 491:21,22; 332:31,32.) 

SPIRIT as LOVE 
(Ch. 15: 40-11-7 ) 

Submergence in Spirit is man's only real home, 
and this translates the womb and tomb of matter. 

Intnis section the ministration 
by the women and Joseph of Arimathaea; 
from the Vl"omb arid tomb of mortality. 

, , 

of divine Love is symbolized 
Jesus was entirely separate 

Vv. 40-47. "There were also women looking on afar off: among 
whom was Mary Magdalene, and Mary the mother of James ••• and many 
other women which came up with him unto Jerusalem. And now when 
the even was come ... Joseph of ,Arimathaea,an,honourable counseller, 
which also waited for the kingdom of God, came, and went in bold
ly unto Pilate, and craved the body of Jesus. And Pilate mar
velled if he were already dead: ... " Then he called the centurion 
to confirm it. This added touch shows that Jesus didn't have 
to go through a long period of agony, but remained in that sit
uation for the minimum of time and then just took himself out of 
the picture. Pilate was astonished that it was over so quickly. 
This is so much in keepingwi,th the essence of Spirit as Love, 
whi,ch says to us, Let, the birth take place, quickly and easily. 
Tomlinson records ti;tatwhen Mrs. Ed~ went to help with birth 
cases, she uS,ed to command, Let the birth take place! There need 
be no resistance to the' davining of a new concepti-on. "Progress 
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is spiritual. Progress is the maturing conception of divine 
Love ••• " {,'lily. 181: 8-12). 

The women and Joseph represent, on the one hand, how Love 
takes care of the human while the storm plays itself out; and on 
the other, they illustrate how ineffectual merely human love and 
care can be. Jesus had retired to the womb of divine Love where 
there was no crucifixion" no dead man, but these good people cared 
for the body as though it were the truth of the situation. There 
are two conceptions of burial here. In the Glossary definitions 
both of "Baptism" and of "Burial" we find the phrase. "Submergence 
in Spirit." The women's and Joseph's sense was burial, - "Corpor
eality and physical sense put out of sight and hearing; annihilat
ion." Jesus' sense of it was more in the nature of baptism, usher
ing himself into a new conception of being, - "submergence in Spirit; 
immortality brought to light." 

Mess.'02. 20:4-9 "Thus he bringeth us into the desired hav
en, the kingdom of Spirit;' ..• and the glory of earth's woes is risen 
upon you, rewarding, satisfying, glorifying thy unfaltering faith 
and good works with the fulness of divine Love.' " 

Now let me recapitulate the tones of Spirit. They tell the 
story of the supremacy of the divine law and intelligence and the 
disappearance of dependence upon human power and jurisdiction; the 
supremacy of the straight line of Spirit and the disappearance of 
perverted justice and love of evil; the supremacy of the poise and 
joy of Soul and the disappearance of the Son of man and all human 
suffering; the supremacy of the omnipotence of Principle and the 
disappearance of all human will. They tell of the supremacy of 
Spirit as the only Life and the disappearance of human methods and 
aims of preserving life, or the belief that you can come out of a 
situation without demonstrating over it. They show the supremacy 
of the ideal Truth now available to all with the disappearing of the 
veil; and the supremacy nf the womb of Love and the disappearance 
of everything corruptible. 

INTERVAL 

This is your gospel, and every man's gospel; no one is ever 
outside this story; it's the story of our unfoldment and our show
ing forth of the Christ maturity. It's the story of how man for
ever proceeds from the matrix of God and, as somebody has just point
ed out, that's really the true coming down from the cross; it's 
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man coming forth from the matrix of Being, coming out from, or down 
from, . the divine. 

The Gospel unfolds the nature of man all the way through. 
When we come to Mind here in the Christ sequence we tend to think 
that Mind now manifests the divine as man; of course it does, - he 
appears fully at the point of Mind, yet it has been man right from 
the start; he is Principle's man, Life's man, Truth's man, Love's 
man, Soul's man, Spirit's man, and now Mini manifests him in his 
full glory. 

MIND 
(Ch. 16:1-20) 

The ideal fully manifested 
through the Science of Mind. 

What does Mind in the Christ tell us? It manifests Mind as 
All, and translates materiality right out of itself. Like Love, 
it has the message of All and nothing. The allness of Mind is 
proved as the all-power. The climax of the Christ sequence is to 
"crown the power of Mind as the Messiah" (S. and H. 116). "Christ
ian Science reveals incontrovertibly that Mind is All-in-all, that 
the only realities are the divine Mind and idea ... " (S. and H. 109: 
4-10) • 

.. Crowning the power of Mind is the final achievement, the .. 
scientific ultimatum. (See S. and H. 492:22-28.) So Mind is mani
fested as the all-power; all-substance; all-body (by which I mean 
all-locality, - the universal body of man); all-acting, for Science 
interprets itself; all-modes and methods; all true calculation; 
and all-presence. 

As we saw, .soul anal,ysed the belief of a selfhood separate 
from God, which betrays itself; Spirit uncovered that supposition 
and its fruits as unreal and caused them to pass away; and now 
Mind annihilates that supposition by showing that in fact it never 
began, for manis, was, and ever will be "the image in Mind." 

Again, Mind in the Christ manifests the spiritual status of 
man in his sevenfold divine being. As we read on.s. and H. 258: 
15, "Mind manifests all that exists in the infinitude of Truth." 
Truth, there, is sy.nonymous with the Christ, so Mind manifests all 
that exists ih ·the infinitude of Christ Truth. At this point, 
where the veil is now rent and there is no longer any barrier 
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between God and God's idea, we see that man is the image in Mind, 
the immediate object of Mind's understanding. The Mind of Christ 
is manifested as man's only mentality, only substance, only body, 
only being, only life, only manhood, and only home. 

Here is a "quickie" for Mind; it manifests -
(Mind) the power of Mind to remove all material barriers; 
(Spirit) man as clothed with spirituality; 
(Soul) the incorporeal, resurrected, generic man; 
(Principle) the divine and human coincidence; 
(Life) the infinitely individualized form of divinity; 
(Truth) the full stature of man calculated in Christ; 
(Love) the glory and triumph of its ascended idea. 

With this Mind of Christ we gain a great sense of how Mind's 
idea is always conscious of its own true being, for man cannot be 
God's idea and not know it. So we see Mind's idea - (here's another 
"quickie") as conscious power - the stone rolled away; as conscious 
purity - the young man on the right side, clothed in white; as con
scious outwardness - that's the truth about this thing we call body, 
where he goes into Galilee; as conscious unity with Principle, 
which casts out the seven devils and renders us transparent to the 
Christ Mind; as consciously individualized - in one form to the 
two, and in another form to the eleven; as conscious Truth-practice 
- he gave them the divine calculus; and lastly, as conscious glori
fication. 

MIND as MIND 

(Ch. 16: 1-4·) 

"All is infinite Mind and its infinite manifestation." 

Vv. 1,2. "And when the sabbath was past, Mary Magdalene, and 
Mary the mother of James, and Salome, had brought sweet spices, 
that they might come and anoint him. And very early in the morn
ing the first day of the week, they came unto the sepulchre at 
the rising of the sun." The first faint morning beams began to 
show them the rising of the Son in their own consciousness. Mind 
manifests the risen Messiah. We say risen" .·although, of' course, 
the Messiah was never subject to flesh, was never buried and never 
rose, but to human sense there certainly was a rising and this 
resurrection continues perpetually. 
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Vv. 3,4. "And they said among themselves, Who shall roll us away 
the stone from the door of the sepulchre? And when they looked," 
(that means,looked up,) "they saw that the stone was rolled away: 

" The human mind always wants to know who can roll away the 
, stone, or remove some obstacle, and the only answer is the Christ, 
, the conscious at-one-ment of being, manifesting itself, translat
ing itself, demonstrating itself. The only thing that removes 
the material stone is the divine stone of Christ calculation, and 
working in that way we'll find that the stone of a, material pro
blem (the fruits of material reasoning) is cut out withou.t hands; 
we shall no longer need to ask, Who shall roll us away the,stone? 
for it is removed from one's experience. 

We have all of us had instances in our own lives when the 
Christ has manifested itself as salvation without any material 
agency at all; something has been forced to give up its claim with 
no power but prayer or the consciousness of Mind as All-in-all. 
Mind manifests the all-power. Really, that stone is forever rol.l
ed away, and our difficulty is that we seem not to be aware of this, 
Nevertheless, if we feel ourselves imprisoned in some tomo, let's 
always remember that in Acts Peter was brought out of the prison by 
the angel of Mind, when he found that guards ,and gates do not im
prison man. Our door is not locked: push it, and it will open. 
How many times do we sit in a prison and think we are barred and 
locked and chained, when if we had the courage to get up and try the 
(loor, we'd step out! It's not the prison but the belief that we're 
in'it that imprisons us.' So let us not ask, Who shall roll us 
away the stone? Every 'idea Mind has is dynamic, and manifests the 
all-power. 

The stone before the tomb is very like the veil, 'and because 
Jesus' work had rent the veil of a materialistic theology, the first 
effect of it was to roll away the material calculus of life, truth, 
intelligence and substance in matter. "The fading forms of matter, 
the mortal body and material earth, are the fleeting concepts of 
the human mind ... Mortals must look beyond fading, finite forms, if 
they would gain the true sense of things. Where shall the gaze 
rest but in the unsearchable realm of Mind?" (S. and H. 263:32-12). 

MIND as SPIRIT 
(Ch. 16 :5) 

Mind manifests the allness of spirituality. 

V. 5. "And entering into the sepulchre, they saw a young man sit
ting on the right side, clothed in a long white garment; and they 
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were affrighted." "They saw" should be "they see;1l this new 
conception is a perpetual development in thought. Mrs. Eddy says 
on Ret. 73:6, "Limitations are put off in proportion as the flesh
ly nature disappears and man is found in the reflection of Spirit." 
Man is found clothed in pure spirituality; Mind as Spirit reveals 
the man who is spirituality itself. 

Why does it say a young man? A young man is the symbol of 
neither coming nor going, but is at the point of maturity, neither 
advancing towards it nor declining beyond it. No material devel
opment leads to spirituality; Mind manifests the man that is.spir
ituality, and the women here gained a more spiritual vision-or the 
nature of man. The calculus of Spirit, which Mind manifests, abol
ishes human birth, growth, maturity and decay as necessary processes, 
so we have the young man. I am glad that in this Gospel it is not 
an angel, as in Matthew; the Christ manifests itself as nothing 
different from what we are normally accustomed to; not supernatur
al or .spooky, but something as ordinary and recognizable as a young 
man, for the Christ speaks our language. The Christ always unites 
divinity with human experience. IlTo understand that Mind is in
finite, not bounded by corporeality, ..• is a step towards the Mind
science by which we discern man's nature and existence. This true 
conception of being destroys the belief of spiritualism at its very 
inception ... 11 (S. and H. 84:19-27). . .. 

1l0n the right side." In the Christ there's only the! one side, 
the right side, the side of power and demonstration, and there's no 
wrong side. "For right reasoning," Mrs. Eddy says, using the word 
in another way, "there should be but one fact before the thought, 
namely, spiritual existence" (S. and H. 492). All through the 
Bible the right side signifies the highest aspect, the side of power. 

That long white garment, - a stole, or robe of distinction, -
represents one consistent undivided robe of spirituality. The 
young man who threw away his soiled garment at the time of Jesus' 
being taken prisoner, is here again, metaphysically speaking, as 
the risen sense of man clothed completely with divinity. Mind as 
Spirit manifests man with a new nature, a new character; all is 
renewed, and now reflects only the substance of Spirit. (See Rev. 
1:12-16.) 

So Mind as Mind manifests the power of Mind to remove all mat
erial barriers, and Mind as Spirit manifests man as clothed with 
spirituality. Now Mind as Soul manifests the incorporeal, resurr
ected generic man. 
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MIND· as SOUL 

(Ch. 16:6-8) 

Mind manifests the forever resurrected man, 
indissolubly linked with eternal Being; 
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V. 6. HAnd he saith unto them, Be not affrighted: Ye seek Jesus 
of Nazareth,which.was crucified: he is risen; he is not here: 
behold the place where they laid him." Matthew has it, "He is 
not here, he is risen," for he is writing from the standpoint of 
the ascending .Ward;Mark in t,he Christ starts with the higher, -
he is risen, he is not here. The tomb is always empty; there 
is never. anyone at home. the:t;'8; man dwells in Galilee. 

V. 7. "But go your way, tell his disciples and Peter that he go
e~hbefbre you into Galilee: there shall ye see him, as he said 
Uhto you." "And Peter" is found only in Mark's Gospel, and is 
Peter's own humility in recalling his failure to be a real dis
ciple'. Yet he is no longer Simon, and this shows ,that, no mat
ter what mistakes we have made, when thought is resurrected we can 
see the Christ. "He goeth before you into Galilee" is a lovely 
sense of how Mind manifests the man who is wedded to eternal being. 
Galilee is that great and wonderful symbol of the circle, one 
eternal round of harmOnious being. We don't find our risen 
Christ in the form in which he left us; often we don't find sal
vation in the way in which we look for it; but if we will go 
ahead into G~lilee and lose a finite corporeal sense of man and 
gain a generic conception, at once the Christ appears to us, but 
it is we who have to be resurrected. 

V.8. "And they went out Quickly, and fled frolll the sepulchre; 
"They went out, that was the point; they didn't stay in 

that tomb. Mind-a8Soulshows that man is an outwardness. 
Thinking about the body and about "my" problem; self'-centredness, 
and so on, - all that is the tomb; but they went out because 
Mind as Soul showed them that man is an outwardness, an outgoing 
consciousness of generic man. Because God is incorporeal, His 
manifestation also is incorporeal. . 

My.. 159: 14-18 "The infini te will not be buried in the fin
ite; . the true thought escapes from the inward to the outward, and 
this is the only right activity, that whereby we reach our higher 
nature." Mind manifests externalized spiritual sense, so the true 
tho:ught escapes from a corporeal sense of man to an j.ncorporeal, 
from what we thought was ~ resurrected man into an eternallyre
surrected concept of man generically, fromfinity into Galilee. 
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The Christ always goes before us into Galilee, and in that circle 
of the one being we areLiO longer separate corporealities but all 
partake of the resurrected Christ-idea. Resurrection is always a 
twofold matter. The first aspect is the divine fact that man was 
never buried in matt.er or corporeal personality but is the idea in 
God; and secondly it is the spiritualization of thought which rises 
to see this fact; in the Gospel it was both his resurrection and 
their resurrection. Although Mind is never resurrected from dust· 
because it was never born into dust or buried in it, Jesus' demon
stration caused men to see that life and being are not dependent up
on body because he lifted the whole concept of man out of a sense 
of womb and tomb. . It's like a healing: the individual who has 
come. out of the dream says, I have had a lovely healing; but to 
someone who has helped to bring it about, from the standpoint of 
Truth, there never was anything to be healed. Both statements are 
true from their particular standpoints, and it is the same with re
surr,ection. The Christ doesn't know anything about resurrection, 
but man rises to appreciate a risen sense of man and a risen sense 
of salvation. So Mind manifests unconfined being, and resurre~ts 
thought to be at one. with it. (See Un. 62:18-26.) 

MIND as PRINCIPLE 
(Ch. 16:9-11) 

Mind manifests itself as the Science of Mind 
and demonstrates the divine and human coincidence. 

v. 9. "Now when Jesus was risen early the first day of the week, 
he appeared first to Mary Magdalene, out of whom he had cast sev
en devils." The risen idea of the Christ appears first to that 
thought which is so cleansed of material belief that the divine 
can inte~pret itself freely. 

It was Mary who could appreciate this risen Saviour before 
the disciples because "the seven deadly sins" of animal magnetism 
had been handled. The seven devils in each of us are person and 
not Principle; my life and not the divine individuality; my man
ho~d instead of the divine manhood; the belief that I'm born of 
woman and notbor.q. of Love; the belief that r have a personal and 
private selfhood in matter instead of the incorporeal Christ self
hood; the belief that my nature is be.ast and angel instead of 
Spirit.only; and the belief that I have a .mind and mentality of my 
own in brain, instead of the Mind of Christ. Mary had been cleans
ed of those seven devils through life-experience and through healing. 
Where consciousness has been cleansed of self through the operation 
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of Principle dissolving away the animal, one can recognize the div
ine and human coincidence, and can see quickly how the divine in
terprets itse1.f in a new way. 

Mary here represents that state we call true humanhood, that 
which has demonstrated the actuality of the divine nature and the 
inability of the carnal mind. Mind manifests itself first to 
thought which is Principled. 

Vv. 10,11. "And she went and told them that had been with him .•. 
And they ..• believed not." Their Christ was second-hand, hers 
had been lived. Their Christ was personal, hers was a matter of 
Principle. It ••• but the faithful Mary saw him" (S. and H. 314: 
20), meaning that fidelity to Principle rather than to person 
enables one to see Principle through. its idea. (See. S. and H. 
295:19-24; Mis.c. 165:7-16; Misc. 201:9-15.) 

MIND as LIFE 
CCh. 16:12-14) 

Mind's manifestation infinitely individualized. 

Vv. 12,13. "After that he appeared in another form unto two of them, 
as they walked, and went into the country ••• " It is always "in 
another form" - this resurrected sense of the Saviour meets your 
need and my need and every man's need in an infinitely individual 
way; it's never quite the same answer that comes to us on any 
two occasions. To .,me person it may be supply, to another it 
may be health, and to a third, friendship; but it appears in 
diverse and individualized modes and ma=ers. This is the tone 
of Mind as Life - the divine manifestation infinitely individual
ized, and so the Christ becomes all things to all men. 

Misc. 370:12-15 "In different ages the divine idea assumes 
different forms, according to humanity's needs ... "When thought 
is resurrected to see that Mind's manifestation is infinite inform 
and presentation, we no longer want to hold onto rigid formal·ism in 
spiritual things. The Christ speaks in every man's lang~age, in 
his own idiom. For exainple, there was a time when we people felt 
that others had to "come into Christian Science;" nowadays we see 
that Science permeates all thought and experience anyway and our 
desire is to bring it out, rather than to force them in! 

His appearing to the two reminds us of the promise, "Where two 
or three are gathered together ... " Again, we saw that the·Ohrist 
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message comes out "at the place where two ways meet." It is the 
moment of. exchange between give and take. But in verse 13 the 
others did not believe these two, and where there is no reciprocity 
there is little enlightenment. 

V. 14. "Afterward he appeared unto the eleven as they sat at meat, 
and upbraidedthem ... because they believed not them which had seen 
him after he was risen." It seems, then, that the two did not 
belong to the eleven; what a dreadful thought - that the Christ 
idea might appear in its newest form to someone who "isn't one of 
us!" The heresy·of to-day is the orthodoxy of tomorrow . 

. So we get .thesethree appearings - first to Mary, then to the 
two as they walked, and then to the eleven as·they sat; they corres
pond, inversely, to the three degrees. He appeared first to spirit
ual thought because it was purified and transparent; then he appear
ed to mentally active thought; and he appeared last to the inactive 
thought which was only sitting, - they weren't dOing anything about 
going forward to meet the new idea. Mind manifests the Christ to 
all levels sooner or later because it has infinite individualizat
ion. (See Misc. 310:4-9; Un. 60:26-28.) 

MIND as TRUTH 

eCho 16:15-18) 

Mind manifests the Science of Christ, -
the conscious ability to practise Truth-healing. 

All the way through, Mind manifests Science, - the Science of 
Mind, the Science of Spirit, the Science of Soul, the Science of Be
ing, the Science of Life, the Science of Christ, and the Science of 
Love. Here in Mind as Truth, Mind manifests the Science of Christ, 
which is the conscious ability to practise Truth-healing. 

Vv. 15,16. "And he .. said unto them, Go ye into all the world, and 
preach the gospel to every creature. He that believeth and is 
baptized shall be saved; but he that believeth not shall be damn
ed." We condemn ourselves, we shut ourselves out from salvation, 
if we don't take up our divinely bestowed ability to practise· 
Truth-healing .. 

Vv.17,18. "And these signs shall follow them that believe; ... "
them, the collective, for all mankind, in all times and places. 
TrIilmy name" - in. the. divine name and nature ..., "shall they cast 
out devils; they shall speak with new tongues; They shall take 
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up serpents; and if they drink any deadly thing, it shall not 
hurt them; they shall lay hands on the sick, and they shall recov
er.'" That is a fourfold promise: the Christ as the Word en
ables us to cast out devils by dealing with the fundamental errors 
of belief. Then the Christ as the Christ unfolds the way the 
voice of Truth clothes itself through the language of Spirit, 
and we learn how to reduce or translate our vision into the idiom 
of the world. Next Christ as Christianity takes out the sting 
of malice and opposition - they shall take up serpents, and if 
they drink any deadly thing it shall not hurt them. Finally; 
Christ as Science - and they shall lay hands on the sick and they 
shall recover - is a sense of divine power stated and proved. 

My. 103:12-15 "Infinite perfection is unfolded as man 
attains the stature of man in Christ Jesus by means of the Science 
which Jesus taught and practised." This is the sense of Mind as 
Truth, the stature of man in Christ revealed, or man with the Mind 
of Christ divinely equipped and empowered. The Science which 
Jesus taught and practised is now open for everyone to understand 
and prove. (See Misc. 260:6-28; No. 44:4-9; S. and H. 210:1-4.) 

MIND as LOVE 

CCh. 16:19,20) 

Mind manifests the glory and triumph of its ascended idea. 

V. 19· "So then after the Lord had spoken unto them, he was 
received up into heaven, and sat on the right hand of God." Like 
the young man in the sepulchre, he sat on the right hand. As 
John 16:28 says, "I came forth from the Father, and am come into 
the world: again, I leave the world, and go to the Father." 
Mind as Love is Galilee, or Mind's eternal circle. "Sat" indi.,.. 
cates having overcome, the steady abi1ing by work well done. 

V. 20. "And they went forth, and preached every where, the Lord 
working with them, and confirming the word with signs following." 
Mind's word is universally fulfilled in healing and grace and 
salvation. In that verse is the combination of statement and 
proof. The"signs following" explain the "new tongue," for Love 
is fulfilling of the law. 

The Lord working with them: they didn't lose their Saviour 
or their Master. Mind as Love manifests the everpresent Messiah, 
for "Love alone can impart the limitless idea of infinite Mind" 
(S. and H. 510:18). The tenderness, the comfort, the loveliness 
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of that - the Lord working with them, and the Lord confirming the 
word with signs following! Love crowns our fidelity. So the fin
al tone of Mark's Gospel takes us back in thought to the first one, 
where Principle, which is Love, unfolded its divine message and also 
opened the way for thought to accept it. 

Misc. 205: 28 "The encumbering mc·rtal molecules, called man, 
vanish as a dream; but man born of the great Forever, lives on, 
God-crowned and blest." (See S. and H .. 76:12-17; Mess.'Ol. 10: 
30-11. ) 

So Mind manifests the Christ-idea as having all power; as 
being pure spirituality; as forever resurrected and outside of 
corporeal selfhoodj as interpreting itself impersonally as the 
Christ Science; as individualizing itself in infinite forms; as 
impelling conscious health and the ability to reckon true healing 
and health; and as eternally glorified. 

I love the final point there that they went forth. This is 
a lesson for us to take away, - that with all this wonderful story 
which we love and accept and·abide with; let's not neglect to go . 
forth. On these occasions we always see a new vision: let's re
solve to go forth boldly and confidently with that new vision and 
see where it leads us; then how. the Christ will glorify our fidel
ity! 

.! : 

SUMMARY 

The whole story starts with Mark presenting the. Christ as hav
ing a platform or a plan of salvation, and so in the fir,st seven 
sections PrinCiple presents its modus operandi. What is this pat
tern of salvation? Well, first of all it says, I am outpquring the 
divine message, and moreover all mentality is receptive to it; -
prepareye the way. We accept that message and so are immersed or 
baptized in its nature. We come up like a dove, divinely innocent, 
separate from all material belief and tendency. And now at once we 
receive our divine name - Thou art my Son, the beloved One; and as 
we respond to this inheritance, it starts to gather into our ident
ity all those Christ-characteristics which we need to do PrinCiple's 
work, and at the same time we are absolved from having to try to 
gather in those characteristics with a net; we work for PrinCiple 
and no longer for wages. This empowers us with a tremendous sense 
of divine authority, so that we go out and heal and teach and 
preach, and as we work from the divine One it throws up and rebukes 
the unholy two of human nature. 
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.This enables us to see that it is the divine One that does.the 
work and~ot a human striving and pushing, so the struggle and the 
burden is lifted off the individual, and instead our individuality 
is found to bel something light and natural and proceeding ·from God, 
for "He is the God of infinite uniqueness." .That leads not just to 
an individual sense of healing but becomes collective, available for 
all,.and so Principle presents at the door of consciousness a'meth
odof reckoning man in Christ, - the whole city is gathered at the 
door, - and that arms us with a consciousness of being Principle's' 
man·. That goes even further, and from being first individual and· 
then collective, it now touches the universal, it shows that we're 
all encompassed in the one benediction of Principle as Love. All 
men seek for thee because all men belong to thee; there's no leper 
inside or outside, nothing unclean or unworthy, and so the story 
becomes universal. 

, And now we are projected Or propelled from that summit, and 
the GOSPel next shows us that our life or.our individual being is 
distinctly individual yet is absolutely inseparable from that 
Source ·we have been considering. The first effect of this is the. 
healing of the man borne of four; we say, Oh wonderful! I'm born 
of the ability to calculate man in God, and therefore original sin; 
or a false sense of origin, has no bearing on man; it has nothing 
in Christ, because man begins by coming forth from the divine. 
Source. Then Life as Spirit says, Alright, if you are coming forth 
from that divine Source, let your vision go forward and your foot.,. 
steps go with it. If you'll do that, it says, it will liberate 
you from those false restrictive codes and beliefs of livingin.a 
body or a human set-up, and you'll be able to stretch forth .the 
right hand of power and enjoy divine enablement. 

Then what does that divine enactment do for us? It shows us 
that the practice of Principle makes life's burdens light; our 
twelvefold Christ characters are now ordained and can. do Godlike 
things without effort or a great sense of labour. .The responsib
ility is upon His shoulder and not upon ours; Jesus was saved there 
from a sense of pressure and responsibility. Having learnt, then, 
that the responsibility is Principle 'sand not ours, we are at. once 
absolved from a conflicting sense of having to work out the.human 
problem with the human will, and so our kingdom is no longer divided 
against itself. Our individuality is indivisible. .And this at 
once takes us on to see that. our individuality .is the outcome of the 
Holy Ghost and is nothing to du with man oJ<'. with personal power or. 
human will. Acknowledging that the Holy Ghost, - the development 
of eternal Life, Truth, and Love, - is the roots and the reason of. 
my being, cuts away the blasphemy of believing that man has power 
on a personal basis, and moreover it enables us to bind the strong 
man, rather. than to deal with his claim in little bits. Then, 
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realizing that all of us work from that basis of the Holy Ghost 
within, we find we are all related to each. other, we are all mother 
and.brother and sister to each other .. Why? Because·One is our 
Father which is in heaven. So each man's individuality is insepar
able from the universal interests of man. 

We pause awhile on that, and we then ask ourselves, What is 
this man we are talking about? And so Truth unfolds the nature-or 
the structure of man, and reveals the stature of man in Christ. 
First of. all he is represented by the seed of Truth, which demands 
exercising the intelligent faculty of Mind, reading from Mind and 
not from matter. Following on from that, the seed of Truth starts 
to germinate in us and to be understood; it enables us to begin to 
cal0ulate or to reckon man as the ideal of Truth, Life and Love, and 
so we gain conscious spiritual reasoning ability. When we start to 
understand and to reckon man like that, we're no longer tossed about 
by every wind of doctrine; we're not at the wave's mercy on tempest
tossed human concepts advancing and receding, and so the male and 
female of mortality, which would claim to constitute mortal man's 
identity, are subdued and healed and calmed, and .the seed within 
can now bring forth effortlessly. Next, as we know that the seed 
within is what counts, we can rely on what we understand· from with
in, regardless of whether we are appreciated or not by humanibeings; 
we rest upon an understood Principle. Abiding by that conviction 
takes out something of the sting and the sorrow of mortal life, and 
after John the Baptist has left the scene we.go away into a desert 
place. There we are taught how to pray other than the daily pray
er, - we're taught how to handle animal magnetism. This enables 
us to feed thought with the bread of' Life and to gather up a rich 
measure of demonstration in the form of twelve baskets full; and 
because we've done that, we can now walk upon the waters of mortal 
mind, and even the wrath of man shall praise Thee; even that sea 
which had been a tempest now supports our forward footsteps. So 
the whole sevenfold strutl:ture of man starts to unfold for us, the 
nuture and stature of man in the divine. 

We see next that it is built upon wholeness from within, not a 
wholeness arrived at by building up from outside. Building up from 
outside leads to a false evaluation, and invites a sense of defile
ment or of taking in things that we shouldn't take in, but Wholeness 
from within says that all the crumbs go to make the whole l·,af and 
the one whole loaf includes all the crumbs. As we hear that truth 
and accept it, it heals the deaf man in us and we can start to 
voice Truth: what comes from God, can now go out again to man, 
and so we can once again feed the hungry multitude, - but on a dif
ferent basis. This time we can show them that man is in the exact 
image of God; because God is sevenfold perfection, man is seven
fold perfection, and we gather up a perfect sense of fruits - not 



SUMMARY 253 

just enough for the day,but enough for man's whole experience, 
man-siz·ed hampers and no longer knapsacks. And so at that point 
the Christ says, Stick to that wholeness, stick to that integrity, 
and don't be bamboozledbj the' leaven of the Pharisees which tries 
to tell you that man need's both good and evil for his spiritual mat
urity. We rejoice at this, for it takes away the veil; . we are no 
longer blind either to Truth or to error but can see all things 
clearlYjmoreover we can see that the "man" we are looking' at is 
ac·tually the Christ, and so we say, with Peter, Thou art the Christ. 
At once the Christ' answers, That's right, but don't forget the div
ineideal' is not to be confused with the human vehicle whicp, pres
ents it to you, and don't try simultaneously to hold onto the human 
creature, for the human concept antagonizes the divine. 

So Mark goes on and lifts our vision even higher through 
these great tones of Love. We have a transfigured and illumined 
sense of this manhood, how it is not a ma.n or a body or a person, 
but is the illumined, transparent image of Love, eternal through
out all time and space; and the Jlloment we see that, it cuts away 
a false. sense of how man was conceived or generated and so . the epi
leptic .in us is healed. That gives us a 'better appreciation of . 
our place in the family of man to which we all belong: w,e all 
serve the compound identity, the cornmon interests of Love. So it 
i-s that we all have to be wedded one to another. This, Love 
points out, is because fundamentally each one of us is wedded to 
Principle, and tp,erefore there can be no divorce or sE3parateness 
po'ssible. Because God and man is one, man and man a180 i.p one. 
Then Love as Life :reveals. that if we 'II adhere to that wedding. 
and celebrate it anew moment by moment, we shan't merely inherit 
but we will earn eternal Life, not as a gift given once only or as 
something obtained on the hire-purchase, but as the reward tha'\, 
comes to us in the measure that we live Love. That demand to live 
Love, to go al.ong the way of Love, causes the blind Bartimaeus in 
us to throw awa.y his. old cloak and to say, That's wonderful, I can 
se e tha t, I'm corning too. And so he c om,e s along the way. . 

Then as BartimaEJUs loses his blindness ~nd comes along, there 
is revealed to us a beautiful sense of how everything in man's nat- . 
ure is fulfilled: his mental elements, his motives and promise, his. 
corporate body, the authority on which he works, the method by 
which he lives, the justice and se.nse of IDa,nP.ood that he expresses 
in relationship, and his final sense of perfeC.tion,,": all are shown 
to be ·forever fulfilled and fruitful, and are not attained to by 
working up from the outside. Finally Love as. Love says to us, Now 
remember, there is only one thing that reallYrnatters,' it is to love 
God and love man; it is one statement, - the All-in-all of Love. 
So we acknowledge that, and now, as a widow from all material val-
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ues, affections, aims and purposes, we throw into the treasury a con
viction of the allness of God and the nothingness of the material. 
This at once brings about a realization of the coming of the end of 
the material sense of the world, and through that turmoil the birth 
of our new Christ selfhood begins to take place. 

As that new identity starts to be born, what is. it going to 
do? Why, it's going to show up and dissolve away tha,t false sense' 
of being a two-timer, of having a double identity, of having a real, 
self and a false self; and so Soul ,starts out with a divine anoint
ing and says, Never forget, Love never loses sight of loveliness, 
its halo rests upon you. ,So, understanding this, we are not touch
ed by the malice of treachery and betrayal. We go ahead and pre
pare for our pass-over from self to Soul. That Judas element may 
claim to betray us if it likes, for evil's argument unfolds itself 
until its final self-destruction, but we know we have no enemy with
in, only the kingdom of God, and that is entirely consistent. So 
with that we eat and drink the nature of our divine Principle. We 
partake of and assimilate godliness, because that is our t;(ue ident
ity practised. So we go through the a-pparentbitterness of the 
valley of Gethsemane without being hurt by it, without being deso,l
ated by the failure of human friendship. Then when the moment 
comes to deliver the human into the hands of mortality, they can 
have it if they like, but one's own pure and naked spirituality 
flees away for it canhot be held or grasped by matter. Although 
the Son of man in us may have to go through fearful things, Wf'J rest 
assured that identity is always held iIi Love and remains undis,turb~ 
ed and untouched. 

So our Christ, selfhood goes forward in its birth and knows 
that it rests upon the supremacy of Spirit, nothing else. That 
supremacy of Spirit shows us that it doesn't need human help; it's 
entirely separate from human law and power and we rely s'erenely upon 
the jurisdiction of Mind. That being so, we're not dismayed by the 
ridiculous fable that man can choose the wrong thing,for, we know 
that the stripes, '- the' divine order of Spirit, - will always keep 
our true being on the line. That lifts us above any sense of bit
terness ,or resentment, or even the need for drugs to make the human 
journey 'easy, because our identity isn't in that story. Then, even 
when the carnal mind comes to crucify the divine, all that really 
happens is that the divine calculation crosses out the s,,-called 
power of evil and human will. Knowing that, we can resist the ' 
temptation to save ourselves and to preserve life on a material 
basis, and as we are faithful to Life in and of Spirit we can give 
up easily, now, the ghost of material life and being, for we attach 
no reality to it. This rends the veil of the temple because man is 
now proved to be one with God, and the holy of holies is accessible 
to all men. And so we immerse our sense of being in the womb of 
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Love, which is wholly apart from burial in the tomb of mortality. 

But that 'isn't the end of the story, for the Christ manifests· 
the risen glory of the Messiah; it shows how the power ,of .Mind 
sweeps away the human, stony sense of this journey, takes away all 
barriers between that story over there and our experience here; it 
says, This applies to you and me, you're armed with divine power. 
And indeed we are no longer a mortal who was born into matter, died 
out of it, and is now resurrected: we are the young man, clothed 
in white, sitting on the right side. We can conceive uur manhood 
as wholly spiritual and, further, we are not identified with a cor
poreal man resurrected or otherwise, but with that which is eternal, 
that which is generic, that which is Galilee; and wherever we touch 
a generic sense of things, there we meet a risen man. Where do 
we meet him? First in a consciousness which has faithfully cleans
ed itself of the devils of human nature. Or again, he appears in 
many other forms according to the progress and Christian achieve
ments of the student. And finally the Christ comes with full pow
er and says to us, Go :t.!E. into all the world, in Mol name shall ye 
cast out devils. Mind manifests to us the conscious ability to 
practise Truth-healing, and as we go forward with that, the Lord 
works with us and the Lord confirms our words with signs following. 

Well now, this has been a beautiful and a holy week; I've 
never felt anything so easy to share with anybody, and I'm quite 
certain it is because we've all done our very best - and more than 
our best - to rise to the point where we can hear what Mark says to 
us. It hasn't been anybody talking to anybody else, but has been 
our own Christ selfhood welling up within, revealing the truths that 
were true about us before the world was. 

"Divine Love hath opened the gate Beautiful to us" and has 
revealed a little more of our true being. As we go from here let 
us carry with us a conviction of the Christ character within and of 
the impossibility of any human nature to spoil it or rob it. The 
Son of God in us is God-endowed and God-preserved and God-protected. 
Let's resolve on two things: that we go forward with our new-found 
vision, and, parallel with that, that we willingly layoff anything 
that would militate against the divine; let's drop all that lim
its or defiles. For then we practise integrity, then we are really 
One, and then the Lord confirms our words with signs following. 

Mrs. Eddy sass, (Misc. 154), "It is the purpose of divine 
Love to resurrect the understanding, and the kingdom of God, the 
reign of harmony already within us. Through the word that is 
spoken unto you, are you made free. Abide in His word, and it 
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shall abide in YOu; and the healing Christ will again be made mani
fest in the flesh - understood and glorified." Well, let's abide, 
really abide, and it will abide with us. And thank you all so 
much for coming. God blass. 


